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ditions	 for	 the	 grasslands	 ecosystem	 in	 the	 semi-arid	 rainshadow	 of	 the	
Rockies.	The	grasses	and	the	gophers	co-evolved	with	the	buffalo	and	other	






cycles	 of	 weather	 coiled	 past	 each	 other,	 and	 the	 gophers	 brought	 forth	






grass	 and	 the	 gophers	 continued	 their	 dance	 through	 the	 processions	 of	
the	equinoxes	and	the	tilts	in	the	earth’s	orbit	that	change	the	name	of	the	







in	 the	 work	 of	 aeration.	 The	 people	 lived	 well—they	 lived	 well	 indeed.	
Prairie	is	a	diverse	ecosystem,	offering	hundreds	of	plants	and	animals	for	






























the	 Lakota,	 the	 Blackfoot,	 the	 Kiowa,	 and	 the	 others	 was	 an	 emergence	
into	 a	 paradise,	 a	 garden	 that	 teemed	 with	 a	 diversity	 of	 prey	 animals,	
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neither	 trade	 with	 the	 Canadian	 traders	 nor	 allow	 the	 American	 moun-
tain	men	to	trap	in	their	territory.	But	the	true	prophets	of	deficiency	were	
the	agricultural	settlers	and	the	people	of	their	urban	trade	centres.	They	
were	 prepped	 by	 theories	 of	 the	 Great	 American	 Desert	 and	 the	 Palliser	
Triangle	to	find	deficiency.	They	also	felt	a	strong	sense	of	entitlement	to	
something	else,	and	they	relied	on	theories	about	the	“Manifest	Destiny”	
















sufficiency;	 indeed,	 that	 shift	 is	 still	 not	 complete	 and	 might,	 perhaps,	







































































































Born	 in	 Wisconsin,	 raised	 in	 Iowa,	 and	 holding	 down	 a	 claim	 in	
Dakota	 Territory	 before	 becoming	 a	 successful	 author,	 Garland	 would	







































Sioux	 resistance	 to	 Custer’s	 Seventh	 Cavalry	 and	 then	 Riel’s	 1885	 resist-
ance	in	the	North	West	with	the	Ghost	Dance	leading	up	to	the	1890	mas-
sacre	at	Wounded	Knee.	At	the	Forks	of	 the	Red	and	Assiniboine	Rivers	
in	 Manitoba,	 old	 fur	 trade	 families,	 crofters	 “cleared”	 from	 the	 Scottish	
Highlands,	Swiss	soldiers,	and	the	Peguis	Ojibway-Cree	had	coalesced	into	













late	 1880s,	 various	 religious	 revivals	 arose	 on	 the	 Great	 Plains,	 from	 the	
Exovedate	established	by	Louis	Riel	at	Batoche	to	the	Ghost	Dance	among	
the	 Lakotas.	 Both	 of	 these	 movements	 were	 suppressed	 by	 the	 superior	
force	of	arms	of	the	two	federal	governments,	and	both	were	used	to	extend	








Two	 Indigenous	 historians,	 discussed	 in	 chapter	 5,	 are	 Hehaka	
Sapa	(Nicholas	Black	Elk),	an	Oglala	Lakota,	and	John	Joseph	Mathews,	
a	 mixed-blood	 Osage.	 For	 them,	 there	 was	 no	 question	 about	 whether	
“Indians”	had	survived	the	“Indian	wars.”	They	had.	In	1932,	each	of	these	
men	 published	 a	 book—Black	 Elk	 through	 the	 interpretation	 of	 his	 son,	
Ben,	and	the	rewriting	of	John	Neihardt.	The	volumes	each	suggested	ways	
in	 which	 specifically	 Siouan	 constructs	 of	 the	 universe—and	 particularly	
the	 intricate	 interconnection	 of	 material	 and	 spiritual	 life	 in	 the	 specific	
ecosphere	 of	 the	 Great	 Plains—could	 frame	 a	 sustainable	 way	 of	 living	
that	was	completely	different	from	the	linear	and	progressive	model	of	the	
Amer-Europeans	and	their	historians.
To	 Amer-Europeans—John	 Joseph	 Mathews’	 term	 for	 people	 of	
European	descent	who	 inhabited	America	but	had	failed	to	become	nat-
















celled	 out	 to	 settlers.	 Eighteenth-	 and	 early-nineteenth-century	 settlers	
or	 agents	 purchased	 land	 or	 were	 granted	 it	 for	 service	 in	 war.	 Oregon	
Territory	featured	an	early	Homestead Act	designed	to	draw	settlers	west	
(ignoring	 the	 Great	 Plains)	 in	 order	 to	 hold	 the	 territory	 for	 the	 United	
States	 against	 British	 claims.	 The	 mountain	 and	 desert	 Wests	 and	 the	
North	 remain	 largely	 federal	 lands	 not	 “settled”	 by	 agrarians.	 The	 Great	
Plains,	however,	was	“free	land”	to	be	made	into	farm	homes	by	idealistic	
young	families.	Or	so,	at	least,	said	the	backers	of	the	Homestead Act	and	
































Chapter	 11	 discusses	 how	 two	 unusual	 leaders,	 George	 Norris	 of	





fairly	 conventional.	 Douglas,	 particularly,	 recognized	 that	 market	 forces,	
working	 as	 they	 theoretically	 were	 supposed	 to	 work,	 would	 inevitably	
impoverish	and	depopulate	the	Great	Plains.	He	believed	that	government	
development	and	a	planned	economy	would	mitigate	the	unforgiving	hand	














of	 the	 Great	 Plains,	 resource	 extraction	 has	 also	 been	 a	 significant	 part	
of	 the	 story.	 While	 the	 region	 (except	 for	 a	 small	 section	 near	 the	 Black	
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the	 expendability	 of	 the	 place	 and	 its	 human	 and	 non-human	 residents.	
Alberta’s	oil	sands	are	north	of	the	Great	Plains,	but	the	vast	expenditures	
of	water,	energy,	and	habitat	in	producing	oil	are	resonant	with	the	petro-







Amer-Europeans	 attempted	 to	 rectify	 was	 the	 “lack”	 of	 a	 justice	 system.	
As	innumerable	inquiries	into	the	provision	of	justice	(or	lack	thereof)	to	
Aboriginal	 individuals	 and	 communities	 have	 repeatedly	 concluded,	 the	
vaunted,	 adversarial,	 rights-based	 Anglo	 justice	 system	 has	 been,	 espe-
cially	in	the	Prairies,	a	travesty	for	Native	people,	who	are,	from	birth,	more	
likely	than	anyone	else	to	be	“victims”	or	“perpetrators”	of	crimes.	Although	
things	may	be	getting	worse	 for	actual	 Indigenous	persons,	 society	 is	no	


































cattle	 dog	 because	 the	 City	 of	 Calgary	 has	 no	 categories	 for	 Indigenous	
North	American	dogs),	the	dogs	and	I	are	as	much	invasive	exotics	as	the	



















































A Unified Field Theory of the Great Plains
According	 to	 Janine	 Brodie,	 “Regionalism	 structures	 political conflict 
around the distribution of resources across geographic space.”1	All	regions	
are	imaginary—the	sharp	borderlines	and	different	coloured	spaces	of	the	


























amorphous	 region	 designated	 “the	 West.”	 As	 we	 noted,	 about	 65	 million	
years	 ago,	 the	 great	 tectonic	 plates	 on	 which	 the	 continents	 ride	 ground	
together	in	the	Laramide	orogeny,	pushing	up	the	Rocky	Mountains.	The	
soil	of	the	plains	is	largely	derived	from	the	weathering	away	of	the	Rockies	








and	 Winnipegosis)	 repeatedly	 flattened	 the	 region,	 but	 also	 decorated	 it	
with	ancient	shorelines,	lateral	and	terminal	glacial	moraines,	and	prairie	
pothole	lakes,	formed	where	chunks	of	ice	surrounded	by	glacial	till	melted,	
leaving	holes	 in	 the	 till.	The	Black	Hills	and	Cypress	Hills	became	stone	









lightning-caused	 fires	 allowed	 a	 characteristic	 vegetation	 of	 grasses	 and	
associated	forbs	to	evolve,	along	with	gallery	forests	along	riverbanks	and	
ravines.2





predict	 where	 they	 would	 be	 and	 painstakingly	 herd	 them	 into	 pounds	
or	over	cliffs.3	In	the	nineteenth	century,	it	was	the	Great	Plains	that	had	
the	distinction	of	becoming,	in	a	way	not	true	for	any	other	region,	Amer-
European	 “free	 land”—despite	 being	 the	 heartland	 of	 flourishing	 and	
expanding	horse-bison-Sun	Dance	cultures.	As	early	as	the	1820s,	the	US	


























In	 The Fur Trade in Canada,	 Harold	 Innis	 laid	 out	 an	 enduring	
relationship	 between	 the	 European	 metropolitan	 centres,	 the	 Canadian	
entrepôt	cities,	and	the	fur-producing	staples	hinterlands.	J.M.S.	Careless	
developed	 the	 theories,	 Paul	 Voisey	 modified	 them	 for	 the	 Canadian	






















and	 1914	 is	 an	 epic	 of	 one	 of	 the	 great	 migrations	 in	 human	 history.	 It	







with	 biofeedback	 mechanisms—such	 as	 gophers	 and	 grasshoppers—that	
keep	it	viable	in	the	face	of	one	of	the	most	extreme	and	variable	climates	
on	earth.	“Nomad,”	in	the	sense	of	a	non-planning,	erratic	wanderer,	is	as	
suspect	 a	 term	 as	 “desert.”	 Plains	 people	 before	 the	 advent	 of	 the	 horse	
visited	 various	 areas	 on	 a	 regular	 seasonal	 cycle,	 anticipating	 bison,	 elk,	
and	other	animal	migrations	as	well	as	utilizing	roots,	tubers,	berries,	and	





After	 the	 European	 “discovery”	 of	 North	 America	 but	 before	 any	











perhaps	 they	 were	 merely	 returning	 to	 an	 ancestral	 homeland.	 By	 the	
1810s,	 the	 southeastern	peoples	who	had	assimilated	 far	 too	 successfully	




and	 free,	 had	 been	 forcibly	 removed	 by	 the	 US	 government	 to	 Indian	
Territory	(Oklahoma);	in	the	following	decade,	numerous	midwestern	and	





long-running	prelude	 to	 the	American	Civil	War,	no	 land	 in	Kansas	was	










pastoralists	 from	 the	 northwest.	 Similarly,	 the	 Kiowas	 moved,	 over	 sev-
eral	centuries,	from	the	northwest	down	through	the	Black	Hills	to	central	
Oklahoma.6


















and	 contemporary	 ecologists	 such	 as	 Don	 Gayton	 have	 emphasized,	 the	
grasslands	have	developed	symbiotically	with	 crisis—dust	storms,	prairie	
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fires,	 long	 droughts,	 floods,	 and	 population	 explosion	 and	 collapse.	 The	
sunflower-bordered	roads	of	which	Willa	Cather	writes	so	fondly	are	less	
examples	of	J.E.	Weaver’s	progression	 to	climax	 than	of	 the	alternations	
among	various	forbs	and	grasses	in	adaptation	to	changing	conditions.7





irrigation	 era	 of	 the	 early	 twentieth	 century	 and	 the	 mainstem	 Missouri	
dams	of	 the	1940s,	until	at	 least	 the	early	1990s	and	 the	building	of	 the	
Oldman	 Dam	 in	 Alberta.	 Global-warming	 denial	 is	 the	 most	 recent	 and	




to	a	 society	of	production	agriculture	 linked	 to	world	markets	happened	








was	 completed	 in	 the	 first	 decade	 of	 the	 twentieth	 century	 with	 Alberta	
and	Saskatchewan	becoming	provinces	 in	1905	and	Oklahoma	achieving	
statehood	in	1907.





































in	 constructing	 much	 larger	 farms.	 Many	 were	 engaged	 in	 speculation,	
perhaps	holding	down	a	homestead	and	dabbling	 in	town	lots,	changing	
both	 profession	 and	 residence	 with	 bewildering	 speed	 and	 frequency.	 In	






never	 be	 worth	 what	 mortgage	 companies	 and	 intending	 buyers	 poured	




people	 assigned	 to	 reserves	 and	 the	 entrance	 of	 the	 homesteaders.	 As	
ranching	historian	Warren	Elofson	has	shown,	 the	 inherently	unsustain-
able	open-range	cattle	operations	could	never	be	economically	viable,	but	


























from	 135	 million	 to	 47	 million	 acres.10	 The	 Dominion Lands Act	 was	 an	
inevitable	result	of	the	US	Homestead Act.	Canada	could	compete	with	set-













berries,	 or	 prairie	 turnip.	 Allotment	 of	 specific	 small	 parcels	 of	 land,	 for	
both	Indians	and	homesteaders,	meant	that	modifying	the	effects	of	a	vari-
able	climate	and	producing	a	uniform	product	for	a	world	economy	would	
substitute	 for	modifying	place	of	 residence	 to	sustain	a	plentiful	 subsist-




Quebec	 granted	 each	 landholder	 access	 to	 water,	 wood,	 and	 transporta-
tion	 along	 the	 river;	 a	 kitchen	 garden;	 fields	 for	 grain;	 and	 finally,	 com-






they,	 too,	 chose	 river	 frontage	 mixed	 with	 upland	 to	 provide	 a	 source	 of	
indigenous	food	plants,	access	to	hunting	land,	and	access	to	pasture	and	































If	 the	 Homestead Act	 was	 the	 advertisement,	 the	 railroad	 was	 the	
vehicle	for	the	intending	settlers.	The	construction	of	the	railroads	was	high	








return	 enough	 to	 attract	 investors.	 In	 Canada,	 John	 A.	 Macdonald’s	 still	









and	 through	 the	 mazy	 mountains	 of	 the	 Rockies	 and	 the	 Selkirks,	 and	
down	the	gorges	of	coastal	 ranges	 is	definitely	a	national	saga.	Although	















switch”	 scheme.	 They	 were	 even	 more	 incensed	 when	 the	 railways	 were	
slow	 to	 choose	 their	 lieu	 lands,	 leaving	 settlers	uncertain,	 sometimes	 for	
decades,	about	what	lands	would	turn	out	to	be	“free.”13
The	gospel	of	the	Homestead	Acts	is	enormously	appealing:	by	sweat	






















lying	 economic	 interactions	 were	 somewhat	 more	 complex.	 As	 Hamlin	
Garland	astutely	pointed	out	 in	 the	1880s	and	1890s,	 the	pseudo-home-
steader	who	sold	a	relinquishment	of	a	claim	and	moved	to	town	or	to	an	
eastern	city	was	more	likely	to	prosper	than	those	who	stayed	on	the	farm.	
Rates	of	 return	 in	agriculture	are	usually	 lower	 than	 those	 in	commerce	
and	manufacturing.	The	wet	weather	booms	followed	by	the	dry	weather	



















perous,	 establishing	 farms	 that	 stayed	 in	 the	 family	 and	 sustained	 it	 for	
generations.	Most	were	not.	The	economics	of	Great	Plains	farming	have	
called	 for	 fewer	people	and	more	capital	on	 larger	and	 larger	 spreads	of	
land.	Since	rates	of	return	are	lower	on	farming	than	manufacturing,	com-


















Douglas,	 agrarian	 protestors	 have	 been	 determined	 to	 make	 the	 market	
economy	 work	 for	 them.	 But	 the	 genius	 of	 free	 enterprise	 under	 the	 old	
pure	Adam	Smith	definition	of	the	elusive	“free	market”	is	to	make	decisions	
that	 exploit	 hinterlands	 for	 the	 sake	 of	 metropolises.	 The	 much-reviled	































































inefficient	 practices	 such	 as	 the	 transformation	 of	 multiple	 pounds	 of	
grain	 into	 single	 pounds	 of	 fatty	 meats,	 do	 not	 protect	 North	 American	
food	safety	or	sufficiency	and	certainly	do	not	protect	the	land,	the	water,	




Canadian	 or	 American	 governments	 or	 larger	 societies	 try	 “to	 save	 and	
maintain	 an	 exploitive,	 industrial,	 export-based	 agricultural	 system	 that	
has	poorly	served	a	large	sector	of	the	farming	population,	while	at	the	same	
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time	 running	 down	 the	 soils,	 diminishing	 surface	 and	 subsurface	 water,	













down	 into	 a	 voting	 pattern	 in	 which	 the	 Great	 Plains	 states,	 which	 the-
oretically	 should	 never	 benefit	 from	 a	 free	 market,	 always	 support	 the	
Republican	 free	 market	 candidate	 for	 president,	 while	 the	 rural	 areas	 of	
Saskatchewan,	which	should	theoretically	benefit	least	from	a	free	market,	
back	the	Ross	Thatchers	and	Grant	Devines	and	the	Saskatchewan	Party.	
Given	 the	 almost	 religious	 intensity	 of	 the	 belief	 in	 individualism	 and	
market	 forces	 that	 led	 to	 the	 commodification	 and	 settlement	 of	 Great	
Plains	 land,	 it	 is	 not	 surprising	 that	 this	 belief	 should	 remain	 so	 strong,	
especially	 as	 most	 economic	 diversification	 attempts	 on	 the	 Plains	 have	
failed.	The	US	 farm	subsidy	programs	overwhelmingly	 support	 the	 larg-
est	 and	 most	 capital-intensive	 farmers,	 while	 propositions	 from	 Liberal	
Ottawa	 setting	 out	 deliberate	 farm	 depopulation	 or	 a	 National	 Energy	
Policy—no	matter	how	intelligent	or	defensible—have	conditioned	Plains	
people	to	distrust	“government	intervention.”	So	American	farmers	“farm	
the	 mailbox,”	 waiting	 for	 subsidy	 payments,	 and	 funnel	 more	 and	 more	
corn	into	ethanol	despite	the	contention	of	some	agronomists	that	it	costs	
more	 petroleum	 to	 grow	 the	 corn	 than	 to	 buy	 gasoline.21	 The	 essentially	
conservative	nature	of	agrarian	discontent	manifests	in	voting	behaviours	




Although,	as	David	Jones	shows	brilliantly	 in	Empire of Dust,	 the	
twenties	were	economically	disastrous	for	the	Great	Plains,	it	was	the	1930s	
that	exposed	the	failure	of	governments	to	deal	with	drought	and	depres-
sion,	even	though	the	New	Deal	and	the	Prairie Farm Rehabilitation Act	
permanently	inserted	the	federal	governments	into	agricultural	decision-

















wheat,	 for	 instance.	 In	Alberta,	 it	usually	means	diversification	 from	gas	
and	oil.	But	most	often,	it	means	diversification	into	some	form	of	manu-
facturing	 or	 “value-added”	 economic	 activity,	 not	 just	 the	 exploitation	 of	
natural	resources.	One	of	the	West’s	great	complaints	about	Macdonald’s	





















Frank	 Popper,	 a	 planner	 from	 New	 Jersey	 who	 at	 first	 supported	
regional	 development	 but	 later	 became	 an	 astute	 critic,	 responded	 to	
the	 failure	 of	 most	 regional	 development	 projects	 by	 proposing	 Buffalo	
Commons.	 Originally	 an	 intellectual	 puzzle—how	 does	 one	 plan	 for	 de-
development?—with	 the	 aura	 of	 Jonathan	 Swift’s	 “A	 Modest	 Proposal,”	
Buffalo	Commons	attracted	so	much	attention	that	Popper	and	his	geogra-
pher	wife,	Deborah,	built	a	cottage	industry	around	elaborating	it.	Briefly,	
Buffalo	 Commons	 is	 reverse	 development	 planning,	 an	 orderly	 program	
for	the	depopulation	of	the	Great	Plains,	 the	clearing	of	the	dying	towns	
and	 the	economically	unviable	 farms,	and	 the	re-establishment	of	native	
grasses,	 buffalo,	 and	 Aboriginal	 people—with	 a	 few	 grizzled	 old	 home-
steaders	 for	 their	 pictorial	 value	 for	 the	 new	 crop	 of	 eco-tourists	 who	
would	 be	 drawn	 to	 the	 new/old	 Great	 Plains.	 Like	 The Plow That Broke 
the Plains	 and	 Trudeau’s	 plan	 for	 reducing	 farm	 populations,	 Buffalo	
Commons	aroused	a	good	deal	of	hostile	interest	in	grass	country.	Perhaps	
the	best	response	came	from	a	pair	of	planners	 in	Minot,	North	Dakota,	












In	 contrast	 to	 the	 underlying	 free	 market	 conservatism	 of	 most	
agrarian	 revolt	 on	 the	 Great	 Plains	 is	 a	 deeper	 and	 perhaps	 more	 valu-
able	 strain	 of	 resistance.	 The	 first	 resistance	 comes	 from	 the	 land	 itself.	
Except	perhaps	 for	 truck	gardens,	 land	and	growing	 things	are	 resistant	
to	 the	 conformity	 and	 uniformity	 of	 production	 agriculture.	 Hydroponic	















cultural	 regime,	 which	 has	 tended	 toward	 being	 primarily	 a	 large-scale	
slash-and-burn	 regime.	 In	 fact,	 Rowe	 points	 out	 that	 there	 are	 no	 prec-























































































tion,	 hydro	 power,	 commercial	 navigation,	 recreation,	 and	 downstream	
flood	control.28	Both	the	Five	Nations	of	Oklahoma	and	the	Missouri	River	
peoples	 had	 put	 together	 a	 hybrid	 society	 not	 unlike	 that	 of	 Appalachia	










climate	 fluctuation	 by	 utilizing	 different	 altitudes	 and	 terrains	 at	 differ-
ent	 times	 of	 the	 year	 and	 of	 the	 drought	 cycle.	 All	 three	 of	 these	 resist-












tain	 undistinguished	 swampy	 tract	 supporting	 small	 Indigenous	 villages	
became	 Washington	 DC,	 and	 Bytown	 became	 Ottawa	 with	 some	 Gothic	












































selves	 in	 federal	 contracting	 than	 had	 the	 Great	 Plains	 states—and	 San	
Diego	was	a	lot	more	convenient	to	the	Pacific	than	were	the	Plains.29
If	 twentieth-century	 West	 Coast	 cities	 are—like	 so	 much	 in	 the	












Unlike	 the	 bulk	 of	 agrarian	 reform,	 which,	 as	 already	 noted,	 has	




meant	 was	 the	 end	 of	 the	 dog-eat-dog	 capitalism	 that	 resulted	 in	 farm	
foreclosures	and	hobos	and	the	enormous	waste	of	human	capital	seen	in	
the	Great	Depression.	Douglas’s	 solution	 to	 the	 tendency	of	 the	 invisible	
hand	of	the	traditional	economists	always	to	take	from	the	Great	Plains	was	
to	develop	a	 tripartite	provincial	 economy	 that	 combined	entrepreneuri-
alism	 and	 private	 enterprise	 with	 co-operatives	 and	 Crown	 corporations	
that	ran	effective	monopolies	such	as	utilities	and	auto	insurance,	as	well	
as	 business	 ventures	 that	 could	 not	 gain	 backing	 from	 outside	 investors	
but	 that	 filled	 a	 niche	 in	 the	 Saskatchewan	 economy.	 Many	 of	 Douglas’s	











model	 for	 Douglas	 was	 the	 Rural	 Electric	 Administration	 and	 Nebraska	
Public	 Power,	 developed	 by	 Nebraska	 senator	 George	 W.	 Norris,	 and	 a	
model	from	Central	Canada	was	the	public	development	of	hydro	power.
Although	many	Albertans	consider	“Tommy	Douglas”	a	bad	word,	
the	 Conservative	 premier	 at	 the	 time,	 Peter	 Lougheed,	 agreed	 with	 the	
need	for	a	modified	free	enterprise	system	to	protect	an	energy-producing	
province.	Even	the	Nobel	Prize-winning	economist	of	the	Chicago	School,	






rable	 record	 of	 balanced	 budgets	 and	 his	 Crown	 corporations	 provided	





sector.	 Douglas	 fostered	 development.	 Although	 his	 acceptance	 of	 dams	
as	 being	 without	 environmental	 cost	 and	 his	 assimilationist	 response	 to	
Indigenous	peoples	were	not	particularly	oriented	toward	a	Great	Plains	





As	 Jim	 Pitsula	 and	 Ken	 Rasmussen	 show,	 the	 privatization	 of	
Saskatchewan	 in	 the	 name	 of	 the	 free	 market	 following	 the	 Douglas	
years	 was	 economically	 counterproductive,	 functioning,	 as	 it	 is	 designed	
to	do,	to	return	Saskatchewan	to	its	hinterland	status.	And	it	may	be	that	




of	 human	 knowledge	 that	 would	 not	 survive	 in	 the	 big	 cities,	 similar	 to	









we	have	both	the	 incentive	 to	experiment	and	the	 tradition	of	successful	
resistances—from	the	land,	from	Native	peoples,	and	from	Tommy	Douglas	
(and	Peter	Lougheed).
John	 Richards	 and	 Larry	 Pratt,	 writing	 in	 the	 1970s,	 identified	 a	
rentier	mentality	in	Alberta	and	eventually	in	Saskatchewan	that	allowed	
provincial	citizens	to	turn	over	the	development	of	their	substantial	min-
eral	 treasures	 to	 large	 foreign	 companies.	 Although	 Richards	 and	 Pratt	






and	 useless:	 “The	 development	 initiatives	 of	 community-minded	 people	
founder	on	the	difficulties	of	speaking	about,	and	for,	a	community	inter-
est	in	a	world	that	increasingly	presents	only	individual	choices.”	Similarly,	






Like	Epp,	and	 like	Sharon	Butala,	 I	believe	 that	 there	 is	a	Prairie	














More	 than	 forty	 years	 ago,	 William	 Goetzmann	 wrote	 in	 his	 magisterial	
study	Exploration and Empire,	 “It	 is	 the	 thesis	of	 this	book	 that	explor-
ers,	as	they	go	out	into	the	unknown,	are	‘programmed’	by	the	knowledge,	
values,	and	objectives	of	the	civilized	centers	from	which	they	depart.	They	







1966,	 other	 scholars	 have	 complicated	 these	 issues.	 Post-colonial	 theory	
worldwide	has	focussed	on	the	ways	explorers	used	“the	other”	in	contrast	






of	 “savagery,”	 at	 least	 partially	 developed	 from	 the	 idea	 of	 the	 “infidel”	
during	crusading	days,	tinged	mainstream	European	explorers’	perception	




Mary	 Louise	 Pratt	 is	 best	 known	 for	 her	 term	 “contact	 zone,”	 but	
perhaps	a	more	useful	concept	that	she	has	developed	is	that	of	the	“anti-
conquest”—the	narrative	of	exploration	that	pitches	itself	not	as	conquest	
but	 as	 innocent	 scientific	 or	 commercial	 exploring.	 The	 anti-conquest	
seems	objective	and	neutral	and	is	perhaps	even	couched	in	terms	of	uni-










ers,	 or	 at	 least	 the	 European	 or	 Euro–North	 American	 civilizations	 that	
they	represented.	Naming	and	classifying	the	flora	and	fauna	are	similarly	
acts	of	covert	conquest.	Mapping,	naming,	and	bureaucratic	manoeuvres	















broadest	 possible	 uses	 of	 the	 West	 to	 keep	 it	 from	 being	 the	 preserve	 of	
any	special	 interests—including	the	 fur	 trade.	Goetzmann	saw	American	
mountain	men	as	aspiring	entrepreneurs,	 interested	in	any	kind	of	main	
chance.3	 Because	 they	 were	 themselves	 trappers,	 for	 the	 most	 part,	 they	
did	not	need	to	worry	about	trade	relationships	with	Indigenous	peoples,	
though	 they	 did	 need	 personal	 relationships	 because	 they	 were	 still	 pri-
marily	dependent	upon	Indigenous	women	to	prepare	furs	and	to	provide	
them	 with	 meals	 and	 clothing,	 a	 relationship	 that	 Goetzmann	 does	 not	
touch	upon.4
Because	 marriage	 in	 the	 custom	 of	 the	 country	 entailed	 certain	
reciprocal	responsibilities	that	many	mountain	men	either	did	not	under-


















as	 winners	 in	 the	 contest	 for	 the	 West	 while	 Spaniards	 (Mexicans)	 and	
British	(Canadians)	are	the	losers	because	their	primary	focus	was	not	on	
48	 Goodlands
settlement	 or	 complete	 exploitation	 of	 territory.6	 The	 Canadian	 Prairies	
and	 British	 Columbia,	 one	 might	 conclude	 from	 reading	 Goetzmann,	
were	merely	the	leftovers	after	the	Americans	had	taken	everything	worth	
having.	Not	surprisingly,	few	Canadians,	even	the	expansionist	Ontarians,	
who	pushed	 for	 the	annexation	and	settlement	of	Rupert’s	Land,	 shared	





























































































though	 as	 poor-immigrant-makes-good-in-new-world,	 he	 perhaps	 could	
be	more	of	one.	Rather,	Thompson	 is	acclaimed	as	 the	apotheosis	of	 the	
scientific	explorer.	He	is	the	only	Canadian	that	Goetzmann	allows	in	his	
pantheon.	Thompson,	a	 lad	of	 fourteen,	arrived	 in	Churchill	on	Hudson	
Bay	 in	 1784.	 According	 to	 Goetzmann,	 Thompson’s	 explorations	 and	
the	 North	 American	 maps	 of	 Aaron	 Arrowsmith,	 which	 recorded	 many	
















Bay	as	a	whole,	 traversed	 from	west	 to	east	by	rivers	 that	 ran	eventually	
into	Hudson	Bay,	the	Gulf	of	Mexico,	or	the	Arctic	Ocean.	Understanding	
correctly	that	the	southern	rivers	were	flat	and	wide,	forming	characteris-





















American	 or	 partially	 assimilated	 mixed-blood	 or	 Indigenous	 peoples.	









ligently	 about	 Indigenous	 beliefs	 and	 about	 everyday	 life	 in	 Indigenous	
societies,	 Canadian	 exploration	 narratives	 were	 still	 shaped	 by	 ideas	 of	
savagery	and	civilization.16	Thompson,	for	instance,	doubted	whether	the	





is	 Samuel	 Hearne’s	 vivid,	 horrifying,	 and	 often	 anthologized	 description	
of	the	violent	raid	by	his	“Northern	Indian”	companions	on	a	small	camp	
of	Esquimaux,	published	in	1795.	That	the	raid	took	place	and	that	it	was	
highly	unusual	are	both	demonstrated	by	the	 fact	 that	 it	 “is	still	 recalled	





account,	 sensibility	 fictionalized	 to	 match	 eighteenth-century	 notions	 of	
savagery	and	civilization,	or	some	combination	of	the	two.	At	any	rate,	the	
most	memorable	and	bloody	of	the	descriptions	does	not	appear	in	Hearne’s	
field	 notes.	 Nor	 does	 Hearne—or	 his	 editor—attempt	 to	 understand	 the	















By	 the	 1840s,	 the	 Great	 Plains	 was	 tolerably	 well	 filled	 in	 on	 the	











The	 intellectual	 traditions	 that	were	 being	overwritten	during	 the	
age	of	exploration	and	the	response	of	Indigenous	peoples	to	Euro–North	
Americans	and	their	varied	agendas	are	much	harder	to	gauge.	Scholars,	






stream	 formulations	 if	 we	 do	 not	 first	 recognize	 the	 Indigenous	 ideas.	
Ronda	 focusses	 on	 using	 Lewis	 and	 Clark’s	 texts	 to	 discover	 Indigenous	






































sacred	 observations	 as	 well	 as	 expectations	 of	 a	 certain	 fluidity	 among	
humans,	 animals,	 plants,	 and	 elements	 such	 as	 rivers,	 stars,	 and	 rocks,	
considered	 animate	 in	 many	 Indigenous	 cultures	 but	 not	 in	 most	 trans-
planted	 European	 ones.	 Among	 Euro–North	 American	 scholars,	 it	 is	
mostly	 anthropologists,	 folklorists,	 linguists,	 and	 literary	 scholars	 who	
have	 studied	 these	 relationships,	 while	 a	 new	 generation	 of	 Indigenous	
scholars	is	once	again	examining	these	from	within	the	cultures.	Because	
this	cosmology	has,	unfortunately,	become	only	a	background	to	the	hin-










The	 number	 and	 magnitude	 of	 the	 surveys	 of	 the	 American	 West	
carried	out	by	the	railroads	and	United	States	Geological	Survey	are	simply	
staggering.	Mountains	and	canyons,	flat	lands	and	sloping	ones,	dry	lands	











The	 railroad	 surveys	 were	 obviously	 for	 the	 purpose	 of	 opening	
commerce	and	settlement	across	the	Plains,	linking	the	coasts	and	firmly	
56	 Goodlands
cementing	 the	hinterland	status	of	 the	Plains	 in	 their	 tributary	position,	
while	the	mountains	and	deserts	would	be	transformed	from	the	sublime	
to	 the	 merely	 picturesque.	 According	 to	 Goetzmann,	 Gouvenor	 Warren’s	
1857	map	for	the	railroad	surveys	was	the	culminating	achievement	of	what	






the	 Plains,	 was	 really	 desert.	 Pacific Railroad Reports	 included	 observa-
tion	 on	 Indians,	 with	 an	 emphasis	 on	 their	 war-making	 capacities.	 This	
was	no	longer	a	narrative	of	covert	conquest	but	a	plan	of	warfare.	Later,	
Wheeler	would	provide	maps	for	soldiers	to	use	in	their	campaigns	against	
Apache	 and	 Paiute	 peoples.	 The	 pragmatic	 Hayden,	 who	 found	 ways	 to	
praise	everything	he	mapped	as	either	useful	or	picturesque,	also	surveyed	
the	Great	Plains	in	the	firm	belief	that	rain	follows	the	plough.26	For	west-






























Englishman	 John	 Palliser’s	 appointment	 to	 head	 a	 survey	 expedi-

























were	 necessary	 to	 the	 dream,	 and	 British	 Columbia	 was	 induced	 to	 join	
by	the	promise	of	a	transcontinental	railway,	which	was	originally	planned	
to	 follow	 the	 expected	 settlement	 path	 along	 the	 Fertile	 Belt.	 The	 1874	
Dominion	Land	Survey	initiated	the	same	kind	of	instrumental	grid	survey	
that	was	being	undertaken	across	the	US	West.	While	the	1850s	and	1860s	














lish	 an	 indisputable	 Canadian	 presence	 in	 the	 area	 and	 hold	 the	 region	
against	 American	 expansion.	 Canadian	 fears	 of	 American	 annexation	
were	considerably	more	realistic	than	Macoun’s	accounts	of	climate.	Prime	
Minister	John	A.	Macdonald	himself,	as	a	young	lawyer	in	Kingston,	had	












arrested	 hundreds	 of	 Dakota	 and	 mixed-blood	 men,	 while	 many	 others,	
with	or	without	their	families,	fled	north	to	safety.	More	than	three	hundred	
Dakotas	were	convicted	in	summary	trials,	and	while	Abraham	Lincoln	did	















payment	 of	 the	 US	 government’s	 claims	 against	 Britain	 for	 allowing	 the	
Confederate	 ship	 Alabama to	 raid	 Union	 shipping	 from	 British	 ports.33	
American	 Fenians	 took	 great	 interest	 in	 the	 Provisional	 Government	





ists,	 overwhelmingly	 Protestant	 and	 frequently	 anti-Catholic,	 to	 assume	
that	he	was	plotting	with	them.	Despite	Riel’s	steadfast	discouragement	of	
Fenian	ambitions,	 there	were	still	ambitious	Fenians,	and	Confederation	
had	 not	 ended	 US	 government	 interest	 in	 Canada.34	 The	 US	 Senate	
held	 hearings	 in	 1874	 on	 the	 possibility	 of	 admitting	 a	 state	 to	 be	 called	
Pembina,	north	of	Minnesota.35	An	all-Canadian	railway	route	that	crossed	
the	Plains	near	the	American	border	seemed	like	a	prudent	anchor	against	






While	 the cpr survey	 was	 not	 complete	 until	 shortly	 before	 the	
tracks	were	laid—quite	improbably—through	Rogers	Pass,	the	Dominion	
Land	Survey	completed	the	basic	mapping,	naming,	and	intellectual	incor-













Native	 people’s	 thoughts	 were	 irrelevant	 to	 both	 Euro–North	
American	 prospective	 settlers	 and	 to	 their	 governments.	 Before	 the	 War	






















against	 neighbouring	 whites.	 Besides,	 such	 a	 course	 would	 undercut	 the	
implied	 argument	 that	 Euro–North	 Americans	 were	 entitled	 to	 the	 land	
because	 they	 were	 Christians	 and	 because	 European-style	 commercial	
agriculture	was	a	“higher”	use	of	the	land	than	hunting	and	gathering	and	
riverine	horticulture.	An	agreed-upon	boundary	 line	between	the	United	
States	 and	 Canada,	 fairly	 permeable	 in	 both	 directions	 for	 Euro–North	
Americans,	was	easier	to	sustain	and	more	satisfactory	than	Fenian	raids	or	
warfare	between	Euro–North	American	powers,	each	with	its	own	Native	


















Champlain	 and	 Des	 Ormeaux	 and	 Brébeuf	 had	 modulated	 into	 a	 repu-
diation	 of	 violence	 as	 American	 and	 an	 exaltation	 of	 the	 Canadian	 West	
as	 being	 more	 British,	 civilized,	 and	 fair.1	 Americans	 killed	 Indians.	
Canadians,	far	more	“humanely,”	forced	them	into	starvation.	Indigenous	














Custer,	 especially	 as	 he	 constructed	 himself	 in	 his	 own	 letters	 and	 other	
writings,	and	as	his	wife,	Libby,	reconstructed	him	in	her	memoirs	after	his	












Riel,	 on	 the	 other	 hand,	 is	 firmly	 set	 in	 the	 West.	 His	 role	 in	 the	
national	myth	is	as	the	first	western	rebel.	Thus,	Preston	Manning	can—
with	all	 seriousness,	 though	aware	of	 the	potential	humour—portray	 the	
rise	of	the	Reform	Party	(a	conservative	federal	party	intended	to	gain	fed-
eral	influence	for	the	West)	as	“the	third	Riel	Rebellion.”4	Since	Red	River	
and	 the	 North	 West	 were	 the	 only	 sites	 of	 military	 campaigns	 between	
Aboriginal	or	Métis	and	settler	forces	in	Canada	after	the	early	days	of	New	
France,	it	would	not	be	possible	to	transplant	Riel	within	Canadian	history,	
but	even	had	 there	been	other	battles,	Riel’s	 identification	with	 the	New	
Nation	of	the	Métis,	with	the	English	“half-breeds,”	and	with	the	old	stock	
English-speaking	 settlers	 of	 the	 North	 West	 makes	 him	 explicitly	 a	 man	
of	the	Plains.	On	the	one	hand,	his	interest	in	representing	First	Nations	
	 Spiritual	and	Intellectual	Resistance	to	Conquest,	Part	1	 	65
peoples	 and	 his	 seemingly	 contradictory	 plans	 to	 bring	 more	 European	
immigrants	to	the	West	link	him	to	all	colonization	efforts.	On	the	other,	
his	 identification	 first	 with	 Manitoba’s	 entering	 Confederation,	 his	 own	
election	to	Parliament	(and	his	surrendering	his	seat	to	Georges-Étienne	
Cartier,	 Macdonald’s	 Quebec	 lieutenant),	 and	 finally	 his	 wholly	 involun-
tary	connection	to	the	completion	of	the cpr make	him	a	national	figure.	













Both	 Riel	 and	 Custer	 have	 spawned	 scholarly	 industries	 trying	
to	 establish	 What	 Really	 Happened,	 primarily	 at	 the	 Battle	 of	 the	 Little	































A	 journalist	 approaches	 Gabriel	 Dumont,	 who	 actually	 did	 join	 Buffalo	
Bill	after	Batoche,	 for	his	reminiscences	about	Riel,	and	most	of	 the	rest	
of	the	film	is	a	flashback	to	the	sharpshooter’s	days	with	Riel,	although	it	
also	departs	 to	 show	Macdonald	 (played	by	Christopher	Plummer),	usu-
ally	in	the	company	of	Donald	Smith,	a	Hudson’s	Bay	man	and	later	a cpr 


























Although	 the	 movie	 is	 unintentionally	 funny	 some	 decades	 later,	





ous	 breakdown	 in	 response	 to	 his	 harassment	 by	 Schulz	 and	 the	 other	
Protestant	 settlers	 and	 his	 being	 barred	 from	 taking	 his	 seat	 as	 an mp.	











None	 of	 this	 is	 necessarily	 the	 fault	 of	 the	 film	 or	 its	 writers	 and	
researchers.	The	story	of	Louis	Riel	and	all	the	lives	and	stories	that	have	





















merchants	 and	 settlers.	 John	 Christian	 Schultz’s	 paper,	 The Nor’ Wester,	
had	 been	 started	 to	 promulgate	 such	 opinions,	 and	 at	 least	 some	 chil-
dren	of	the	fur	trades,	such	as	Alexander	Kennedy	Isbister,	shared	them.10	
Under	other	circumstances,	bourgeois	Métis	such	as	the	Riel	family	might	
well	have	been	willing	 to	 join	 the	Ontarians,	but	 that	was	never,	 in	 fact,	
an	 option.	 Such	 a	 union	 ignored	 both	 the	 role	 of	 religion	 and	 the	 social	
structure	of	Red	River:	it	is	hard	to	make	cause	with	someone	who	black-
guards	 both	 your	 racial	 ancestry	 and	 your	 religion,	 and	 the	 annexation-
ists	were	blunt	about	“half-breeds”	and	“Papists.”	As	Sylvia	Van	Kirk	and	
other	 scholars	 have	 shown,	 the	 gendered	 mobility	 of	 Métis	 society	 was	











ships	 with	 Native	 women,	 the	 Montreal	 traders	 realized	 that	 such	 sepa-
ration	was	completely	unworkable.	The	traders	needed	Native	women	to	
help	them	survive,	to	prepare	furs,	and	to	establish	the	kinship	networks	
that	 were	 the	 foundation	 for	 Indigenous	 trading	 patterns.	 Hudson’s	 Bay	






























had	 a	 successful	 political	 career	 in	 Manitoba.	 This	 seems	 unlikely,	 how-
ever.	Although	the	Canadians	had	attempted	to	enter	Rupert’s	Land	before	
they	 had	 legal	 authority,	 that	 authority	 was	 coming,	 and	 few	 central	 or	
eastern	Canadians	appreciated	the	niceties	of	international	law	that	made	
the	Provisional	Government	legal.	They	simply	saw	ungrateful	half-breeds	
turning	 down	 the	 gracious	 offer	 of	 annexation.	 Macdonald	 had	 popular	
Canadian	backing	and	the	full	co-operation	of	the	British	government	in	
sending	 to	 the	West	an	expeditionary	 force	 to	defeat	 the	Métis.	And	 the	




Combined	 with	 his	 political	 career	 throughout	 his	 life	 was	 Riel’s	
attempt	to	obtain	from	the	Canadian	government	some	kind	of	reparation	












even	 as	 a	 miller	 like	 his	 father.	 Although	 he	 may	 have	 lived	 briefly	 with	
buffalo	hunters	in	the	Dakotas	before	moving	to	Montana,	he	had	neither	
the	training	nor	the	ambition	to	be	a	hunter.17	He	had	had	the	experience	







In	 some	 ways,	 both	 the	 Red	 River	 Provisional	 Government	 and	
the	 Exovedate,	 the	 religiously	 based	 governing	 body	 Riel	 established	 at	
Batoche,	 were	 formalized	 resistance	 on	 the	 part	 of	 the	 young	 men	 who	
had	been	the	elite	of	mixed-blood	fur	trade	society	and	who	had	become	
or	would	become	marginalized	in	the	new	settler	society.	In	US	terms,	they	
would	 have	 been	 similar	 to	 Andrew	 Jackson’s	 followers—frontiersmen	
challenging	the	Virginia	and	New	England	elites.	But	Jackson	was	elected	






Riel,	as	 the	 leader	of	a	group	of	Catholic	 “half-breeds”	had	“murdered”	a	























that	 was	 quickly	 squelched	 by	 more	 politic	 members	 of	 the	 movement.	
That	 the	Indians	considered	the	suggestion,	however,	 indicates	 that	 they	
did	not	see	their	cause	as	identical	to	that	of	the	Métis	and	the	old	settlers.20	
By	1869,	Native	peoples	throughout	the	Great	Plains	had	only	to	look	east,	




sometimes	 temporarily	 successful	 (as	 in	 the	 Red	 Cloud	 War	 of	 the	 late	



































terproductive	agricultural	policy	and	religious	 suppression	 forced	on	 the	
Plains	 Crees,	 Assiniboines,	 and,	 to	 a	 lesser	 extent,	 Blackfoot	 in	 the	 late	
1880s	 and	 1890s.	 All	 of	 this	 was	 thinkable	 only	 because	 the	 resistance	











Little	 Turtle,	 leading	 his	 Miamis	 and	 allied	 Shawnees,	 defeated	 Arthur	
St.	Clair’s	 troops	 in	1791,	 they	killed	more	 than	six	hundred	US	soldiers,	




Turtle	 three	 years	 later.	 Little	 Turtle,	 like	 the	 Cree	 leaders	 Big	 Bear	 and	
Poundmaker	nearly	a	century	later,	turned	to	accommodation	as	the	best	
way	to	gain	living	room	for	the	Miamis	and	Shawnees.	His	opposition	to	









quest	 of	 the	 continent.	 Custer’s	 defeat	 also	 encouraged	 Euro-Americans	
to	 concentrate	 men	 and	 money	 in	 a	 battle	 against	 Indigenous	 people,	
but	 this	 time	 the	 defeat	 represented	 no	 actual	 threat—just	 an	 occasion	
for	 a	 rededication	 to	 the	 American	 project	 of	 what	 by	 then	 was	 known	
as	Manifest	Destiny.	The	battle	was	fought	on	25–26	June	1876.	Perhaps	
Custer,	 who	 had	 characteristically	 disobeyed	 orders	 in	 going	 ahead	 and	
engaging	what	turned	out	to	be	an	overwhelmingly	large	Lakota,	Dakota,	
and	 Cheyenne	 encampment,	 anticipated	 news	 of	 his	 great	 victory	 being	










candidate	 for	his	own	party,	 the	Democrats,	 than	Samuel	Tilden	of	New	
York,	who	still	battled	Hayes	to	a	dead	heat.	Part	of	 the	Custer	 legend	is	
that	 he	 deliberately	 entered	 Sitting	 Bull’s	 encampment	 to	 secure	 a	 great	




























scattered	 after	 the	 Little	 Bighorn,	 with	 many	 going	 north	 to	 Canada	 in	
search	of	the	same	refuge	that	the	Dakotas	had	found	after	1862.	Sitting	
Bull	argued	that	Lakota	aid	to	the	British	and	Shawnees	during	the	War	







A	 century	 after	 the	 Little	 Bighorn,	 more	 had	 been	 written	 about	













Riel	 in	 the	 context	 of	 the	 Wild	 West,	 Custer’s	 Last	 Stand	 was	 the	 Wild	
West,	 its	 re-enactment	 the	 penultimate	act	 of	Buffalo	 Bill’s	Wild	West.30	





of	 those	 who	 had	 killed	 one’s	 kinsmen	 or	 friends	 was	 sometimes	 part	 of	
Cheyenne	and	Lakota	warfare,	 it	was	not	 supposed	 to	be	part	of	 the	US	
Army’s	method	of	operation,	 even	 for	a	 somewhat	 freelance	 scout.	Since	






dramatic,	 and	 the	 participants	 in	 the	 act,	 at	 least	 the	 survivors,	 became	
participants	 in	 the	 re-enactment.	 Yellow	 Hair’s	 scalp	 became	 a	 ghoul-

































along	 with	 their	 horse	 herds.	 Food	 was	 often	 scarce.	 Social	 breakdowns	
came	 from	 the	 outlawing	 and	 repression	 of	 Lakota	 religious	 practices	
including	the	Sun	Dance,	from	dividing	tiyospayes	(extended	family	units)	
into	 nuclear	 families	 on	 individual	 land,	 and	 from	 taking	 children	 from	
their	parents	to	go	to	boarding	schools	and	returning	the	survivors	without	
the	 skills	 relevant	 to	 either	 reservation	 life	 or	 off-reservation	 success.	 As	
was	true	in	Red	River	in	1869,	the	stresses	were	partially	gender	specific.	
Women’s	roles	in	child	care,	cooking,	clothes	making,	and	gathering	were	



















of	 agricultural	 implements,	 draft	 animals,	 and	 seed.	 Herding	 and	 haul-






Spiritual and Intellectual Resistance to Conquest, Part 2: 





of	 the	 horse-buffalo-Sun	 Dance	 culture	 that	 had	 begun	 only	 two	 centu-
ries	before.	In	response	to	this	Armageddon,	messianic	movements	devel-
oped,	flourished	briefly,	and	were	put	down	in	blood	and	bullets.	Although	
historians	 are	 familiar	 with	 this	 general	 framework	 and	 have	 studied	 in	
detail	both	the	two	resistance	movements	led	by	Louis	Riel	(mostly	on	the	
Canadian	side)	and	the	Ghost	Dance	(mostly	on	the	US	side),	no	one	has	
attempted	 to	 compare	 and	 contrast	 these	 two	 movements.	 In	 addition,	
although	 James	 Mooney,	 Michael	 Hittman,	 Thomas	 Flanagan,	 Manfred	
Mossman,	 Gilles	 Martel	 and	 others	 have	 looked	 at	 the	 various	 Christian	
antecedents	and	analogues	of	 the	Great	Plains	messiah	religions,	no	one	
has	examined	 the	parallels	between	 these	 two	movements	and	first-	and	














ever,	 the	 conflict	 ended	 in	 1885	 in	 bloodshed,	 with	 battles	 between	 the	
Métis	and	a	few	Indians	on	one	side	and	the	North	West	Mounted	Police,	








The	 1890	 Ghost	 Dance	 began	 in	 Nevada	 with	 the	 Paiute	 prophet	
Wovoka	and	soon	spread	widely	throughout	the	US	West.	Wovoka	told	fol-
lowers	 that	 if	 they	 danced	 a	 certain	 round	 dance,	 they	 would	 be	 able	 to	
visit	dead	relatives	and	the	present	world	would	pass	away,	to	be	succeeded	
by	 the	world	of	old-time	Indians	and	plentiful	game.	The	Lakota	people	
of	 North	 and	 South	 Dakota	 were	 among	 the	 most	 avid	 Ghost	 Dancers,	
but	the	prophetic	movement	turned	to	tragedy	there.	Like	the	Métis,	the	
Lakotas	 had	 serious	 land-rights	 concerns	 with	 the	 federal	 government,	
and	 the	 combination	 of	 political	 agitation	 and	 a	 messianic	 dance	 move-












North	 America	 has	 certainly	 had	 its	 share	 of	 revivalistic	 religious	
movements,	probably	far	more	than	have	been	recorded.	The	first	of	which	
we	have	a	record	seems	to	have	been	what	resulted	 in	 the	League	of	 the	
Iroquois	some	time	in	the	sixteenth	century.	According	to	Alice	Kehoe,	“A	
saintly	 stranger,	 Dekanawidah,	 came	 among	 the	 Iroquois	 fervently	 seek-
ing	to	create	peace	among	their	constantly	warring	communities.”3	Teamed	







and	 may	 in	 turn	 have	 influenced	 the	 nineteenth-century	 revivalism	 of	
the	nearby	“burned-over	district”	of	New	York	State	and	its	most	famous	
prophetic	 movement,	 Mormonism.	 In	 the	 eighteenth	 century,	 Pontiac’s	
Rebellion	was	to	some	extent	a	revitalization	movement,	while	in	the	nine-
teenth	 century,	 the	 Shawnee	 Prophet	 Tenkswatawa	 and	 his	 brother,	 the	
war	chief	Tecumseh,	led	one	of	the	most	far-reaching	and	successful	Native	
American	revitalization	movements.






of	 a	 small	 group	 of	 supposedly	 self-reliant	 men	 and	 women	 of	 the	 fron-




























the	 younger	 man	 a	 written	 guarantee	 that	 he	 was	 truly	 inspired	 by	 God	
as	His	prophet	of	the	New	World.	Bourget’s	strong	distaste	for	Durham’s	














intellectual	 heritage.	 James	 Mooney	 believed	 that	 Wovoka,	 the	 prophet/
messiah	of	the	1890	Ghost	Dance,	had	been	influenced	by	Smohallah	and	














other	 traditional	 foods.	 Wovoka	 called	 for	 Paiutes	 to	 live	 peacefully	 and	
in	harmony	with	their	white	neighbours,	but	he	also	called	upon	them	to	
dance	 a	 version	 of	 the	 round	 dance	 that	 would	 allow	 them	 to	 visit	 their	
























to	 be	 bullet-proof.	 Although	 Indian	 agents,	 missionaries,	 and	 journalists	
often	took	this	to	mean	that	the	Lakotas	intended	to	attack	whites	in	order	
to	hasten	the	return	of	the	old	world	of	the	buffalo	and	the	beloved	dead,	

































as	 a	 sign	 that	 God	 favoured	 their	 cause.	 Despite	 US	 government	 sanc-
tions	against	Native	religious	practices,	the	army	did	not	attack	any	Ghost	













would	 certainly	 have	 had	 a	 chance	 to	 hear	 about	 the	 Ghost	 Dance.	 The	
Crees	might	have	learned	about	it	from	the	Saskatchewan	Dakotas,	though	
Kehoe’s	 chronology	 indicates	 that	 the	 Dakotas	 might	 have	 become	 con-
verts	so	shortly	before	 the	Wounded	Knee	massacre	 that	 they	would	not	
have	had	time	to	pass	it	on	before	the	tragedy	abruptly	stopped	the	quick	







wanted	 Indigenous	 allies,	 particularly	 at	 Batoche,	 he	 valued	 Indians	 as	
constituents	 of	 the	 Métis	 “race,”	 not	 as	 separate	 cultures	 with	 their	 own	
traditions	and	aspirations.	Hanged	in	1885,	Riel	did	not	witness	the	Ghost	
Dance,	but	there	is	no	reason	to	believe	that	he	would	have	appreciated	it	
or	 that	 he	 would	 have	 seen	 Wovoka’s	 or	 other	 Ghost	 Dancers’	 visions	 as	
parallel	to	his	own.	As	much	as	any	of	the	missionaries,	he	hoped	to	see	all	
the	Indians	become	Catholics.
Even	 within	 each	 movement,	 there	 was	 not	 a	 clear	 relationship	
between	 secular	 and	 sacred	 quests.	 Logically,	 of	 course,	 there	 was	 little	
point	in	trying	to	protect	“surplus”	land	if	one	expected	to	see	a	new	green	
earth	 unrolled	 over	 all	 the	 land,	 not	 just	 the	 reservations.	 Unlike	 Euro–
North	 American	 millenarians,	 however,	 who	 sold	 their	 possessions	 and	
awaited	the	end	of	the	world,	the	Ghost	Dancers	and	the	Métis	were	prag-
matic	people	who	wanted	their	children	to	survive	and	prosper.	They	would	


















ship,	 and	 entered	 into	 territorial	 politics.	 The	 Saskatchewan	 Métis	 were	
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expecting	 a	 well-educated	 politician	 who	 was	 a	 pious	 and	 charismatic	














ing	 in	 Montana,	 however,	 Riel	 had	 been	 at	 work	 codifying	 his	 prophe-
cies,	à	la	The Book of Mormon,	into	a	volume	he	called	“the	Massinahican,	
which	 in	Cree	means	 ‘the	book,’	with	particular	 reference	 to	 the	Bible.”12	
Riel	would	come	back	to	its	major	precepts	in	his	diary	as	he	prepared	for	
his	death,	but	they	seem	to	have	played	little	part	in	his	leadership	in	the	














peoples	 of	 the	 North	 West.	 The	 most	 extreme	 elements	 of	 his	 messianic	
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calling—renaming	the	days	of	the	week,	the	sun	and	moon,	the	oceans,	and	
so	on—did	not	 re-emerge	until	 after	his	 trial	and	death	 sentence.13	Only	
after	the	first	military	engagement	of	the	campaign,	when	the	Métis	under	
Gabriel	Dumont	had	routed	a	company	of	North	West	Mounted	Police	and	
volunteers	 under	 the	 command	 of	 Superintendent	 Lief	 Crozier	 at	 Duck	
Lake	on	26	March,	did	Riel	assume	the	role	of	prophet.	God,	he	believed,	















Similarly,	 Sitting	 Bull,	 whom	 both	 Standing	 Rock	 agent	 James	

























with	 the	 federal	 government	 had	 failed.	 As	 Riel	 had	 taken	 up	 his	 cross,	
Sitting	Bull	encouraged	the	Ghost	Dance.
In	 Saskatchewan	 in	 1885	 and	 in	 the	 Dakotas	 in	 1890,	 there	 was	
strong	opposition	 to	both	 the	messianic	movement	and	 the	 taking	up	of	
arms	 from	 within	 and	 without	 the	 messianic	 community.	 The	 Catholic	
clergy	firmly	repudiated	Riel,	his	messianism,	and	his	call	to	arms.	Other	
Métis	 settlements	 do	 not	 seem	 to	 have	 supported	 the	 uprising,	 and	 it	 is	
unclear	how	many	of	the	people	even	of	Batoche	and	St.	Laurent	fully	sup-
ported	 the	Exovedate.	Although	 the	white	 settlers	had	at	first	 supported	









and	were	pinning	their	hopes	on	a	 large	 intertribal	council	 to	be	held	at	
Duck	Lake	that	summer	[1885].”	Although	individual	hotheads	favoured	




and	 Waiser,	 Saskatchewan	 Indian	 leaders	 steadfastly	 refused	 aid	 to	 the	
Métis,	for	the	most	part	simply	by	moving	very	slowly	despite	Riel’s	increas-








Similarly,	 among	 the	 Lakotas,	 according	 to	 Utley,	 support	 for	 the	
Ghost	Dance	varied	from	less	than	10	percent	to	about	40	percent	on	the	
different	reservations.	Even	on	Pine	Ridge,	the	reservation	with	the	highest	
proportion	of	dancers,	where	 the	Lakotas	called	 the	 inexperienced	agent	
Young-Man-Afraid-of-Indians,	where	the	actual	Wounded	Knee	massacre	
would	take	place,	fewer	than	half	of	the	people	were	dancing,	and	observ-















counselled	 patience,	 had	 an	 irrefutable	 point.	 A	 call	 to	 arms	 was	 simply	
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essary	 to	 set	 the	 troops	 and	 volunteers	 on	 their	 way	 west	 from	 Ontario.	
Duck	Lake	was	very	real	violence,	but	according	to	Stanley,	it	was	Lawrence	
Clarke	 and	 the	 Prince	 Albert	 volunteers	 who	 dared	 Crozier	 to	 return	 to	
Duck	Lake,	after	a	smaller	party	he	had	sent	to	secure	stores	had	met	the	
Métis	and	returned	unharmed.21	That	the	police	chose	to	march	again	into	
Métis	 territory,	 where	 they	 were	 vanquished,	 confirmed	 the	 Exovedate’s	












































their	 doctrines	 and	 practices.	 Riel,	 as	 we	 have	 seen,	 developed	 his	 belief	
in	 his	 mission	 in	 the	 context	 of	 Bourget’s	 ultramontane	 but	 specifically	














What,	 exactly,	 was	 that	 God-given	 mission	 that	 Riel	 must	 “fulfil	 in	 all	
respects”?	Presumably	it	was	the	“rejuvenat[ion]	of	French-Canadian	cul-
ture,	which	[Riel’s	ultramontane	supporters	and	friends]	hoped	would	take	










“I	 would	 tell	 him	 that	 God’s	 providence	 worked	 through	 natural	 means,	
except	 in	 very	 exceptional	 cases,”	 Mallet	 wrote.28	 After	 these	 visitations,	
Riel’s	 behaviour	 became	 increasingly	 unusual.	 He	 was	 passed	 through	 a	
succession	 of	 friends	 and	 family,	 none	 of	 whom	 could	 accommodate	 his	
strangeness,	 until	 he	 was	 finally	 admitted	 to	 first	 one	 and	 then	 another	
insane	asylum	in	Quebec.














































followed	 epidemics	 of	 typhoid,	 measles,	 and	 other	 diseases,	 which	 made	
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dancing	 to	 bring	 back	 the	 beloved	 dead	 extremely	 appealing.	 Although	
Wodziwob,	 the	 1870	 prophet,	 may	 have	 become	 dismayed	 and	 stopped	


























tome	 The Ghost-Dance Religion and the Sioux Outbreak of 1890	 is	 still	





















blow	 away	 the	 newcomers	 and	 return	 both	 the	 buffalo	 and	 the	 Lakotas’	
beloved	dead	implied	to	most	Euro-American	observers	that	the	Lakotas	
themselves	might	provide	the	“whirlwind”	in	the	form	of	an	insurrection.	




been	primarily	 spiritual.	Lakota	 language	accounts	of	 the	ceremony,	col-
lected	 by	 Catholic	 priest	 and	 Lakota	 linguist	 Eugene	 Buechel,	 all	 repeat	



















to	 formulate	 it	 as	 his	 personal	 world	 was	 disintegrating.	 At	 the	 heart	 of	
his	mission	was	the	 formation	of	a	French,	Catholic,	Métis	nation	 in	 the	
West—though	he	also	hoped	to	include	Jews	and	Scandinavians.	Despite	
































Unlike	 Wovoka,	 whose	 ability	 to	 direct	 the	 weather	 was	 acknowl-
edged	widely	and	who	acquired	disciples	throughout	the	North	American	
West,	 Riel,	 like	 the	 Lakota	 Ghost	 Dancers,	 found	 significant	 opposition	
from	those	near	him,	and	his	prayers,	like	the	Ghost	Dance	shirts,	failed	at	
holding	back	the	enemy.	Bishop	Bourget,	Riel’s	intended	Pope	of	the	New	
World,	 died	 at	 eighty-six,	 before	 he	 could	 confirm—or	 more	 likely	 con-







































Ghost	Dance	and	 the	 traditional	Paiute	Round	Dance,	 the	 influences	on	
Wovoka’s	 messianism	 are	 harder	 to	 trace.	 Mooney	 suggested	 that	 the	
Indian	 Shakers	 of	 the	 Pacific	 Northwest	 may	 have	 taught	 Wovoka	 some	
of	 his	 techniques.	 Various	 commentators	 have	 suggested	 that	 Mormon	
doctrine	 and	 ceremony	 may	 have	 influenced	 the	 Ghost	 Dance	 and	 that	








































would	survive	 the	flood,	earthquake,	 landslide,	or	other	catastrophe	 that	
would	 bring	 back	 the	 green	 world	 of	 the	 beloved	 dead.	 The	 magpie	 and	
crow	 feathers	 that	 Wovoka	 gave	 or	 sent	 to	 his	 followers	 and	 the	 crow	




American	sacred	narrative,	 it	 is	striking	that	many	creation	tales	 include	




































seen	 as	 Christian.	 Osage	 scholar	 George	 Tinker	 suggests	 that	 Christians	
might	look	to	Native	American	religions	for	a	better	understanding	of	early	
Christianity,	 before	 it	 was	 codified,	 Romanized,	 and,	 under	 Constantine,	




This,	 of	 course,	 raises	 two	 issues—why	 do	 we	 find	 such	 striking	
parallels	 between	 first-	 and	 second-century	 Gnosticism	 and	 the	 Ghost	
Dance,	and	why	was	this	dancing	visionary	tradition	excised	from	canoni-
cal	Christianity?	Most	contemporary	people	educated	in	Europe	or	North	
America	 conventionally	 see	 the	 Mediterranean	 world	 of	 the	 first	 and	
second	centuries	conveniently	partitioned	into	Romans,	Christians,	Jews,	
















reasons	 and	 for	 the	 ways	 it	 differed	 from	 canonical	 Christianity—which	
was	certainly	the	official	religion	forced	upon	American	Indians,	no	matter	
what	the	First	Amendment	promised	anyone	else.	








faithfully	 carried	out	will	bring	 them	 into	better	accord	with	 their	white	










rigid	 form	 of	 canonical	 Christianity	 in	 North	 America	 in	 the	 nineteenth	
century—ultramontane	 French-Canadian	 Catholicism.	 His	 sacred	 mis-
sion	could	not	include	prophecy,	yet	his	experience	did—a	radical	disjunc-
tive	 that	quite	probably	drove	him	“mad.”	 If	he	has	an	analogue	 in	early	
Christianity,	it	is	with	Irenaeus,	who	had	to	balance	his	own	and	his	teach-































Iron	 Body,	 and	 Little	 Bear,	 and	 the	 Assiniboines	 Itka	 and	 Man	 Without	
Blood—and	 the	 leaders	 Poundmaker,	 Big	 Bear,	 and	 One	 Arrow,	 as	 well	
as	 the	 other	 men	 who	 died	 of	 their	 imprisonment	 at	 Stoney	 Mountain	
Penitentiary.49
Yet	despite	these	appalling	tragedies,	they	were	not	the	end	of	the	
story.	 The	 big	 winners	 were	 clearly	 the	 national	 governments	 in	 both	
countries,	and	those	who	paid	the	highest	price	for	the	Ghost	Dance	and	
Northwest	 Resistance	 were	 the	 Lakotas,	 Crees,	 and	 Assiniboines.	 Prime	
Minister	 John	 A.	 Macdonald	 benefited	 so	 greatly	 from	 the	 Northwest	
Resistance	that	it	 is	easy	to	be	persuaded	by	the	theories	of	McLean	and	
Sprague	that	he	deliberately	fomented	it.50	It	 is	no	mere	figure	of	speech	
to	 say	 that	 if	Riel	had	not	existed,	Macdonald	would	have	had	 to	 invent	
him,	just	as	official	Washington	would	have	had	to	invent	Custer.	Certainly,	
Macdonald	and	the	Indian	Department	and	Interior	Department	bureauc-









the	 Indians,	 who	 were	 positively	 harmed	 by	 the	 railway—was	 high.	 The	
money	 saved	on	 treaty	 obligations	was	 poured	 into	 the	Canadian	 Pacific	








and	 treasure	quelling	 the	 rising	 in	 the	North	West.”52	Had	 the	Canadian	
Pacific	Railway	gone	bankrupt	before	its	completion	in	the	spring	of	1885,	
Confederation	 itself	 might	 have	 failed.	 Saskatchewan	 settlement	 would	
have	slowed	down,	and	Canada	as	we	know	it	would	never	have	existed.	
















isfied.	 The cpr was	 both	 solvent	 and	 complete.	 The	 North	 West	 was	 at	
least	superficially	at	peace.	With	British	Columbia	and	the	Prairies	firmly	
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tied	by	rail	 to	Central	Canada	and	no	 threat	of	an	 insurrection	 to	 tempt	






had	 already	 developed	 an	 immunity	 to	 the	 spectre	 of	 starvation	 among	
Native	peoples,	reassuring	themselves	that	Native	lives	were	“brutish	and	
short”	and	that	it	was	“natural”	for	them	to	starve—an	implicit	part	of	the	






missionary	 husband,	 would	 calmly	 note	 in	 her	 diary	 after	 visiting	 a	 sick	
family,	“Nothing	very	much	the	matter	with	any	of	them,	just	starving.”55































Ghost	 Dance	 coincided	 with	 the	 nadir	 of	 North	 American	 Indigenous	
population.	People	wanted	the	dead	to	return	because	they	were	running	






mention	 assimilation	 pressures,	 poverty,	 isolation,	 and	 a	 host	 of	 related	
social	 ills,	 the	 Lakotas	 have	 experienced	 population	 increase	 since	 1890,	









he	dreamed	of	never	happened,	 so	 to	 this	extent,	his	movement	did	 fail.	











the	 US	 government	 gained	 less	 than	 the	 Canadian	 government.	 If	 there	
was	an	individual	winner,	it	was	not	the	president,	but	Standing	Rock	agent	
James	 McLaughlin.	 McLaughlin	 had	 long	 been	 looking	 for	 an	 excuse	 to	
have	 Sitting	 Bull	 arrested	 and	 imprisoned,	 especially	 after	 Sitting	 Bull’s	
fight	 against	 the	 sale	 of	 “surplus”	 lands.	 The	 Ghost	 Dance	 gave	 him	 an	
excuse,	and	 in	 the	event,	 the	old	chief	was	shot	and	killed	by	 the	Indian	
police.	Despite	the	ensuing	carnage	and	casualties	among	both	the	Indian	
police	 and	 Sitting	 Bull’s	 followers,	 McLaughlin	 no	 longer	 had	 a	 rival	 for	






Indians.	In	many	ways,	 the	 fact	 that	Sitting	Bull	was	back	 in	 the	United	





children	so	 far	 from	the	actual	armed	beginning	of	 the	action.	The	mer-
chants	and	hay	farmers	of	northwest	Nebraska,	like	those	of	Prince	Albert,	
Saskatchewan,	benefited	from	the	troops	stationed	in	their	vicinity,	as	was	
the	 case	 in	 virtually	 all	 Indian	 Wars	 in	 North	 America,	 but	 Gordon	 and	
Rushville	and	Prince	Albert	erupted	in	no	major	booms.
Both	 the	 1885	 Northwest	 Resistance	 and	 the	 1890	 Lakota	 Ghost	
Dance	 were	 messianic	 revitalization	 movements	 that	 arose	 from	 the	
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combination	 of	 altered	 material	 circumstances	 and	 the	 availability	 of	
a	 prophet.	 Both	 attracted	 military	 intervention	 resulting	 in	 substantial	
loss	of	 life.	Paradoxically,	 the	Northwest	Resistance	 justified	the	comple-
tion	of	 the cpr and	solidified	Canada	as	a	nation.	More	darkly,	 it	 “justi-
fied”	the	suppression	of	the	Crees,	Assiniboines,	and	Dakotas,	and	even	of	
the	 Blackfoot	 Confederacy,	 none	 of	 whose	 members	 had	 taken	 up	 arms.	
Riel’s	messianism,	except	for	the	naming	of	St.	Joseph	as	patron	saint	of	the	
Métis,	vanished	with	him,	but	the	two	uprisings	named	for	him	did	revital-
ize	and	cement	Métis	 identity	 in	Canada.	And	like	the	Holocaust	 for	the	
Jews,	Wounded	Knee	has	become	a	symbol	of	“Never	Again”	for	American	
Indians.	 Even	 for	 Ghost	 Dance	 participants	 like	 Black	 Elk,	 who	 eventu-




age	 to	 individuals	 to	 rebel	 against	political	 and	 religious	 oppression	 and	
served	as	a	powerful	group	identity	for	a	living	community.
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Spiritual and Intellectual Resistance to Conquest, Part 3: 
John Joseph Mathews’ Wah’Kon-Tah and John G. Neihardt’s 
Black Elk Speaks
Although	whitestream	society	in	both	Canada	and	the	United	States	saw	
Batoche	and	Wounded	Knee	as	writing	a	firm	“The	End”	 to	 the	 story	of	
Indians	 in	 North	 America,	 Native	 nations	 were	 under	 no	 obligation	 to	
share	their	point	of	view,	and	as	we	have	seen,	the	material	defeats	were	
in	fact	part	of	a	renewal	process.	This	chapter	looks	at	the	ways	in	which	
two	 remarkable	 twentieth-century	 Indigenous	 American	 intellectuals,	
John	 Joseph	 Mathews	 and	 Hehaka	 Sapa	 (Nicholas	 Black	 Elk,	 whom	 we	
have	already	met	as	a	participant	in	the	Lakota	Ghost	Dance	and	a	survi-
vor	of	Wounded	Knee),	constructed	accounts	of	Siouan	religions	that	both	
preserved	 beliefs	 for	 generations	 to	 come	 and	 introduced	 them,	 without	
apology,	to	Amer-Europeans	as	land-based	alternatives	to	Christianity	and	









ing	popularity	of	Black Elk Speaks,	not	 the	 least	of	which	 is	 the	extraor-
dinary	explication	of	Black	Elk’s	Great	Vision,	which	vivifies	much	of	the	
symbolic	language	of	nineteenth-century	Lakota	belief	and	ceremony.	The	





religion.	While	Neihardt	recorded	the	story	of	 the	Lakota wicasa wakan 
Black	Elk,	Mathews	novelized	the	journals	of	a	Quaker	agent	to	the	Osages,	
Laban	 Miles.	 As	 unusual	 as	 was	 Neihardt’s	 dedication	 to	 his	 epic	 of	 the	
West	and	to	learning	enough	about	the	Lakota	people	to	represent	them	as	
his	Trojans	against	the	American	pioneers,	he	was	not	particularly	unusual	
in	 his	 “Indian-struck”	 persona:	 many	 nineteenth-	 and	 twentieth-century	
Euro-American	 writers	 sought	 and	 tried	 to	 express	 an	 American	 Indian	
point	of	view,	though	not	with	such	an	important	outcome.










He	 lived	 among	 Osage	 ceremonies,	 went	 to	 school	 with	 Osage	 children,	
understood	Osage,	and	spoke	 it	at	 least	passably.	He	visited	many	of	 the	
old	Osages	and	wrote	down	their	stories	to	safeguard	them	for	the	future,	
he	 would	 later	 found	 the	 Osage	 Tribal	 Museum	 and	 serve	 on	 the	 Tribal	
Council,	but	he	did	not	write	of	himself	as	an	Osage.	A	World	War	I	flyer	
with	a	degree	in	geology	from	the	University	of	Oklahoma	and	in	humani-








any	who	had	become	naturalized.)	 In	his	memoir	of	 ten	years	 in	nature,	

















plary,	 culture	 of	 the	 Siouan	 peoples.	 Deloria	 and	 Cardinal,	 writing	 after	
1960,	are	examining	the	deficiencies	in	both	governmental	and	academic	















Custer Died for Your Sins;	We Talk, You Listen;	and	the	 later	Red Earth, 












Native	Canadian	 intellectuals	of	 the	 last	 twenty	years:	 they	acknowledge	
colonization	and	oppression	but	keep	their	focus	on	the	exemplary	nature	
of	Indigenous	North	American	philosophy	and	the	need	not	only	to	accom-
modate	 it	 but	 to	 foreground	 it	 to	 create	 a	 satisfying	 twenty-first-century	
North	America	for	Turtle	Island	and	everyone	here	upon	it,	no	matter	how	
ancient	or	recent	their	occupancy.
For	 Mathews,	 all	 religion,	 literature,	 and	 anything	 that	 might	 be	
classed	as	culture	was	a	species	of	“ornamentation”	of	the	same	sort	as	the	

























Mathews	 first	 introduces	 his	 main	 character,	 Laban	 Miles,	 to	 the	
reader	 as	 a	 young	 man	 of	 Quaker	 faith,	 committed	 to	 what	 he	 sees	 as	
William	 Penn’s	 beliefs	 in	 fair	 dealing	 with	 Native	 Americans.	 He	 quotes	








































for	 the	 oilmen	 who	 could	 read	 the	 land	 to	 find	 underground	 pockets	 of	




of	 the	 wasteful	 exploitation	 and	 abandonment	 that	 characterized	 the	 oil	
boom	in	Oklahoma,	but	he	did	not	associate	it	with	the	geologists,	whose	
respect	 for	 the	 land	 was	 real,	 if	 quite	 different	 from	 that	 of	 the	 Osages.	




market	 manipulation	 and	 respect	 for	 nothing	 but	 profit	 for	 the	 bankers	
themselves.5	Most	of	the	actual	oilfield	workers,	in	Mathews’	descriptions	



















tinctive.	All	 living	creatures,	he	believed,	went	 through	cycles	 from	juve-
nescence	to	senescence	that	 included	a	period	of	flourishing	(he	called	it	
“virility,”	an	indication	of	his	lack	of	appreciation	for	both	real	women	and	




and	 the	 payments	 for	 knowledge	 in	 the	 Making	 of	 a	 Medicine	 Man	 cer-
emony,	he	preferred	 the	Osage	spiritual	ornamentation	 to	 that	of	Amer-
European	Christianity.




readers	 to	 understand	 through	 Miles’s	 slow	 initiation.	 Mathews	 quotes	
from	 Miles’s	 journal,	 and	 then	 interpolates	 those	 things	 that	 Miles	 was	
unable	to	express	in	writing,	though	it	is	never	entirely	clear	whether	these	
are	 thoughts	 that	 Miles	 actually	 expressed	 to	 Mathews,	 Mathews’	 inter-
pretations	of	Miles,	or	Mathews’	attribution	of	his	own	thoughts	to	Miles.	










































These	 passages	 are,	 I	 believe,	 crucial	 to	 understanding	 Mathews’	
presentation	 of	 Osage	 religion.	 Wah’Kon-Tah	 is,	 as	 he	 says,	 the	 Great	
Mysteries,	 the	 same	 basic	 words	 and	 concept	 expressed	 in	 the	 Lakota	
Wakan	Tanka	of	Black	Elk	and	Neihardt,	a	concept	perhaps	inexpressible	
in	 European	 languages	 where	 “great”	 has	 so	 many	 hierarchical	 connota-







































When	 Miles	 finally	 has	 the	 understanding	 to	 appreciate	 it,	 he	 is	




to	know	exactly	what	 it	 is	 that	Miles	attends.	I	am	assuming	that	 it	may	
be	what	Francis	La	Flesche	carefully	 researched	and	described,	and	 that	
has	 now	 been	 published	 by	 Garrick	 Bailey,	 the	 Songs	 of	 the	 Wa-xo’-be.8	
The	one	aspect	that	Mathews	describes	in	detail,	the	artificially	elongated	
and	 stuffed	 dove	 from	 which	 he	 derives	 his	 title	 for	 the	 ceremony,	 does	
not	 appear	 in	 La	 Flesche’s	 account.	 Since	 La	 Flesche’s	 songs	 came	 from	
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the	 Buffalo	 Clan,	 the	 Dove	 probably	 belonged	 to	 another	 clan	 proper	 to	
Gray	Bird.
Black Elk Speaks describes	and	explicates	Black	Elk’s	Great	Vision,	
describes	the	Horse	Dance	that	Black	Elk	caused	to	be	performed	to	trans-
mit	 the	 power	 of	 the	 vision	 to	 the	 Lakota	 people,	 and	 explicates	 some	
of	 the	 significance	 of	 the	 Sun	 Dance,	 especially	 when	 the	 same	 symbols	
appear	in	it	as	in	the	Great	Vision—the	importance	of	the	four	directions,	
for	instance,	or	of	the	four	virgins.	Mathews,	on	the	other	hand,	describes	



































































Writing	 in	 1931	 and	 1932,	 Mathews	 could	 not	 avoid	 the	 sense	 of	 the	





which,	 if	 it	 was	 an	 attempt	 to	 hold	 onto	 the	 past,	 was	 also	 an	 expecta-
tion	 of	 a	 future,	 since	 the	 museum	 was	 explicitly	 established	 to	 be	 run	
by	the	Osage	people.10	Wah’Kon-Tah	ends	with	the	morning	chant	of	the	
old	 man,	 Eagle	 That	 Dreams,	 to	 Wah	 Tze	 Go,	 the	 Grandfather	 Sun;	 the	
chant	 ends	 as	 the	 lower	 edge	 of	 the	 rising	 sun	 clears	 the	 horizon—“and	
the	 early	 morning	 world	 seemed	 to	 be	 listening,	 except	 for	 the	 cough-




able	 to	 reach	 so	 that	 they	 would	 truly	 know	 and	 learn	 from	 the	 Osages,	





Nonetheless,	 the	 mood	 of	 the	 book	 is	 valedictory,	 and	 Mathews	
increasingly	 focusses	 on	 the	 ceremonies	 of	 death—on	 funerals,	 the	
Mourning	 Dance,	 and	 the	 Ghost	 Dance.	 The	 only	 ceremony	 for	 which	
Mathews,	in	the	voice	of	Miles,	gives	a	full	description	is	of	the	funeral	of	





particularly	 complex	 to	 make	 Osages	 comprehensible	 and	 admirable	 to	
Amer-Europeans.	 Miles	 needed	 only	 to	 observe	 and	 to	 report.	 Intercut	
between	 his	 memories	 of	 his	 friend	 and	 his	 description	 of	 his	 friend’s	



































Like	 the	 Lakotas,	 the	 Osages	 practiced	 the	 Ghost	 Dance	 in	 1890,	
but	Mathews	presents	it	as	less	important	to	the	Osages	than	to	the	sur-
rounding	whites	who	 liked	to	scare	 themselves	with	dark	 tales	of	 Indian	
“savagery.”	 Black	 Elk	 also	 comes	 to	 regret	 the	 Ghost	 Dance	 as	 a	 distrac-
tion	from	his	own	Great	Vision,	but	it	continued	to	play	an	important	role	
for	 Neihardt.	 For	 Miles,	 the	 Ghost	 Dance	 seems	 to	 have	 little	 meaning,	
since	 none	 of	 his	 particular	 friends	 are	 associated	 with	 it;	 for	 Mathews,	
it	had	little	power,	since	it	was	not	directly	associated	with	the	blackjack	
prairie.	In	Wah’Kon-Tah,	the	Ghost	Dance	is	only	a	faintly	ironic	image	of	
vanishing,	 even	 though	 the	 basic	 premise	 was	 certainly	 attractive	 to	 the	
Osages:	“it	seemed	good	to	have	buffalo	back	on	plains	and	deer	in	black-
jacks	 back	 in	 their	 great	 numbers;	 it	 seemed	 good	 to	 them	 if	 all	 white	
men	 were	 to	 leave	 Reservation”	 (317).	 But	 they	 could	 not	 help	 doubting	
the	 vision	 and	 worrying	 that	 any	 fighting	 of	 whites	 might	 simply	 give	
the	 whites	 an	 excuse	 to	 seize	 what	 the	 Indians	 had	 left.	 Some	 people,	
though,	went	ahead	and	erected	a	dance	 lodge,	and	 “each	day	 there	was	
















































Intellectual Justification for Conquest: 




in	 Canadian	 western	 women’s	 and,	 particularly,	 Aboriginal	 history	 have	
revised	and	revitalized	the	history	of	the	Canadian	West.	During	the	same	
period,	first	the	Free	Trade	Agreement	and	later nafta have	focussed	both	





West, Two Myths	 (2004	and	2007),	Beth	Ladow’s	Medicine Line	 (2001),	
Sheila	McManus’s	The Line Which Separates	(2005),	and	Andrew	Graybill’s	























On	 the	 other	 hand,	 the	 two	 Wests	 are	 so	 different	 in	 the	 context	
of	 their	 current	 political	 identities	 and	 intellectual	 histories	 that	 almost	
no	comparison	 is	possible.	To	find	a	 true	parallel,	we	would	have	 to	dis-
cover	 that	 Sitting	 Bull	 was	 George	 Washington’s	 primary	 antagonist,	 or	








traversed	 Canada	 for	 centuries	 via	 the	 empires	 of	 the	 St.	 Lawrence	 and	
Hudson	Bay,	working	in	a	symbiotic	relationship	with	Aboriginal	trappers	
and	 fur	 preparers.	 Euro-American	 traders	 in	 the	 Mississippi	 basin	 gave	
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that	Innis	included,	almost	as	an	afterthought,	in	The Fur Trade in Canada	
and	that	Donald	Creighton	expanded	upon	in	The Commercial Empire of 
the St. Lawrence	and	other	texts.	While	Turner,	in	1893,	was	reacting	to	the	





whether	 it	 be	 London,	 Montreal,	 or	 other—on	 the	 economic,	 and	 hence	









This	 relationship	 between	 metropolis	 and	 hinterland	 would	 continue	 to	














As	 Turner	 would	 tell	 his	 audience	 at	 the	 World’s	 Columbian	
Exhibition	in	Chicago,	“The	existence	of	an	area	of	free	land,	its	continu-
ous	recession,	and	the	advance	of	American	settlement	westward,	explain	
American	 development.”3	 Turner’s	 insight,	 which	 seemed	 to	 encapsulate	

















of	 the	 northern	 Shield	 country	 that,	 Innis	 claimed,	 had	 defined	 Canada	
as	 a	 nation.	 In	 fact,	 the	 fur	 trade	 continued	 until	 it	 came	 upon	 metro-
politan	 limitations.	Just	as	 the	collapse	of	 the	 fashion	of	beaver	 felt	hats	










his	work	on	 the	 fur	 trade	nonetheless	 laid	out	a	basis	 for	understanding	
the	nation	that	other	historians	have	developed	(like	Creighton)	or	debated	
(like	W.J.	Eccles).4	Turner	is	known	for	his	Frontier	Thesis—it	might	be	a	






















































role	 to	 the	 frontiersman,	 who	 Turner	 believed	 would	 soon	 leave	 Indian	
deficiencies	behind.	Upon	the	former	European,	now	reduced	to	a	blank	
slate,	a	new	and	improved	American	would	be	drawn.	While	Innis,	no	less	





In	 fact,	 Innis,	 by	 1930,	 clearly	 recognized	 three	 founding	 peoples	
of	 Canada.	 “The	 Northwest	 Company	 was	 the	 forerunner	 of	 confedera-
tion	and	it	was	built	on	the	work	of	the	French	voyageur,	the	contributions	
of	the	Indians,	especially	the	canoe,	Indian	corn,	and	pemmican,	and	the	










available	 as	 colourful	 characters,	 Tatanka	 Iyotaka	 and	 Ta	 Sunka	 Witko	
(Sitting	Bull	and	Crazy	Horse)	are	anti-heroes,	and	Santa	Ana	is	the	bad	
guy,	but	there	is	no	question	about	who	the	hero	of	the	settlement	saga	is.
Both	Doug	Owram’s	Promise of Eden	and	Henry	Nash	Smith’s	Virgin 













By	 the	 1850s,	 however,	 as	 the	 Canadas	 ran	 out	 of	 agricultural	 land	 and	






















their	 monolingualism,	 unconscious	 racism,	 conscious	 anti-Catholicism,	
and	barriers	of	distance,	the	expansionists	did	not	consult	Métis	or	Indian	
residents	of	Red	River	but	simply	assumed	that	 those	who,	 for	whatever	






















when	 the	 Métis	 resisted	 the	 immediate	 (and	 illegal)	 annexation	 of	 their	
land	without	their	consent	or	even	notification.	The	expansionists	did	not	
know	what	to	make	of	Louis	Riel’s	Provisional	Government.	They	theorized	





in	 Red	 River	 starting	 in	 1811,	 rather	 than	 the	 Nor’westers,	 were	 posited	
as	 the	 true	 founders	 of	 Manitoba,	 then	 the	 English-speaking	 Protestant	







The Romantic Settlement of Lord Selkirk’s Colonists,	 who,	 he	 claimed,	













of	 “Remember	 the	 Alamo”	 rendition	 of	 the	 conflict	 between	 the	 Selkirk	
settlers	 and	 the	 Métis	 in	 1816.	 Interestingly	 enough,	 Governor	 Robert	
Semple,	who	commanded	the	settlers	and	was	killed	at	Seven	Oaks,	was	
an	American	by	birth.	According	to	Hartwell	Bowsfield’s	entry	on	Semple	




It	 has	 never	 occurred	 to	 Anglo	 Americans,	 either	 in	 the	 academy	
or	in	popular	culture,	to	make	Santa	Ana	a	hero	of	regional	resistance	to	
federal	domination	nor	to	cast	him	as	an	Indigenous	leader	valiantly	resist-















While	 there	 have	 certainly	 been	 large,	 synthetic	 histories	 of	 the	
Wests	 since	Innis	and	Turner—most	 importantly	Walter	Prescott	Webb’s	
The Great Plains	 (1931),	 Ray	 Allen	 Billington’s	 many	 times	 revised	
America’s Frontier Heritage	 (1966),	 and	 Arthur	 S.	 Morton’s A History of 











(1987)	 and	 Richard	 White’s	 “It’s Your Misfortune and None of My Own”	
(1991),	 cover	 the	 entire	 trans-Missouri	 US	 West,	 which	 means	 that	 the	
Great	Plains	region	tends	to	drop	out	of	consideration	for	long	periods	and	
there	 is	no	attempt	to	 look	at	Canada,	either	comparatively	or	as	part	of	
a	 larger	region.	Both	Canadian	texts,	Gerald	Friesen’s	Canadian Prairies 
(1984)	and	John	Herd	Thompson’s	Forging the Prairie West (1998),	on	the	
other	hand,	are	focussed	on	the	Prairies	and	do,	particularly	in	Forging the 
Prairie West,	 offer	 comparisons	 to	 the	 US	 West.13	 Both	 of	 the	 American	
books	present	themselves	with	metaphoric	titles	that	suggest,	as	the	texts	
reveal,	 what	 Limerick	 calls	 the	 “injured	 innocence”	 that	 the	 westerner	
addresses	 to	 the	 East	 and	 particularly	 to	 the	 federal	 government.	 The	
Canadian	texts	use	more	straightforward	titles	that	simply	announce	their	
subject.	Canadian Prairies	and	Your Misfortune	are	texts	designed	to	be	
used	in	western-history	classes.	Forging the Prairie West is	part	of	a	series	


























millennia,	 contemporary	 historians,	 working	 in	 English	 and	 using	 writ-
ten	 sources,	 face	 a	 substantial	 problem	 in	 dealing	 with	 all	 but	 the	 most	
recent	 four	 centuries—what	 to	 say	 about	 all	 those	 preceding	 centuries?	
White	announces	at	the	beginning	of	Your Misfortune	that	his	definition	of	
region	relies	on	political	geography	and	delineates	the	West	only	in	terms	
of	 its	Euro-American	occupation.	Although	this	 is	 in	many	ways	a	sensi-
ble	 decision	 that	 keeps	 the	 book	 from	 either	 becoming	 impossibly	 long	
or	shrinking	Indigenous	occupation	to	a	relatively	 few	pages	that	 trivial-
izes	 Indigenous	 longevity	 and	 impact	 on	 the	 land,	 it	 also	 seems	 to	 pres-
age	the	 loss	of	 focus	on	Native	peoples	after	the	end	of	the	Indian	Wars.	
Both	Limerick	and	White	discuss	John	Collier	and	the	“Indian	New	Deal”	
as	well	as aim and	the	Red	Power	movement,	but	both	 largely	skip	over	
the	 continued	 and	 insidious	 dispossession	 of	 Indians	 during	 the	 twenti-
eth	century.	Given	the	controversy	over	Angie	Debo’s	And Still the Waters 





























Spirit	and	especially	Thomas	King’s	border-crossing	Green Grass, Running 
Water,	with	its	reference	to	Debo’s	and	Lawson’s	issues.16	Similarly,	Beatrice	
Culleton	 (Moisionier)	 with	 In Search of April Raintree	 (1983)	 and	 film-
maker	Alanis	Obomsawin	with Richard Cardinal: Cry from a Diary of a 
Métis Child	(1986)	showed	some	of	the	tragedies	of	foster	care	before	the	
historians	did.























ment	and	non-Native	 intending	 settlers—from	 lagging	behind	American	
Indian	policy	in	the	nineteenth	century.	In	the	twentieth	century,	Canadian	
Indian	historiography	lagged	far	behind	that	of	the	United	States,	in	part	


















































tainly	 not	 the	 only	 frauds	 of	 the	 late	 nineteenth	 century.	 Frauds	 against	
Indians	were	only	one	part	of	an	ethic,	particularly	 in	the	United	States,	







it—and	 the	 congressmen	 and	 senators	 who	 have	 been	 bribed	 into	 sup-
porting	the	bill.	Ironically,	in	the	context	of	this	chapter,	it	involved	taking	
land	back	 into	the	public	domain,	but	 the	net	result	 is	 the	same—public	
7 
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works	 of	 the	 mid-	 and	 late	 nineteenth	 century	 also	 succeeded	 through	




































But	 it	 did	 not	 take	 until	 1926	 for	 people	 to	 recognize	 that	 the	
Homestead Act	had	not	turned	“free	land”	into	farms	overnight.	Opponents	
and	even	 some	 proponents	of	American	 homestead	 laws	had	 recognized	
as	early	as	 the	1840s	that	 “free	 land”	would	be	a	great	boon	for	specula-
tors.	Canada	had	no	real	choice	but	to	authorize	the	Dominion Lands Act 
in	1872	to	match	the	American	offer	and	even	to	raise	it	by	requiring	only	
three	 rather	 than	 five	 years	 on	 a	 homestead	 before	 the	 intending	 settler	
could	obtain	 it	 in	 fee	 simple,	which	 tended	 to	 limit	debate	on	 the	draw-
backs	of	the	act.	Discussion	about	the	Dawes General Allotment Act of	1887,	
a	bizarrely	reverse	Homestead	Act	that	divided	American	Indian	reserva-


































which	 broke	 up	 reservation	 holdings	 and	 distributed	 them	 to	 individual	
families,	in	the	process	opening	up	“surplus”	land	to	non-Indian	settlers—
the	 various	 versions	 of	 Homestead	 Acts	 in	 both	 the	 United	 States	 and	







the	 land	 that	 great-great-grandpa	 or	 great-great-grandma	 homesteaded.	
They	are	the	people	who	are	celebrated	in	newspapers	and	at	county	fairs	
or	 town	reunions	as	 “century	 families”	or	 “heritage	 farms.”	That	 they	are	
celebrated	shows	how	rare	they	were	and	are.	Even	fewer	Native	families	




















































money	 to	 start	 over	 and	 finally	 own	 a	 farm.	 Thomas	 Flanagan,	 describ-
ing	how	speculation	in	Métis	land	scrip	in	Manitoba	worked,	wrote,	“The	
Métis	might	be	compared	to	producers	of	land,	the	middlemen	to	whole-
salers,	 the	 land	 companies	 to	 retailers,	 and	 the	 settlers	 to	 consumers,	 in	











reported	 favourably	 on	 an	 allotment	 bill.	 Republican	 Russell	 Errett	 of	






















with	 Indians.	 Nor	 did	 they	 have	 anything	 to	 do	 with	 homesteaders—the	
“surplus”	land	was	to	be	sold,	not	homesteaded.	Despite	a	glaze	of	humani-
tarianism	 that	 would	 have	 done	 Mark	 Twain’s	 real-life	 Indian-swindling	








lies	and	extralegal	activities	 that	were	necessary	 for	 the	Homestead	Acts	
to	work	to	commodify	land	and	turn	it	into	private	property	as	quickly	as	
possible.	Whatever	people	said	the	Homestead	Acts	and	the	allotment	acts	









have	been	settled,	as	Iowa	was,	over	a	 longer	period	of	 time	using	 loans,	
150	 Goodlands
that	would	have	concentrated	capital	in	the	hands	of	those	who	already	had	















































century	 homesteading	 in	 North	 Dakota:	 “Thus	 a	 veritable	 multitude	 of	
farmers’	sons	and	daughters	and	servant	girls	as	well	as	ne’er-do-wells	have	
sought	 land	 in	 the	 Dakotas.”	 The	 gender	 equity	 in	 this	 quotation	 is	 also	
intriguing,	 for	 it	 shows	 that	 homesteading	 was	 one	 of	 the	 few	 places	 in	
early	twentieth-century	United	States	where	women	(as	long	as	they	were	




frontier,	 sometimes—through	 creative	 financing	 and	 in	 excess	 of	 usury	
laws—banks,	 mortgage	 companies,	 and	 other	 lenders	 in	 the	 East	 and	 in	
Europe	were	eager	to	make	as	many	loans	as	they	could.	The	land	would	













Again,	 to	 quote	 Paul	 Gates,	 “Many	 western	 settlers	 had	 larceny	 in	 their	
hearts	when	it	came	to	dealing	with	the	government,	and	it	did	not	stretch	
their	consciences	unduly	to	take	advantage	of	the	insurance	companies	or	
other	 absentee	 sources	 of	 capital.”	 And	 again,	 “Many	 westerners	 had	 no	
compunction	about	taking	the	loan	and	skipping,	 leaving	the	abandoned	









demonstrates	this	in	his	Empire of Dust, set	in	southeastern	Alberta	during	
the	1920s.	In	other	cases,	the	tragedy,	such	as	it	was,	befell	the	bank,	the	
mortgage	 company,	 and	 the	 proverbial	 “widows	 and	 orphans”	 who	 had	
invested	in	farm	mortgages.13































ulgated	 by	 a	 federal	 government,	 especially	 in	 the	 United	 States,	 whose	
ostensible	 rules	were	stricter	 than	 those	of	Canada,	but	whose	 loopholes	
gave	the	 intending	capitalist	more	freedom	and	levelled	the	playing	field	


















Let	us	 see	what	 the	development	of	 the	homesteading	West	 looks	





Canadian	 scholars—not	 wed	 to	 the	 idea	 of	 Manifest	 Destiny	 and,	 in	 the	
West,	 far	 more	 suspicious	 of	 the	 federal	 government	 at	 the	 time	 of	 the	
homestead	 boom—have	 been	 a	 little	 bit	 less	 triumphalist	 than	 their	 col-
leagues	 in	the	United	States.	In	their	History of the Canadian Economy,	
Kenneth	 Norrie	 and	 Douglas	 Owram	 point	 out	 that	 dry	 farming	 and	
Marquis	 wheat	 made	 the	 Prairies	 suitable	 for	 agricultural	 development	
and	that	wheat	was	the	staple	of	not	only	the	Prairies	but	the	nation	as	a	
whole.	According	to	 the	Rowell-Sirois	report,	 the	settlement	of	 the	West	
after	1896	brought	prosperity	and	a	sense	of	accomplishment	to	Canada.	
All	 of	 this	 is	 received	 opinion,	 but	 then	 Norrie	 and	 Owram	 point	 out	
that	 the	 expansion	 of	 the	 economy	 after	 1896	 was	 not	 fueled	 by	 wheat	
exports,	 which	 didn’t	 really	 rise	 until	 1905	 and	 after,	 but	 by	 investment.	
Conventional	 economic	 development	 theory	 focusses	 on	 export	 as	 the	
engine	for	generating	economic	expansion,	but	there	is	no	absolute	reason	
this	 must	 be.	 The	 wheat	 boom	 and	 the	 “winning	 of	 the	 West”	 contrib-
uted	to	Canadian	growth,	but	it	also	overshadowed	other	major	long-term	






Oklahoma,	 and	 Texas	 as	 well.	 But	 since	 1919,	 wheat	 has	 been	 a	 surplus	














ecologically	unsustainable?	As	Jackie	Skelton	 said	on	a cbc Radio	 Ideas 
program	rebroadcast	on	27	September	2005,	the	people	who	homesteaded	
western	Canada	saw	their	role	as	feeding	the	Mother	Country	and	a	hungry	
world,	 but	 they	 are	 not	 needed	 for	 that	 purpose	 any	 more.	 The	 hungry	
world	is,	 in	the	current	round	of	World	Trade	talks,	demanding	that	US,	
Canadian,	 and	 EU	 governments	 stop	 supporting	 their	 farmers	 so	 that	








changing	 it	 back.	 Some	 of	 the	 newly	 built	 ethanol	 plants	 are	 now	 bank-
rupt	and	shut	down,	but	most	continue	to	function	and	ethanol	remains	
a	 popular	 formulation	 at	 gas	 stations,	 particularly	 in	 grain-producing	




and	 outright	 subsidies	 have	 given	 ethanol	 an	 increasing	 market	 share.	
Because	 the	profit	margins	on	 food	are	 larger	 the	greater	 the	processing	










bled”	 beef,	 however,	 continues	 to	 compete	 with	 corn	 for	 ethanol	 plants.	





We	 seem	 to	 have	 entered	 a	 new	 and	 differently	 destructive	 grain	
boom,	 complete	 with	 its	 own	 bust,	 without	 answering	 any	 of	 the	 ques-
tions	raised	by	the	earlier	booms	or	busts	on	the	Great	Plains.	The	home-
stead	 mission	 was	 part	 of	 the	 ideology	 of	 the	 Garden	 of	 the	 World,	 but	
as	that	promise	now	seems	out	of	reach,	we	need	a	new	reason	to	main-
tain	 the	monocrop	commercial	agriculture	 that	was	 the	basic	premise	of	
the	Homestead Act.	If	our	farms	are	no	longer	needed	to	feed	the	hungry	





not	 the	answer,	what	 then	 is	 the	purpose	of	rural	culture?	What	can	the	
rural	Plains	and	their	people	offer	to	the	world?	What	can	they	learn	from	
their	 Native	 neighbours?	 The	 early	 golden	 years	 of	 wheat,	 when	 settlers	
poured	in	to	turn	Saskatchewan	into	the	third	largest	province	by	popula-
tion	turned	out	to	be	an	anomaly.	The	land	itself	was	the	commodity	that	





Like	 travellers	 on	 the	 overland	 trails,	 many	 homesteaders	 recog-
nized	 that	 they	 were	 part	 of	 a	 great	 folk	 movement	 and	 self-consciously	
recorded	their	experiences	in	diaries	and	memoirs.	Community	histories,	
mostly	 from	 the	 1950s,	 60s,	 and	 70s—especially	 in	 Canada,	 where	 they	
were	 commissioned	 wholesale	 as	 part	 of	 the	 centennial	 celebrations—
also	 offer	 plentiful	 reminiscences	 of	 homesteaders,	 and	 they	 have	 been	
mined	by	historians,	particularly	John	Bennett	and	Seena	Kohl,	and	Paul	
Voisey.	In	addition,	several	writers	either	spent	childhoods	on	homesteads	
or	 homesteaded	 as	 young	 adults	 and	 wrote	 effectively	 about	 their	 expe-
riences.	 The	 community	 histories	 mostly	 celebrate	 the	 folk	 who	 stayed	
on	 the	 land,	 so	 there	 are	 discrepancies	 in	 emphasis	 among	 the	 different	
sources.	Once	a	New York Times	reporter	called	me,	looking	for	a	regional	
image	to	go	with	the	dead	mule	of	southern	literature.	I	suggested	“leaving	
the	 homestead,”	 a	 motif	 running	 through	 both	 memoirs	 and	 fiction	 and	
grounding	 what	 we	 are	 to	 mean	 by	 asking	 how	 the	 Homestead	 Acts,	 in	
aggregate,	succeeded	or	failed.
Hamlin	 Garland,	 born	 in	 Wisconsin	 and	 raised	 on	 an	 Iowa	 farm,	
came	to	Brown	County,	South	Dakota,	with	his	parents	as	a	teenager.	He	
later	settled	on	his	own	quarter	section	pre-emption	claim	long	enough	to	
be	able	 to	sell	 (he	says	 “mortgage,”	but	 that	appears	 to	be	a	euphemism)	
what	was	apparently	a	relinquishment,	since	the	land	had	apparently	still	
not	been	 surveyed,	 for	$200	and	 to	move	 to	Boston,	where	he	educated	










was	 making	a	 rational	 choice.	 His	 stories	 make	 it	 abundantly	 clear	 that,	



























farmers,	 businessmen	 more	 rapidly	 than	 tenants,	 institutional	 managers	











Voisey’s	 frank	 appraisal	 of	 speculation	 in	 homesteads	 and	 also	 in	







































While	 some	 intending	 farmers	 undoubtedly	 gambled	 their	 all,	
worked	 hard,	 and	 came	 out	 with	 nothing—victims	 of	 government	 hype	








































































Wheat,	 usually	 the	 first	 cash	 crop	 on	 most	 North	 American	 fron-
tiers	because	it	produced	a	higher	value	per	bushel	than	most	other	crops,	
required	 that	 the	 tough	 prairie	 sod	 be	 broken	 and	 perhaps	 sown	 to	 sod	




































mind	 for	a	horizon-to-horizon	universe	where	expansiveness	 is	 the	obvi-
ous	lesson	of	earth	and	sky,	as	well	as	popular	history.	At	the	same	time,	
as	a	matter	of	policy,	neither	federal	nor	state	and	provincial	governments	
value	a	 settled	rural	 life.	Oil,	gas,	and	coal	continue	 to	be	more	valuable	
than	 farming	 in	parts	of	 the	Great	Plains,	and	as	Roger	Epp	has	shown,	
to	create	costs	and	risks	for	rural	residents	as	they	enrich	city	residents.23	












Although	 the	 Homestead,	 Dominion Lands,	 and	 Allotment acts	
applied	to	land	other	than	the	Great	Plains—and	although	about	half	of	the	




























concept	 of	 interchangeability	 and	 commodification	 of	 land	 on	 the	 Great	
Plains	 more	 strongly	 than	 anywhere	 else.	 Daniel	 Freeman’s	 homestead	
is	an	anomaly,	 in	that	 it	was	chosen	for	 its	combination	of	creekbed	and	
upland,	as	pointed	out	by	the	previous	squatter.	One	aspect	of	hinterland	














The	 very	 terms	 of	 the	 Homestead	 and	 Allotment	 Acts	 stemmed	
from	 a	 belief	 in	 deficiency—the	 applicant	 was	 required	 to	 “improve”	 the	







by	 whitestream	 immigrants	 was	 that	 the	 land	 was	 in	 need	 of	 “improve-
ment,”	the	Timber Culture Act	of	1873	implied	the	deficiency	of	grasslands	

























This	 interchangeability	 of	 land	 was	 totally	 appropriate	 for	 a	 commodity	
that	was	most	valuable	in	terms	of	its	interchangeability	with	instruments	
of	capital.	Like	money.	The	emphasis	on	interchangeable	terrain	 in	need	






buyers.	 The	 deficiency	 model	 and	 the	 free	 market	 reinforced	 each	 other	
during	and	after	the	homestead	period	in	ways	that	make	it	almost	impos-
sible	to	imagine	or	find	an	understanding	of	the	Great	Plains	as	a	totally	














pleted	 my	 dissertation	 entitled	 “Women	 in	 Frontier	 Literature”	 (Cornell	
University).	Sarah	Carter	is	particularly	astute	in	her	many	books	and	arti-
cles	on	the	subject,	including	Capturing Women	(1997)	and,	more	recently,	
The Importance of Being Monogamous	 (2008).	 Here	 Carter	 argues	 that	
both	 the	United	States	and	Canada	 invested	much	national	 identity	 in	a	
distinctive	 “civilized”	 view	 of	 marriage	 that	 was	 particularly	 contested	
and	 defined	 by	 western	 settlement	 and	 was	 in	 contradistinction	 to	 both	
Indigenous	marriage	patterns	and	Mormon	polygamy.	 “Claiming	to	have	
superior	 marriage	 laws	 that	 supposedly	 permitted	 women	 freedom	 and	







Contrasting	 “civilized”	 to	 “savage”	 also	 served	 to	 make	 so-called	










social	 stability	necessary	 to	creating	a	material-	and	market-driven	 form	
of	economic	development.	As	Carter	notes,	“The	policy	of	making	it	nearly	


















side	 of	 the	 border,	 whatever	 their	 nationality,	 notwithstanding	 racism	
against	African	North	Americans.	Asian	and	Indigenous	North	American	
people	 for	 the	 most	 part	 were	 denied	 any	 homesteads	 at	 all.	 South	 of	
the	 border,	 Euro/Afro/North	 American	 single	 women	 could	 homestead.	
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North	of	the	border,	they	could	not.	South	of	the	border,	married	women	
had	 dower	 rights	 to	 the	 homestead.	 North	 of	 the	 border,	 they	 did	 not.	
Voting	 rights	 for	 women—at	 least	 Euro–North	 American	 women—came	
to	 the	 continent	 first	 in	 Wyoming	 Territory	 in	 1869.	 For	 Euro-Canadian	
women,	 they	 came	 first	 in	 the	 three	 Prairie	 Provinces	 in	 1916.	 Canadian	
governments	accepted	Indian	marriages	but	not	Indian	divorces,	 leading	
to	 populations	 of	 women	 who	 were	 not	 married	 or	 who	 were	 appropri-
ately	 remarried	under	 their	 own	understandings,	 but	who	 lacked	official	
rights	to	such	necessities	as	land	and	rations.	In	Canada,	under	the	Indian 
Act	 of	 1876	and	 its	 various	 revisions	until	 1982,	 Indigenous	women	who	
married	 non-Indian-status	 men	 lost	 their	 legal	 Indian	 status	 forever,	 no	












mixed-blood	elite,	 to	assume	 important	bureaucratic	roles	 in	Indigenous	























of	 “civilization”	 changed	 men’s	 roles	 more	 than	 women’s,	 the	 move	 from	
tipis	and	earth	lodges	to	log	cabins	and	the	introduction	of	stoves	changed	




























































before	 dawn	 to	 cook	 breakfast.	 They	 were	 also	 responsible	 for	 a	 midday	
dinner,	sometimes	carried	to	the	fields,	and	an	evening	supper.	Depending	
on	the	size	of	the	family	or	whether	custom	threshers,	neighbours	trading	



















that	 “the	 mothers	 of	 the	 race”	 ought	 to	 have	 a	 say	 in	 areas	 like	 the	 edu-
cation	 of	 children.	 Similarly,	 although	 only	 men	 served	 as	 ministers	 and	
priests	and	members	of	church	boards,	Catholic	sisters	were	crucial	in	pro-










obligations.	 Because	 cities	 offered	 single	 women	 more	 choices	 than	 the	
country—particularly	in	Canada,	where	they	could	not	homestead—single	
women	moved	 to	urban	areas	 to	work	 in	offices,	as	 journalists,	as	 seam-
stresses	and	milliners,	as	shop	clerks,	and	in	a	range	of	other	occupations,	
often	supported	by	clubs.	The	Canadian	Women’s	Press	Club	in	Winnipeg,	
for	 instance,	 fostered	the	careers	of	agricultural	 journalist	E.	Cora	Hind,	
Nellie	McClung,	and	the	Beynon	sisters,	Lillian	and	Francis.

















Wyoming	 was	 the	 first	 full-suffrage	 polity	 in	 North	 America,	 the	 organ-
ized	women’s	movement	in	the	United	States	began	in	and	always	stayed	
in	 the	 East.	 The	 1848	 Seneca	 Falls	 meeting	 launched	 Susan	 B.	 Anthony	
and	Elizabeth	Cady	Stanton	as	the	leading	women’s	rights	advocates.	Most	
organizations	on	a	national	 level	stayed	 in	the	area	 from	Ohio	east.	This	
does	not	mean	there	were	no	outliers	of	the	movement:	Clara	Colby,	a	par-















this	as	well	as	men,	especially	 if	 they	were	holding	down	claims	 in	 their	
own	right,	managing	a	homestead	while	a	husband	worked	away,	or	simply	
riding	astride	or	guiding	a	team	alone	under	the	big	sky.	On	the	other	hand,	
since	 women	 were	 almost	 universally	 acknowledged	 as	 the	 guardians	 of	
civilization	in	a	“wild”	landscape,	it	was	evident	that	they—or	at	least	their	
Euro–North	 American	 strand—deserved	 a	 fair	 bit	 of	 public	 power	 to	 do	
their	duty.14
Canada’s	 most	 successful	 suffragists	 came	 from	 the	 West.	 The	
Famous	 Five,	 who	 successfully	 pursued	 their	 court	 case	 to	 have	 women	
declared	“persons”	in	the	meaning	of	the	British North America Act	(spe-
cifically	for	eligibility	for	appointment	to	the	Senate),	were	all	westerners	











life	 on	 the	 Great	 Plains—particularly	 women’s	 humour.	 Luckily,	 Nellie	
McClung	 makes	 that	 impossible.	 Her	 novels	 and	 short	 stories	 combine	
sentimentality	with	an	infectious	undercutting	of	sentimentality	and	cant,	
and	 her	 suffrage	 essays	 unerringly	 puncture	 the	 rhetoric	 of	 male	 leaders	
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like	Manitoba	Premier	Rodman	Roblin,	whose	 insistence	 that	 “the	hand	
that	rocks	the	cradle	rules	the	world”	was	supposed	to	obviate	the	need	for	
woman	suffrage.	Nellie	was	overtly	political:	she	organized	and	starred	in	
a	 parody	 “Women’s	 Parliament”	 in	 Manitoba	 in	 1914	 that	 helped	 unseat	









on	 illicit	 drugs.	 The	 arguments	 against	 her	 right,	 as	 a	 woman,	 to	 hold	
any	position	 in	 the	 judicial	 system	and	her	ambition	 to	become	 the	first	
Canadian	 woman	 senator	 eventually	 led	 to	 the	 launching	 of	 the	 Persons	
Case.	Henrietta	Muir	Edwards,	the	oldest	of	the	five	(eighty	years	old	by	
1929),	worked	for	women	and	children	all	her	life.	Her	main	intellectual	




communities,	 she	 had	 a	 deep	 understanding	 of	 the	 issues	 of	 Aboriginal	
women,	though	she	does	not	seem	to	have	worked	particularly	to	advance	
them.	 Louise	 McKinney,	 an	 American	 immigrant	 and	 a	 temperance	












tions	 among	 the	 five,	 and	 Nellie	 McClung	 and	 Henrietta	 Muir	 Edwards	















surveying	a	 railway	across	 the	Shield	and	over	 the	Rockies	and	Selkirks,	
to	scientific	farming	and	dams	and	irrigation	ditches	for	drylands	agricul-
ture,	 to	 the	 plant	 genetics	 that	 developed	 prairie-perfect	 Marquis	 wheat	
















War,	 so	 suffrage,	 agrarian	 discontent,	 and	 provincial	 and	 regional	 third-
party	strength	all	coincided.	After	the	Civil	War	and	the	Civil	War	amend-
ments	enfranchising	blacks	but	not	women—and,	indeed,	in	the	Fourteenth	
Amendment	 introducing	 the	word	“male”	 to	 the	US	Constitution	 for	 the	



















movement,	 as	 shown	 by	 the	 lionizing	 of	 Esther	 Morris,	 the	 first	 woman	
Justice	of	the	Peace	in	the	world.20
Agrarian	feminism	was	also	conservative	in	its	acceptance	of	mater-

















as	 the	 amanuensis	 for	 Sojourner	 Truth’s	 “Ain’t	 I	 a	 Woman”	 speech.	 The	
Winnipeg	Grain Grower’s Guide	followed	in	the	tradition,	publishing	the	
columns	of	Francis	Marion	Beynon,	in	many	ways	the	most	original	thinker	
among	 the	prairie	 feminists;	 unfortunately,	 she	moved	 to	New	York	and	
disappeared	as	a	writer	after	World	War	I.21
The	 Grange	 was	 an	 early	 supporter	 of	 women’s	 rights,	 and	 under	




































Stone	 and	 Henry	 Blackwell,	 whose	 journal	 eventually	 absorbed	 Colby’s,	







taken	 from	 their	 own	 families	 and	 culture	 to	 be	 “civilized.”25	 Given	 Lost	

















made	 treaty	 promises,	 letting	 them	 die	 from	 the	 diseases	 of	 hunger	 and	














with	 Nellie	 McClung,	 formed	 a	 powerful	 activist	 nucleus	 in	 Winnipeg	
before	World	War	I.	Their	enormously	popular	 “Women’s	Parliament”	of	








if	 they	could	demonstrate	widespread	support	 for	 it	among	women.	The	
resultant	petition	drive,	with	thousands	of	signatures	collected	from	mostly	
rural	women	all	over	the	province,	more	than	fulfilled	Scott’s	requirement,	
making	 Saskatchewan	 the	 only	 polity	 to	 enact	 woman	 suffrage	 in	 direct	
response	 to	 women’s	 own	 petitions.	 Alberta,	 like	 the	 other	 two	 Prairie	
Provinces,	enacted	woman	suffrage	in	1916,	but	its	major	feminist	claims	











America Act	 that	 had	 founded	 Canada	 in	 1867.	 It	 is	 hard	 to	 discuss	 the	
impact	of	what	seems	to	be	such	a	self-evident	ruling,	but	it	overthrew	cen-
turies	of	common	law	(plus	a	specific	1876	ruling)	and	would	be	part	of	the	
basis	 for	 recognizing	 women’s	 individual	 claim	 to	 status	 as	 citizens	 and,	
under	Bill	C-31,	as	status	Indians	under	the	Indian Act.	Unlike	the	argu-
ments	of	maternal	feminism	that	largely	won	woman	suffrage,	the	Persons	




Bear v. Crook	 in	 Omaha	 in	 1879.	 The	 Ponca	 leader,	 arguing	 his	 right	 to	
return	 to	 his	 original	 home	 from	 relocation	 in	 Oklahoma,	 was	 denied	
habeas	 corpus,	 and	 he	 sued	 to	 have	 that	 common	 law	 staple	 recognized	
for	Indians	by	the	United	States.	He	won.	Indians	became	“persons”	under	




ment”	of	the	Indian Act.	Finally,	in	1955,	in	Brown v. Board of Education,	
a	third	set	of	Great	Plains	residents,	in	this	case	African	American,	carried	
what	was	essentially	a	third	“persons”	case	to	the	US	Supreme	Court,	which	
struck	 down	 the	 1896	 “separate	 but	 equal”	 doctrine	 and	 proclaimed	 the	
equal	rights	of	all	Americans,	including	those	of	African	descent.












cal	power.31	While	Brown v. Board of Education	seems	at	first	more	anoma-
lous,	the	Great	Plains	has	always	represented—and	sometimes	delivered—
a	greater	equality	to	North	Americans	of	African	descent	than	have	other	






Living	 with	 unfulfilled	 promises	 is	 more	 conducive	 to	 revolution	 than	 is	
living	with	constant	and	unwavering	denial	and	suppression.
Although	 the	 American	 Great	 Plains	 was	 not	 as	 significant	 in	 the	
suffrage	fight	as	were	the	Prairie	Provinces,	there	were	many	local	woman	
leaders	who,	for	whatever	reason,	attained	a	place	and	a	voice	in	the	Great	




































Prairie	 writers	 from	 Nellie	 McClung	 and	 Emily	 Murphy	 themselves,	 to	
Willa	Cather	and	Meridel	LeSueur	(who	could	not	be	more	different	from	
each	 other),	 to	 Margaret	 Laurence	 and	 Jane	 Smiley	 and	 Sharon	 Butala	
both	show	and	create	 important	aspects	of	 the	 intellectual	history	of	 the	
Great	Plains	and	have	attracted	considerable	study.	Deb	Fink	has	shown	
how	the	ideal	of	the	family	farm	has	required	great	sacrifices	from	women.	






















And Still the Waters











teed	 to	 them	by	 treaties	at	 the	end	of	 the	 Indian	Wars.	They	would	 lose	
another	 3	 million	 acres,	 including	 some	 of	 the	 most	 valuable	 remaining	
timber	lands,	to	“Termination”	in	the	1950s	and	1960s.1
On	the	Canadian	Plains,	Indigenous	people	would	see—and	barely	



















In	 both	 countries	 during	 the	 late	 nineteenth	 and	 most	 of	 the	
twentieth	 century,	 Indigenous	 people	 faced	 monomaniacal	 government	













displacement	 and	 devastation,	 historians	 mostly	 ignore	 Native	 people	 in	












Still the Waters Run,	was	published	in	the	United	States,.	It	is	not,	perhaps,	
surprising	that	both	books	should	have	been	written	by	women	who	were	
the	granddaughter	and	daughter,	respectively,	of	Prairie	pioneers	and	who	



















tenure-track	 university	 positions,	 a	 state	 of	 affairs	 that	 would	 continue	
into	 the	 1970s	 and	 longer	 in	 Canadian	 Prairie	 universities.	 Unable	 to	
get	 the	 position	 to	 which	 her	 credentials	 and	 achievements	 should	 have	
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entitled	 her,	 Debo	 found	 herself	 able,	 instead,	 to	 undertake	 extensive	




Five	 Southeastern	 Tribes	 that	 the	 University	 of	 Oklahoma	 Press	 turned	
it	 down	 for	 fear	 that	 the	 press	 would	 be	 sued	 or	 even	 shut	 down	 by	 the	
















peoples	 and	 revisionist	 scholars	 as	 leftover	 hippie-pinko	 bleeding	 hearts	
who	need	to	grow	up	and	embrace	competition.	The	rhetoric	of	freedom	
during	and	after	World	War	I	helped	bring	about	voting	and	other	citizen-








































machinery	 often	 failed	 to	 harvest	 a	 wheat	 crop	 before	 it	 had	 been	 dam-
aged	by	frost.	The	farm	instructors	who	were	supposed	to	help	the	Crees	





rism,”	 in	 which	 they	 would	 perform	 all	 agricultural	 tasks	 by	 hand—even	




purchase	or	obtain	 the	use	of	up-to-date	machinery,	 they	were	not	 to	be	






up.	 Should,	 by	 any	 chance,	 any	 Crees	 or	 Blackfoot	 somehow	 manage	 to	
persevere,	 the	 Department	 of	 Indian	 Affairs	 frequently	 failed	 to	 provide	
seed	 in	 time	 for	 planting,	 thus	 dooming	 the	 entire	 year’s	 effort.	 In	 areas	





did	 have	 certain	 advantages	 to	 the	 government.	 It	 was	 easier	 and	 much	
cheaper	for	Ottawa	to	insist	that	Indians	make	their	own	harnesses	than	










ing	 to	 believe	 the	 government’s	 assertions	 that	 Indigenous	 women	 were	
filthy	 and	 incompetent	 housekeepers,	 not	 that	 chronic	 malnutrition	 and	
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the	 insistent	 refrain	 that	 everything	 Indian	 was	 wrong	 created	 sickness,	
death,	and	despair.
These	 attitudes	 had,	 of	 course,	 begun	 in	 Europe	 long	 before	
Europeans	 had	 ever	 dreamed	 of	 the	 Americas	 and	 had	 been	 practiced	
against	 Judaism	 and	 Islam	 since	 the	 codification	 of	 Christianity	 and	 the	
rise	of	the	prophet	Mohammed.	When	the	Mayflower	arrived	at	Plymouth	
Rock,	its	Pilgrims	were	ready	to	praise	their	God	for	having	sent	the	small-
pox	 to	 the	 Indians,	 leaving	 cleared	 fields	 and	 caches	 of	 dried	 maize	 that	
enabled	 the	 Anglos	 to	 gain	 a	 foothold	 on	 the	 shores	 of	 what	 they	 called	
New	England.	The	Pequot	War	and	King	Phillip’s	War	finished	the	effec-
tive	 depopulation	 of	 Indigenous	 New	 England,	 though	 survivors	 with	












all	 the	 various	 Indigenous	 peoples,	 those	 of	 the	 southeast	 United	 States	














Despite	 the	 blood	 feuds	 that	 had	 divided	 Cherokees	 and	 to	 some	
extent	the	other	tribes	between	Treaty	Party	and	non-Treaty	Party	factions,	
after	removal	the	southeastern	peoples	deliberately	discontinued	the	feuds	
to	 build	 successful	 mixed-farming	 method,	 mixed	 economies	 in	 Indian	
Territory.	Traditional	usufruct	rights	allowed	anyone	who	cultivated	land	

















affected	 them.	 The	 western	 part	 of	 what	 would	 become	 the	 state	 of	
Oklahoma,	 then	 called	 Oklahoma	 Territory,	 along	 with	 western	 Dakota	
Territory,	was	to	become	the	home	of	the	remaining	“savage”	Plains	tribes.	









Allotment	 was	 first	 tried	 out	 among	 the	 Omahas	 in	 1885.	 Joseph	
La	Flesche,	Iron	Eyes,	a	mixed-blood	of	Ponca	origins	(though	fixed	tribal	
identity	 in	 the	 European	 sense	 was	 probably	 not	 a	 feature	 of	 Plains	 life	





tribe,	 would	 be	 next.	 Although	 the	 southeastern	 removals	 had	 proven	
that	 Euro–North	 Americans	 would	 not	 necessarily	 respect	 private	 prop-
erty	 rights	 held	 by	 Indians,	 La	 Flesche	 and	 his	 advisors	 listened	 to	 the	


















a	colony	of	 the	 free	and	democratic	Dominion	of	Canada,	 the	Friends	of	
the	 Indian	 had	 never	 questioned	 their	 belief	 in	 Christianity	 and	 private	
property.	Such	questioning,	of	course,	was	not	widespread	in	whitestream	
North	 American	 society,	 but	 it	 was	 not	 entirely	 unknown.	 By	 the	 1880s,	
Dostoevsky	 and	 Tolstoy	 were	 starting	 to	 become	 known	 to	 Americans,	
and	 Tolstoy’s	 pacifism	 and	 collectivism	 offered	 an	 alternative	 model	 to	
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Manifest	Destiny.	Edward	Bellamy’s	Looking Backward	 (1888)	was	pub-
lished	 only	 a	 year	 after	 the	 General Allotment Act	 had	 been	 passed,	 and	
it	 suggested	a	complete	 turn	away	 from	private	property.	 It	became	one	
of	 the	bibles	of	 the	Social	Gospel	movement	on	 the	Prairies.	 Intellectual	
Christianity	 itself	was	undergoing	a	marked	change	 in	 the	 larger	society.	
French	 scholar	 Ernest	 Renan	 had	 published	 his	 Vie de Jesus	 in	 1863,	 a	
biography	 of	 a	 remarkable	 but	 thoroughly	 human	 man	 that	 was	 trans-
lated	into	many	languages	and	that,	along	with	archaeology	of	the	“Holy	
Land,”	 served	 as	 one	 of	 the	 intellectual	 anchors	 of	 late	 nineteenth-cen-
tury	rethinking	of	Christianity.	In	1902,	William	James	published	On the 
Varieties of Religious Experience,	 which	 served	 as	 psychological	 valida-
tion	 of	 religious	 experience	 as	 “real,”	 but	 also	 moved	 it	 beyond	 anything	




Sheldon’s	 1896	 In His Steps. Written	 by	 a	 Topeka	 pastor	 who	 had	 been	
raised	 in	 Dakota	 Territory,	 this	 still-influential	 bestseller	 asks	 its	 read-
ers	to	follow	a	“what	would	Jesus	do”	model	that	involves	solidarity	with	
working-class	 and	 unemployed	 people	 and	 African-American	 civil	 and	
economic	rights.15
As	 Charles	 Eastman	 noted	 during	 his	 period	 as	 a ymca preacher,	
the	 Christian	 gospel’s	 message	 of	 sharing	 sounded	 more	 like	 traditional	













invisible	 to	 the	 Dawesites	 and	 the	 more	 pragmatic	 questers	 after	 Indian	
land—just	 as	 they	 are	 to	 many	 of	 today’s	 Christian	 right	 that	 holds	 that	
Native	people	should	not	be	entitled	to	any	community	rights	or	citizens-
plus	status	in	North	America.
Just	 as	 the	 doctrine	 of	 barbarism	 and	 handmade	 hay	 rakes,	 how-
ever,	was	a	great	deal	cheaper	for	the	Canadian	government	than	making	
sure	 the	 intending	 Cree,	 Assiniboine,	 Blackfoot,	 and	 other	 Indigenous	
Prairie	farmers	had,	as	the	treaties	seemed	to	promise,	well-watered,	fer-
tile	 land	 and	 state-of-the-art	 equipment	 and	 seed,	 allotment	 was	 politi-
cally	palatable	in	the	United	States.	Western	senators	and	representatives,	





their	 fellow	 reformers	 may	 have	 been,	 the	 actual	 vote	 for	 allotment	 did	



















to	 let	widows	and	orphans	 lease	 their	 land,	on	the	ground	that	 they	had	
no	one	to	work	it	for	them.	In	many	cases,	land	had	already	been	leased	to	
non-Indians	before	allotment,	often	for	ninety-nine	years—which	seemed	






The	 whole	 issue	 of	 “competence”	 derives	 from	 racial	 and	 gender	





North	 American	 traditions	 of	 private	 property	 and	 market	 economies	
might	have	been	naive	about	what	the	conventions	allowed,	but	they	were	
not	stupid.	Despite	 the	 “help”	of	 the	governments,	 some	northern	Plains	
peoples	were	succeeding	in	ranching	and	even	farming	before	World	War	





diverse	and	complex	patterns	of	polycropping	and	wild	 land	 in	 favour	of	
technological	monocropping	had	been	pioneered	in	Europe	and	would	be	
repeated	in	the	Soviet	Union	and	Africa	in	the	twentieth	century.	In	those	









Allotment	 was	 only	 extended	 to	 Indian	 Territory	 in	 1906	 (though	
western	 Oklahoma	 had	 been	 allotted	 earlier)	 to	 phase	 out	 reservations	




developed	 workable	 land-use	 patterns	 in	 the	 context	 of	 the	 reservation.	
Allotment	 of	 more	 recently	 settled	 reservation	 peoples	 was	 the	 final	 act	
of	a	continuum	of	violence	and	destruction.	For	the	Five	Nations	and	the	
Osages,	allotment	was	the	third	and	most	destructive	of	the	US	assaults	on	


























































in	Dawes’s	 terms;	rather,	 it	 is	an	 image	of	biodiversity	that	may	be	more	






























born	 in	 1907.	 These	 “headrights”	 were	 inheritable,	 a	 circumstance	 that	
would	bring	a	wave	of	murders	to	Osage	country.	Oil	was	found	under	the	
Osage	lands	during	the	1910s,	and	as	it	was	brought	into	production	in	the	











Indian Act	been	 law	in	the	United	States,	 the	women	murdered	by	their	
husbands	or	in-laws	would	not	have	been	in	danger—for	they	would	have	
been	dispossessed	of	all	Indian	claims	for	marrying	a	non-Indian.
Nor	were	 the	 Osages	 the	 only	people	who	suffered	 fraud,	kidnap-
ping,	and	murder,	particularly	if	their	allotments	included	or	were	thought	






“white,”	 while	 all	 who	 were	 of	 African	 descent,	 in	 whatever	 mixture	 and	
whether	 or	 not	 considered	 by	 the	 Five	 Nations	 as	 citizens	 by	 blood	 and	
descent,	were	“black.”	Oklahoma	courts	were	not	at	all	efficient	at	protect-




































































ing	 customs	 and	 economic	 ways	 usually	 continued	 to	 prosper	 and	 were	
accounted	 founders	 of	 the	 state	 of	 Oklahoma	 and	 even	 elected	 to	 office.	
Guardianship	 laws	 had	 been	 genuinely	 intended	 to	 protect	 children	 and	
non-English	 speakers	 who	 were	 threatened	 by	 the	 grafters,	 and	 some	
Indian	Affairs	and	court	officials	tried	honestly	and	sometimes	effectively	
to	protect	the	people	they	were	supposed	to	protect—even	as	other	judges	
fattened	 their	 campaign	 finances	 by	 selling	 guardianships.	 For	 the	 most	
part	the	newspapers	favoured	the	settlement	of	Oklahoma	by	Euro–North	
Americans	 by	 any	 means	 possible.	 A	 notable	 exception	 was	 the	 Wevoka 










According	 to	 Debo,	 “The	 only	 serious	 attempt	 upon	 the	 part	 of	
the	 state	 to	 correct	 the	 situation	 came	 through	 the	 efforts	 of	 a	 remark-
able	woman,	Miss	Kate	Barnard	of	Oklahoma	City.”	The	story	shows	the	
intersection	between	maternal	feminism	(though	Barnard	herself	was	not	





















Territory	 did	 not	 stop	 until	 the	 rich	 pickings	 were	 exhausted.	 When	 the	
murderers	of	Osage	County	finally	struck	a	prominent	white	attorney	who	




out	 of	 their	 “surplus”	 land,	 as	 well	 as	 of	 some	 of	 the	 homesteads,	 when	
they	 had	 become	 alienable	 after	 statehood.	 Similarly,	 by	 the	 mid-1920s,	
the	Creeks,	Choctaws,	Cherokees,	Chickasaws,	and	Seminoles	had	already	

















































with	 rainfall	 and	 other	 climatic	 patterns.	 Prairie	 fires,	 bison	 ripping	 up	
grass—roots	and	all—and	pawing	and	creating	wallows,	and	even	the	exca-
vations	of	prairie	dogs	and	gophers	exposed	soil	to	blowing.	At	least	during	





















overhunting	 or	 overgathering,	 and,	 increasingly,	 deadly	 raids	 on	 small	
family	groups	menaced	the	people,	theirs	was	a	sustainable	way	of	life.	And	
a	satisfying	one.	Historians	and	ecologists	have	not	yet	agreed	on	when	and	




falo	 in	 the	 Red	River	 area,	while	 a	growing	 industrial	 demand	 for	bison	
robes	and	bison-hide	belts	 for	steam	machinery	supported	a	hide	 indus-





Pronghorns	 gracefully	 feeding	 among	 cattle	 were	 no	 problem.	 A	 shaggy	
brown	 river	 flowing	 for	 days	 through	 fences	 and	 across	 ploughed	 fields	
was	 another	 matter.	 The	 demise	 of	 the	 great	 free-ranging	 buffalo	 herds,	
the	agreements	to	the	numbered	treaties	in	Canada,	and	the	abandonment	


















cycle	 initiated	 the	 extraordinary	 wheat	 boom	 of	 the	 Canadian	 Prairies	
that	 lasted	until	 the	outbreak	of	World	War	I	 in	1914.5	As	we	have	seen,	
the	economic	basis	of	both	the	wheat	and	beef	booms	of	these	years	was	













domain	 grazing	 lands	 to	 homesteaders.	 Indigenous	 people	 disappeared	




crafts	 and	 traditional	 foods	 such	 as	 berries	 to	 survive.	 They	 even	 began	
to	reverse	the	population	decline	that	had	continued	since	1492.	Railway	
completion	 to	 the	 north,	 however,	 brought	 Euro/Afro/Canadian	 settlers	
to	Peace	and	Athabasca	River	country,	 further	marginalizing	Indigenous	
hunting	 and	 trapping,	 subsistence	 activities,	 and	 even	 agriculture.	 The	
Canadian	 government’s	 “barbarism”	 theories	 and	 the	 extreme	 niggard-







The	 development	 of	 Marquis	 wheat	 in	 1911	 did	 make	 the	 wheat	
bonanza	 plausible,	 but	 it	 took	 World	 War	 I	 to	 make	 it	 real.	 The	 virtual	
































of	 a	pronounced	 depression.’”	But	diversification	 is	no	guarantee	against	
drought.	Nineteen	 fourteen	brought	crop	 failure;	 1915	and	1916	brought	
bumper	crops	to	coincide	with	the	war	demand.	By	the	agricultural	census	
of	1916,	45	percent	of	all	farms	and	75	percent	of	all	wheat	farms	in	Alberta	




Land	 values	 dropped	 with	 wheat	 prices—from	 an	 average	 of	 $12.89	 per	
acre	in	1914–19	to	$9.58	in	1920–21	to	$7.51	from	1925	to	1929.	The	1920s	
also	saw	record	or	near	record	low	precipitation.	After	1916,	the	grasshop-





their	 citizens	 and	 were	 generous	 with	 aid—resulting	 in	 debt	 and	 higher	
taxes—governments	did	not	help	the	floundering	farmers.	Mrs.	Reinhard	
Frerichs	was	one	of	many	who	wrote	to	Herbert	Greenfield,	the	first	pre-
mier	 in	 the	 United	 Farmers	 of	 Alberta	 government,	 asking	 for	 relief:	 “It	
eats	all	them	years	the	dear	seed	and	never	gives	it	back.”	But	the	premier	
and	 the	others	 in	positions	of	power	 regarded	Mrs.	Frerichs	and	anyone	
else	who	complained	as	“anticapitalistic	scaremongers	of	the	worst	order.”	
210	 Goodlands
Euro–North	American	settlers	were	meeting	 the	 same	 ideology	 that	had	
denied	the	suffering	of	the	Blackfoot	and	Crees,	Lakotas	and	Cheyennes,	
and	others	 in	 the	1880s.	The	dry	 farming	experts	propounded	their	 “ten	
commandments”	of	dry	farming	and	insisted	that	no	farmer	who	followed	
the	rules	could	fail.	They	believed,	on	the	grounds	of	their	own	high	opin-
ion	of	 themselves,	 that	since	the	 land	was	occupied	by	farmer-settlers,	 it	
could	 be	 occupied,	 and	 Nature	 would	 have	 to	 obey	 the	 experts	 and	 nur-





there	 was	 no	 money	 for	 paint.	 The	 out-migration	 that	 followed	 World	










gages	 and	 other	 money,	 and	 the	 desire	 to	 make	 a	 fortune	 while	 living	 a	
Wild	West	adventure.	As	with	Vulcan,	 the	people	who	suffered	 the	most	
were	those	who	really	intended	to	make	a	living	farming	in	the	region	and	
reaped	 few	of	 the	speculative	benefits	but	had	 to	pay	 for	 them	in	higher	





















creating	 irrigated	agriculture	 in	Utah.	 It	 is	 instructive,	however,	 to	com-
pare	the	propaganda	for	the	corridor	of	national	parks	just	to	the	west	of	
the	 Great	 Plains	 to	 that	 for	 the	 Plains.	 The	 Y2Y	 (Yellowstone	 to	 Yukon)	







cpr’s	 tourist	 posters,	 for	 which	 they	 quite	 deliberately	 recruited	 artists,	
showing	 the	mountain	 splendour	of	Banff,	with	 their	 settlement	 recruit-
ment	posters	of	cornucopias	and	sheaves	of	wheat	and	a	land	transformed.11	
The	railroads	had	received	land	as	part	of	their	payment	for	construction	





The	 cowboy	 aesthetic,	 expressed	 by	 the	 Calgary	 Stampede,	 paint-




















in	 the	Kananaskis	area	 just	outside	Banff,	or	 the	pressure	 for	mines	and	
wells	outside	the	mountain	parks,	or	even	the	reservoirs	constructed	within	
the	parks	themselves.	The	huge	lake	in	Rocky	Mountain	National	Park	in	
Colorado	 is	a	reservoir	 for	a	 trans-basin	project	bringing	Colorado	River	










The	continuing	disaster	of	 the	1930s	on	 the	Great	Plains	 resulted	










if	 not	 in	 policies	 leading	 to	 the	 ecological	 disasters	 around	 Lake	 Baikal	
and	the	Caspian	Sea.	Yet	the	frenetic	ploughing	of	the	Great	Plains	did	not	







had	 to	 be reclaimed—as	 if	 it	 had	 declined	 from	 some	 earlier,	 better	 use.	
While	the	clearing	settlements	in	the	eastern	parts	of	North	America	and	
around	 the	 Great	 Lakes	 had	 the	 same	 attitude	 toward	 trees	 that	 Prairie	





ing	 alternative	 to	 ploughing	 the	 grasslands	 and	 planting	 soybeans,	 most	
of	which	are	now	genetically	modified.	Grasslands	can	best	produce	pro-
tein	 for	human	use	by	 serving	as	pastures	 for	 large	 ruminants—whether	








impossibly	 strict	 reparations	 upon	 Germany	 in	 the	 Treaty	 of	 Versailles.	
Although,	 as	 Worster	 says,	 we	 should	 have	 learned	 from	 the	 Dust	 Bowl	
214	 Goodlands






status,	and	so	 forth.	Both	of	my	parents	 lived	through	the	Depression	 in	
the	small	city	of	Calgary,	now	a	major	metropolis	that	is	still	distinguished	














Mexico,	 southeastern	 Colorado,	 western	 Kansas,	 and	 the	 panhandles	 of	
















Holiday	 and	 other	 farmers’	 associations,	 the	 Agricultural	 Adjustment	
Administration	 (aaa)	 and	 Prairie	 Farm	 Rehabilitation	 Administration	






ervations,	 and,	 more	 recently,	 in	 inner	 cities.	 Nowhere	 was	 the	 response	
more	dramatic	than	on	the	Great	Plains.	The	Populists	had	attained	prom-
inence	 in	 the	 1890s,	 the	 Non-partisan	 League	 during	 the	 teens,	 and	 the	




Mitigating but Not Rethinking: George W. Norris, 
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In	The Making of a Socialist,	the	closest	thing	to	an	autobiography	
that	 Tommy	 Douglas	 left,	 he	 said	 that	 the	 notorious	 promise	 to	 “eradi-
cate	 capitalism”	 contained	 in	 the	 Regina	 Manifesto	 really	 did	 eradicate	














Planning	 was	 crucial	 to	 the	 kind	 of	 economy	 that	 Douglas	 and	




















Nonetheless,	Richards	and	Pratt	 found	that	 the ccf Crown	corporations	




the	 first	 Leduc	 discoveries	 in	 1947.	 Both	 Douglas	 himself	 and	 the	 more	
removed	Richards	and	Pratt	 judged	the ccf redefinition	of	capitalism	in	
Saskatchewan	 as	 basically	 successful	 in	 diversifying	 the	 provincial	 econ-




see	 Alberta,	 much	 more	 richly	 endowed	 with	 petroleum	 and	 hence	 with	














by	 necessity	 but	 trapped	 by	 ideology	 [Devine’s	 Conservatives]	 ended	 up	
entering	 into	 highly	 questionable	 deals	 that	 contradicted	 their	 own	 pre-
cepts	about	how	the	economy	should	work.”	Far	from	rescuing	the	province	





























campaign	 in	 1933	 to	 Norris’s	 death	 in	 1944.	 Year-by-year	 comparisons,	
then,	 are	 not	 always	 relevant.	 Both	 Norris	 and	 Douglas	 worked	 in	 the	
context	of	other	people:	for	Norris,	the	Progressives	and	the	New	Dealers,	
as	 well	 as	 his	 own	 circle	 of	 friends	 and	 supporters	 in	 Nebraska,	 and	 for	
Douglas,	the ccf and	later	the	New	Democratic	Party.	They	were	not	iso-





Social	 Credit.	 Norris	 is	 most	 often	 discussed	 as	 a	 Progressive	 and	 com-
pared	to	Robert	LaFollette,	or	as	a	New	Dealer	who	was	not	a	Democrat.	
Comparing	Norris	to	Douglas,	however,	allows	us	to	compare	and	contrast	







had	taken	the	promise	of	 the	Homestead Act	 seriously,	whether	they	had	
homesteaded	 their	 land	 or	 purchased	 it.	 For	 them,	 leaving	 the	 land	 was	
neither	emotionally	nor	economically	sensible.	They	had	followed	all	 the	
rules	to	turn	“free	land”	into	farm	homes,	and	they	had	failed	because	of	
forces	 they	 could	 not	 control—the	 climate;	 the	 international	 economic	
downturn;	 the	 pressure	 of	 outside	 financial,	 manufacturing,	 and	 trans-
portation	corporations;	the	workings	of	grain	marketing	boards;	and	the	
tax,	tariff,	and	relief	structures	of	municipal,	provincial,	state,	and	federal	
governments.	 Now	 they,	 like	 the	 farmers	 of	 southeastern	 Alberta	 in	 the	
1920s,	were	being	judged	deficient.	Norris	and	Douglas	would	do	their	best	
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of	 the	properties.	Again	we	see	 the	central	 trope	of	 losing	 the	 farm,	and	
Norris	was	 in	 the	 thick	 of	 it.	The	 southwestern	corner	of	Nebraska	 (like	
south-central	 Saskatchewan,	 where	 Tommy	 Douglas	 would	 find	 himself	
in	 the	 1930s)	 is	 a	 semi-arid	 region	 that	 receives	 an	 average	 of	 less	 than	
twenty	inches	(500	mm)	of	precipitation	in	a	year,	coming	in	alternating	
cycles	of	wet	years	and	dry	years	as	it	does	on	most	of	the	Great	Plains.	It	




following	 the	 overbuilding	 of	 the	 railroads.	 Southwestern	 Nebraska,	 like	
south-central	 Saskatchewan	 and	 most	 of	 the	 territory	 in	 between,	 was	
oversettled—people	moved	in	as	 if	 the	 land	were	suitable	 for	humid-cul-
ture	agriculture.	The	area	was	also	overcapitalized.	The	rich	soils	coming	




on	 the	expectation	of	 the	production	of	even	more	wheat.8	And	 farmers,	
during	the	1880s	(and	later	the	1900s,	and	particularly	the	great	boom	of	
World	War	I),	were	more	than	willing	to	borrow	money	to	buy	more	land;	
to	buy	 the	machinery,	 such	as	 reapers	 and	 threshers,	 that	was	necessary	
for	 increasingly	 large-scale	 agriculture;	 and	 to	 build	 improvements	 such	
a	fences,	drains,	and	irrigation	works.	The	drought	and	contraction	of	the	









as	 concerned	 about	 foreclosure	 as	 anyone.	 Because	 his	 background	 as	 a	
lawyer	was	 in	working	 for	 lenders,	he	could	see	better	 than	most	people	
that	 selling	 out	 a	 hardworking	 farmer	 was	 a	 lose-lose	 proposition.	 The	
farmer	and	his	family	lost	their	home,	and	all	the	lender	gained	was	a	hard-
































least	 some	 farmers	 the	breathing	room	that	 they	needed.	Neither	Norris	
























tain	 healthy	 rural	 economies,	 and	 both	 Norris	 and	 Douglas	 continued	
to	 fight	 for	 changes	 to	 the	 way	 capitalism	 worked	 in	 the	 farm	 economy.	
Douglas	was	particularly	interested	in	economic	diversification,	especially,	
as	Richards	and	Pratt	point	out,	 into	resource	development	and	second-
ary	 manufacturing.	 Another	 piece	 of ccf legislation	 that	 was	 eventually	
declared	ultra vires	taxed	mineral	properties	that	were	not	developed.	This	
legislation	was	intellectually	akin	to	Henry	George’s	ideas	in	Progress and 
Poverty.13	 Since	 economic	 value	 was	 created	 by	 society	 as	 a	 whole,	 land-
lords	 who	 held	 valuable	 properties	 out	 of	 production	 so	 that	 they	 could	
later	reap	speculative	gains	for	themselves	prospered	at	the	expense	of	the	
rest	of	 the	society.	Since	 the	Canadian	government	had	returned	control	














method,”	 and	 he	 pushed	 for	 federal	 support	 for	 agricultural	 experimen-
tation	 with	 crops	 capable	 of	 withstanding	 Great	 Plains	 meteorological	
conditions.	 Both	 plant	 breeding	 and	 innovations	 in	 tillage	 succeeded	 in	





ings,	 and,	 in	 the	 Republican	 River	 floods	 of	 1935,	 resulted	 in	 the	 loss	 of	





Although	 Norris’s	 response	 to	 the	 Newlands Reclamation Act	 of	
1902	 was	 to	 propose	 a	 reservoir	 along	 the	 border	 between	 Red	 Willow	
and	 Hitchcock	 Counties	 in	 the	 middle	 of	 his	 congressional	 district,	 his	
real	introduction	to	dam	building	and	public	power	came	with	the	Hetch	
Hetchy	 project	 in	 California.	 As	 Norris	 saw	 it,	 the	 major	 purpose	 of	 the	
project	was	to	create	hydro	power	on	public	land	and	to	make	it	available	
to	the	city	of	San	Francisco,	assuring	cheap	power	for	consumers	and	for	




























stitutionality	of tva before	he	saw	its	building	and	success.	What	marked 
tva,	the	Rural	Electrification	Administration	that	Norris	also	sponsored,	
and	the	collection	of	dams	and	lakes	(crowned	by	Kingsley	Dam	and	Lake	





































supporter.	Three	 days	after	 his	 firing,	Sealock	 committed	 suicide.	 Norris	
persevered,	 however,	 and	 when	 World	 War	 II	 began	 to	 restore	 prosper-
ity	to	Nebraska,	farmers	had	the	water	and	energy	to	increase	production,	
while	 Nebraska’s	 central	 location	 and	 plentiful,	 cheap	 electricity	 allowed	




region	 postwar	 economic	 development.	 Both	 the tva and	 the	 Nebraska	
projects	directly	hired	local	workers	to	construct	dams,	transmission	lines,	




selves	 and	 the	 region	 sustainable	 manufacturing	 and	 prosperity,	 unlike	
Omaha’s,	after	the	war.18	One	of	them	was	Bechtel.
Saskatchewan’s	 dams	 and	 hydro	 power	 lagged	 considerably	
behind	 Nebraska’s.	 A	 Liberal	 government	 introduced	 public	 power	 to	









gram	 for	 the	 southern	 part	 of	 the	 province,	 paid	 for	 by	 the	 farmers	 and 
spc.	Although	the	1930s	had	moved	Saskatchewan,	like	Nebraska,	to	look	





of	 Douglas	 Park.19	 Not	 until	 the	 late	 1960s	 did	 the	 South	 Saskatchewan	
plants	begin	generating	power,	and,	as	is	the	case	in	Nebraska,	coal-fired	
plants	 provide	 much	 of	 Saskatchewan’s	 power	 today.	 In	 both	 Nebraska	
and	Saskatchewan,	rural	electrification	was	popular	and	uncontroversial.	
Isolated	farm	houses	were	not	an	attractive	target	for	private	power	com-












with	 lakes	 and	 access	 roads.	 Rivers	 that	 simply	 ran	 were,	 he	 believed,	 a	
waste	of	water.	Yet	dams	on	prairie	rivers	silt	in	rapidly	and	require	dredg-
ing	to	retain	their	capacity	to	prevent	floods	and	store	water	for	irrigation	




whoopers,	 threatened	 or	endangered.	 Just	 as	 the	dams	on	 the	Columbia	
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severely	injured	the	native	Pacific	coast	salmon,	dams	on	prairie	rivers	have	





foreseen	 by	 their	 builders.	 Many	 of	 the	 dams	 on	 the	 Great	 Plains	 have	
also	had	an	adverse	effect	on	Indigenous	people	(as	we	shall	see	in	chap-
ter	13),	who	despite	their	articulate	protests	have	in	many	cases	received	
shorter	 shrift	 than	 the	 whooping	 cranes	 and	 snail	 darters.	 As	 F.	 Laurie	
Barron	points	out	in	his	study	of	Tommy	Douglas	and	the	Native	peoples	
of	Saskatchewan,	governments,	particularly	governments	that	explicitly	set	
out	 to	 help	 the	 underdog,	 must	 be	 judged	 at	 least	 partly	 by	 their	 ability	
to	perceive	and	to	respond	meaningfully	to	the	most	disadvantaged	mem-
bers	of	society,	and	on	the	Great	Plains,	that	primarily	means	Indigenous	
people.21	 In	 Saskatchewan,	 the	 relationship	 between	 Native	 peoples	 and	
hydroelectric	projects	is	not	as	contentious	as	it	was	in	the	case	of	the	Great	































In	 the	 uplifting	 farewell	 chapter	 with	 which	 Norris	 ended	 his	 memoirs,	
thoughtfully	 suggesting	 his	 best	 hopes	 for	 a	 peace	 that	 would	 endure	 at	
the	end	of	World	War	II,	he	wrote,	“Never	in	its	entire	history	has	America	
coveted	 the	 lands	and	 the	wealth	of	other	peoples,”	quite	oblivious	 to	all	












viding	 efficient	 and	 transparent	 government	 led	 to	 the	 formation	 of	 the	
only	one-house	 legislature	 in	 the	United	States,	Nebraska’s	non-partisan	
Unicameral.	As	was	the	case	with	public	power,	Norris	expended	a	great	
deal	of	time	and	energy	securing	what	Saskatchewan	and	most	provinces	
already	 had,	 a	 one-house	 legislature,	 though	 of	 course	 Saskatchewan’s	
is	 not	 non-partisan.	 The	 Unicameral	 was	 Norris’s	 idea,	 although	 state	
governance	was	not	part	of	his	duties	as	a	US	senator.	He	organized	the	
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do	 not	 disappear	 into	 the	 mangle	 of	 conference	 committees	 and	 emerge	
with	 transformations	 for	 which	 no	 one	 is	 clearly	 responsible,	 something	















ers	and	 their	 families.	Because	 the	 farmer	was	 self-employed,	he	had	no	
employer	 to	 help	 out	 with	 medical	 insurance.	 And	 because	 farmers	 fre-
quently	owned	valuable	on-road	vehicles	such	as	pickups	and	other,	larger	
trucks,	 in	 addition	 to	 private	 cars,	 they	 benefited	 more	 than	 the	 average	
urban	driver	from	low-cost	premiums.













































































private	 property	 that	 seemed	 to	 have	 disproportionately	 affected	 Amer-
European	 settlement	 on	 the	 Great	 Plains.	 Farm	 tenancy	 on	 the	 Great	








Nebraska’s	 rugged	 Pine	 Ridge	 and	 Sandhills	 areas,	 but	 he	 later	 came	 to	
favour	 state	 ownership	 with	 leaseholds	 for	 cattlemen.	 Even	 a	 whole	 sec-
tion	was	too	small	for	a	ranch,	and	the	Kinkaid Act	continued	to	result	in	
violations	of	the	law.	Norris	was	sentimentally	attached	to	the	Homestead 





















Conservative	 plans.	 During	 the	 1930s,	 the ccf in	 Saskatchewan	 experi-
mented	with	the	idea	of	public	ownership	of	agricultural	land	in	two	ways.	
The	first,	quickly	repudiated,	was	to	secure	farm	tenure	through	usufruct	
rights	 rather	 than	 through	 fee	 simple.	 The	 province	 would	 hold	 title	 to	
















the	 land,	 the	 opposite	 of	 collectivization—though	 government	 programs	
do	not	always	turn	out	exactly	as	planned.	Usehold	was	the	norm	for	the	

















to	 change	 fields	 according	 to	 circumstances.	 Of	 course,	 many	 twentieth-
century	Saskatchewan	farmers	owned	their	land	only	in	conjunction	with	
their	 friendly	 neighbourhood	 banker	 or	 moneylender,	 so	 ownership	 may	
have	been	more	in	name	than	in	fact	for	the	very	farmers	whom	Douglas	






















it	 in	 order	 to	 build	 up	 equity	 and	 to	 purchase	 the	 farm.	 When	 Devine’s	




















across	various	microclimates,	 community	pastures	 can	allow	ranchers	 to	
utilize	 range	 more	 rationally	 than	 if	 each	 spread	 had	 to	 feed	 all	 its	 own	
cattle,	 especially	 in	 areas	where	 there	 were	 separate	 summer	and	 winter	





Both	 Norris	 and	 Douglas	 introduced	 structural	 changes	 to	 their	
own	 polities	 that	 have	 remained	 in	 place	 and	 that	 distinguish	 Nebraska	
and	 Saskatchewan	 from	 surrounding	 states	 and	 provinces.	 Even	 though	




and	 it	 sometimes	 works	 on	 partisan	 lines,	 but	 it	 is	 efficient,	 effective,	
and	 economical	 (though	 recently	 imposed	 term	 limits	 seem	 to	 make	 it	
less	 so).	 Most	 Nebraskans	 are	 quite	 proud	 of	 it	 and	 even	 its	 detractors	
oppose	 its	 non-partisanship	 more	 than	 its	 unicameral	 nature.	 Douglas’s	
changes	 involved	 the	 structure	 not	 of	 the	 legislative	 assembly	 but	 rather	
of	 the	bureaucracy	and	 its	 relationship	 to	both	 individuals	and	 industry.	
240	 Goodlands
Saskatchewan	 is	 still	 a	 sparsely	 populated	 province	 heavily	 dependent	
upon	agriculture	and	to	a	lesser	extent	upon	mineral	extraction.	According	




of	Ross	Thatcher	and	Grant	Devine	watered	down	some	of	 the ccf her-
itage.	 Despite	 its	 mistakes—detouring	 local	 entrepreneurship	 into	 small	
secondary	 industries	 that	 really	 had	 no	 chance	 of	 long-term	 survival,	 or	
allowing	northern	fish,	 fur,	 and	 timber	 Crown	co-operatives	 to	undercut	
small	private	entrepreneurs	such	as	sawmills—Douglas’s	first ccf govern-
ment,	 especially	 in	 its	 first	 two	 years,	 did	 more	 to	 rationalize	 a	 sparsely	
populated,	staple-producing	province	within	a	market	economy	than	any	
other	 Plains	 government	 before	 or	 since.	 Provincial	 education,	 hospi-
talization,	 and	 medicare	 itself	 are	 deeply	 entrenched,	 and	 even	 enemies	
of	 the ndp admit	 that	 no	 government	 in	 its	 right	 mind	 would	 consider	
tampering	with	them.33	Once	the	discipline	of	twenty-five	years	of	priva-
tion	 and	 war	 had	 worn	 off,	 and	 once	 large	 farmers	 had	 become	 part	 of	
the	business	elite	instead	of	floursack-wearing	populists,	however,	people	
from	 Saskatchewan	 responded	 the	 way	 most	 North	 Americans,	 particu-
larly	westerners,	responded	to	the	slow	patient	slog	of	reinvestment,	social	
equity,	 and	 the	 gospel	 of	 comfort	 rather	 than	 riches.	 They	 repudiated	 it.	
Like	 the	 casinos	 Saskatchewan	 would	 eventually	 erect,	 jackpots	 in	 the	
economy	 and	 the	 appeal	 of	 being	 a	 “have”	 province	 capable	 of	 flashing	















on	 altruistic	 co-operative	 handling	 of	 the	 environment	 worked	 for	 whit-
estream	society	on	the	Plains	as	long	as	it	was	not	overwhelmed	by	pros-













the	Great	Plains	 is	always	 in	 transition.	Unlike	redwood	 forests	 that	 last	
for	 centuries,	 grasslands	 change	 from	 month	 to	 month	 and	 from	 metre	
to	metre.	Mad	cow,	drought,	and	the	melting	of	the	glaciers	that	feed	the	
rivers	 of	 the	 Plains	 are	 all	 forcing	 change	 right	 now.	 The	 experiences	 of	
Norris	and	Douglas	illustrate	the	limits	of	mitigation	and	could	challenge	













Planning and Economic Theory
The	crisis	of	the	1930s,	particularly	in	Alberta	and	Saskatchewan,	spawned	
new	political	 responses	 to	 living	on	the	Plains.	The	ability	of	 the	market	
to	 deliver	 unalloyed	 progress	 seemed	 questionable	 wherever	 it	 had	
been	 applied,	 but	 nowhere	 more	 questionable	 than	 on	 the	 Plains	 in	 the	
1930s.	Yet	in	1934,	during	the	so-called	Indian	New	Deal,	when	Franklin	
Roosevelt’s	new	commissioner	of	Indian	Affairs,	John	Collier,	safely	shep-
herded	 through	 Congress	 the	 Wheeler-Howard Act—which,	 among	 other	
things,	ended	the	process	of	land	allotment	in	the	United	States—he	was	
criticized	as	being	too	“Red,”	a	supporter	of	communism.	Although	these	















In	 any	 important	 sense,	 “planning”	 preceded	 “settlement”	 on	 the	
Great	Plains.	The	various	peoples	who	entered,	lived	upon,	or	left	the	Great	




materials	 for	 home	 building,	 and	 all	 of	 the	 other	 inarticulable	 elements	
needed	to	make	space	into	a	homeplace.	As	they	moved	onto,	across,	and	
out	 of	 or	 permanently	 into	 the	 Great	 Plains,	 they	 ingeniously	 adjusted	
their	behaviours	to	get	the	most	out	of	the	Big	Sky	grassland	country.	The	
Pawnees	developed	riverine	corn	villages,	while	the	Lakotas	specialized	in	
highly	 mobile	 buffalo	 hunting.	 For	 Amer-Europeans,	 on	 the	 other	 hand,	
the	land	was	literally	already	mapped	out—into	160-acre	plots	intended	for	
fee	simple	ownership	by	individual	homesteaders	who	were	to	“improve”	









land	 systems,	 but	 gradually	 Europe	 was	 surveyed	 and	 parcelled	 out.	 On	
the	Great	Plains,	however,	the	federal	governments	treated	for	land	rights,	
pushed	 aside	 the	 inhabitants,	 and	 laid	 out	 the	 land	 in	 square	 fields	 that	
paid	 no	 more	 attention	 to	 topography	 than	 to	 the	 people	 already	 living	








































ment	 in	 Saskatchewan.	 The	 purpose	 of	 this	 chapter	 is	 to	 examine	 eco-
nomic	development	models	 in	order	 to	 search	 for	other	ways	of	 concep-
tualizing	what	happened	on	the	Great	Plains.	Although	twentieth-century	
economic	 development	 theory	 is	 useful	 in	 hindsight	 for	 telling	 us	 why	
people	 behaved	 as	 they	 did,	 it	 has	 little	 predictive	 force.	 Scott’s	 main	
point,	 in	 fact,	 is	 that	 the	simplification	 implied	by	any	 linear	 theory	that	
depends	on	breaking	down	incredibly	complex	interactions	into	a	series	of	
test	tube	experiments	is	always	lacking	because	it	cannot	predict	or	even	





Plains	 as	 a	 reaction	 to	 the	 revolutions	 of	 1848	 in	 Europe	 and	 the	 enor-
mous	fear	of	communism	that	developed	in	the	middle	classes.	Although	







with	 things	 like	 land	 surveys	 and	 systematized	 surnames.	 Canada	 and	
















terland	as	a	kind	of	 trope	of	 the	discussion	between	the	two	sides	of	 the	
















ties.	 In	 the	 United	 States,	 public	 lands	 have	 remained	 with	 the	 federal	































































that	 meaningful	 social	 reform	 would	 entail.	 In	 1972,	 the	 Saskatchewan	












Canadian)	 society.	 Even	 critically	 important	 social	 changes,	 such	 as	 the	
Canadian	government’s	apology	to	the	survivors	of	the	residential	schools	
and	 the	 “Truth	 and	 Reconciliation	 Committee”	 approach	 to	 reparations,	
are	 still	 within	 the	 context	 of	 capitalist,	 whitestream	 society.	 We	 are	 not	







particularly	 the	 theory	 that	 comes	 from	 close	 observation	 and	 trial-and-
error	 interactions	 with	 real	 people	 in	 a	 particular	 physical	 place	 (rather	











enterprises . . . on profit-making principles”	and	that	claims	to	represent	
all	people	through	national	development,	we	see	a	particularly	clear	pic-














of	 massive	 relocation	 of	 people	 and	 destruction	 of	 place-specific	 knowl-































to	 promote	 development	 of	 hinterlands,	 the	 market	 must	 be	 tampered	
with.	But	dependency	theory	holds	that	the	economic	elites,	most	of	which	
are	the	former	colonial	powers,	do	not	want	the	economic	development	of	






A	 less	 ideological	 statement	 of	 similar	 principles	 is	 the	 theory	 of	









lation	loss	is	a	good	thing.	As	Empire of Dust shows	us,	southern	Alberta,	
like	 many	 parts	 of	 the	 Great	 Plains,	 was	 grossly	 overpopulated	 in	 terms	













conditions.	Theoretical	 location	 is	only	 relative,	and	concerns	 tend	 to	be	












World	 War	 II,	 became	 a	 growth	 pole	 because	 of	 the	 aerospace	 industry	
that	located	there.	Similarly,	most	western	growth	poles	took	off	thanks	to	
government	spending,	particularly	during	and	after	World	War	II.	Seattle	











to	 the	 Great	 Plains	 is	 that	 the	 important	 growth	 poles	 are	 often	 outside	
the	region.	This	is	implied	in	the	metropolis-hinterland	theory	of	Canadian	
economic	growth	 as	articulated	 by	 Harold	 Innis,	 Donald	 Creighton,	and	
J.M.S.	 Careless.	 American	 historian	 William	 Cronon	 relied	 upon	 these	
Canadian	 models	 in	 his	 Nature’s Metropolis,	 which	 focusses	 on	 Chicago	
but	 explains	 the	 economic	 growth	 of	 the	 Great	 Plains,	 one	 of	 Chicago’s	
hinterlands,	and	Cronon,	like	Scott,	points	out	the	distortions	of	a	bland,	
undefined	 “space”	 that	 does	 not	 consider	 the	 specifics	 of	 a	 given	 “place.”	
















































the	 Canadian	 Plains,	 however,	 the	 Cree	 and	 Assiniboine	 long	 played	 the	
middleman	role,	and	when	pemmican	became	the	fuel	for	the	Athabasca	









Euro–North	 American	 settlement	 of	 the	 Great	 Plains	 adds	 more	
complications.	 Economic	 development	 theory,	 as	 Higgins	 and	 Savoie	
discuss	it,	 indicates	what	was	mistaken	from	an	economic	(never	mind	a	
human)	point	of	view	in	the	“development”	of	Indigenous	peoples.	Some	
current	 dependency	 theorists	 maintain	 that	 growth	 can	 occur	 in	 Less	
Developed	Regions	only	under	a	socialist	framework—in	complete	opposi-
tion	to	the	free	market	beliefs	of	Henry	Dawes	and	Hayter	Reed	and	their	







devastated	 the	Indians	 to	satisfy	 the	 land	hunger	of	Euro-American	pio-
neers.	 It	was	 “justified”	by	 the	overly	enthusiastic	embrace	of	 technology	
and	the	elite	theory	that	both	the	people	and	the	land	were	deficient	with-
out	 Amer-European	 management	 and	 markets.	 But	 development	 could	
have	proceeded	successfully	without	allotment.	Pleasant	Porter	was	right;	








instance	 a	 group	 of	 Malay	 fishermen	 who	 had	 to	 make	 the	 transition	 to	
motorized	boats.	They	chose	 to	go	all	 the	way	 to	 inboard	motors,	not	 to	
make	 the	 transition	 by	 degrees,	 starting	 with	 small,	 less-expensive	 craft	
powered	by	outboard	motors.	They	astutely	recognized	that	in	the	long	run,	
the	 intermediate	step	was	simply	a	waste	of	 time	and	money	 that	might	
hamper	their	eventual	use	of	the	most	efficient	technology.17






Tribes,	 to	 the	 La	 Flesches	 among	 the	 Omahas,	 to	 Lakotas	 such	 as	 Black	
Elk	 who	 developed	 cattle	 herds,	 to	 Blackfoot,	 Cree,	 and	 Dakota	 farmers	
and	herdsmen.	Allotment	was	not	necessary	and	it	created	enormous	and	
completely	 avoidable	 human	 suffering,	 as	 did	 the	 similar	 villagization	 of	
Tanzania	 in	 the	 1960s	 and	 1970s.	 Hayter	 Reed’s	 insistence	 on	 obsolete	
farm	machinery—a	warped	variation	on	the	value	of	technology	(headers	
are	too	complex	for	any	but	the	“civilized”	to	use	them)—delayed	the	adap-




pletely	 survived	 economically	 in	 Oklahoma,	 while	 the	 destruction	 of	 the	
cadre	of	first-generation	economic	entrepreneurs	on	the	northern	Plains	of	
the	United	States	and	Canada	crash-landed	their	economic	takeoff.	It	also	
virtually	 guaranteed,	 through	 cumulative	 causation,	 the	 continuing	 eco-
nomic	failure	of	reserves	and	reservations	and	the	cumulative	demoraliza-























land,	 this	was	not	always	honoured	 in	practice,	and	the	small	size	of	 the	
reserves	hampered	their	economic	viability.	Nonetheless,	in	both	countries,	







ples	 in	 the	first	 reserve/reservation	generation,	 the	 reserves	and	reserva-














If	 theory	 suggests	 an	 unimaginable	 alternative	 to	 history,	 it	 also	
spawns	explanations	of	success.	As	we	have	seen,	the	theory	of	the	devel-
opmentalist	state	exactly	describes	Canada	at	Confederation.	The	National	
Policy	 of	 Macdonald’s	 Tories,	 whether	 conceptualized	 in	 the	 nineteenth	
century	or	imposed	on	the	actions	of	the	past	by	twentieth-century	schol-
ars,	fits	perfectly	with	how	one	would	establish	a	state.	In	both	Canada	and	


























building	 that	 incorporated	 the	 Prairies	 into	 Confederation.	 Even	 in	 the	

























built	 into	 the	 global	 food	 chain	 keep	 farm	 prices	 disastrously	 low,	 while	
failing	 to	 produce	 comparable	 savings	 for	 consumers.	 He	 notes	 that	 the	
first	phase	of	 the	Green	Revolution	 in	India	did	raise	yields,	but	only	by	
raising	 costs	 for	 seeds,	 fertilizers,	 and	 pesticides	 to	 farmers	 at	 rates	 that	
could	not	be	repaid	by	harvests.	The	new	farming	structure	also	substituted	
monocultures	 for	 a	 biological	 diversity	 that	 had	 developed	 to	 fit	 various	
niches	in	growing	areas	and	that	had	produced	a	well-balanced	diet.	The	















aid,	 wheat,	 and	 soybeans.	 Commodity	 distribution	 to	 Native	 Americans,	
though	 not	 something	 Patel	 discusses,	 is	 certainly	 a	 Great	 Plains	 issue.	














1950s	 and	 1960s	 left	 recipients,	 mostly	 in	 the	 Global	 South,	 “hooked	 on	
the	most	expensive	grain.”	His	 solution	 is	disarmingly	 simple:	 instead	of	
providing	cheap	food	for	poor	people,	development	should	instead	focus	on	
economies	that	allow	everyone	to	purchase	good	and	diverse	foodstuffs.24	
Patel	 is	 particularly	 critical	 of	 the	 international	 politics	 of	 soybeans	 and	
corn,	major	Great	Plains	crops	in	the	United	States,	if	not	in	Canada.
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After	 World	 War	 II,	 American	 soy	 growers	 had	 virtually	 cornered	
the	market,	 controlling	more	 than	90	percent	of	 the	world’s	 soybeans	 in	
the	1960s.	Brazil,	however,	embracing	a	positivist	model	of	development,	
entered	into	soy	production	and,	after	a	brief	1973	embargo	by	the	Nixon	
administration,	 emerged	 as	 a	 serious	 competitor	 to	 the	 United	 States,	
moving	 soy	 production	 into	 the	 cerrado,	 which	 is,	 like	 the	 Great	 Plains,	
a	grasslands	ecosystem	underlain	by	a	huge	freshwater	aquifer.	Patel	sees	
hope	for	a	more	sustainable	development	model	in	Brazil	through	progres-














for	 the	 obesity	 epidemic	 in	 North	 America.	 Worse,	 Mexican	 economists,	
educated	in	the	United	States	and	believing	in	market	and	developmental	
models,	 included	 food—most	notably	corn—in	 the	North	American	Free	
Trade	Agreement	(nafta)	despite	US	officials’	concerns	that	“the	economic	








































a	 commercial	 pemmican	 economy	 associated	 with	 the	 fur	 trade.	 At	 the	
point	of	Euro/Afro/North	American	settlement,	it	supported	a	speculative	
cattle	 economy	 and	 a	 speculative	 wheat	 economy	 underlain	 by	 women’s	
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bluestem,	 switchgrass,	 and	 Indian	 grass	 thrive	 on	 north-facing	 slopes	 or	
slightly	further	down	the	incline.	Contour	ploughing,	terracing,	and	grass	
waterways	serve	not	only	to	conserve	water	but	also	to	define	and	provide	













mented	 with	 growing	 perennial	 grain	 crops	 that	 do	 not	 require	 annual	
ploughing	 and	 planting,	 can	 only	 work	 toward	 a	 diversity	 of	 a	 few	 mix-
tures	of	seeds	and	plants.	When	some	of	my	colleagues	at	the	University	









Mouse Beans and Drowned Rivers
Out	 of	 necessity,	 Saskatchewan	 developed	 a	 mixed	 economy	 that	 man-








through	 the	 fur	 trade,	 the	 late	 nineteenth	 and	 early	 twentieth	 centuries	
cemented	 that	 relationship	 through	 the	 railroads	 and	 homestead	 settle-
ment.	But,	as	we	have	seen,	that	expansive	wheat	economy	reached	its	apex	













































the	 reservations	 were	 temporary,	 they	 did	 not	 need	 to	 be	 economically	
viable	and	indeed	were	founded	with	the	promise	of	annuities	and	rations	
in	lieu	of	the	subsistence	hitherto	provided	by	the	land	that	was,	accord-
ing	 to	 the	 written	 parts	 of	 the	 treaties,	 to	 be	 relinquished	 to	 the	 Amer-
Europeans.	Thus,	it	is	not	surprising	that	the	modern	states	of	both	Canada	
and	the	United	States,	with	their	firm	belief	in	better	living	through	tech-























resettled	 whole	 communities,	 particularly	 in	 the	 North,	 for	 the	 ease	 of	











pathologies	 became	 excuses	 for	 the	 rapidly	 increasing	 practice	 of	 taking	
Aboriginal	children	from	their	families	of	origin	and	placing	them,	some-
times	 illegally,	 in	 non-Aboriginal	 foster	 or	 adoptive	 homes.	 All	 of	 these	
processes	were	ostensibly	aimed	at	assimilating	Native	people	 into	whit-
estream	society	but	also	had	the	added	benefit—from	a	non-Native	point	
of	 view—of	 decreasing	 reserve	 and	 reservation	 populations	 so	 that	 there	












game.	 Euro–North	 American	 farmers	 commonly	 favoured	 level	 uplands	
instead.	 But	 these	 lands	 that	 Euro–North	 Americans	 had	 customarily	
defined	as	 “unused”	and	“uninhabited”	became	prime	sites	 for	dams	and	
reservoirs.	A	relatively	early	and	small-scale	project	was	Calgary’s	Glenmore	
















deficient	 rivers.	 All	 the	 government	 bodies	 concerned	 also	 automatically	
accepted	 the	 premise	 that	 reservation	 lands	 were	 expendable.	 Although	
some	 of	 the	 power	 of	 the	 Corps	 and	 of	 Reclamation	 was	 related	 to	 the	
sheer	inertia	of	bureaucracy,	their	real	power	was	bound	up	with	ideas.	The	






Bureau	 of	 Reclamation	 stated	 its	 ideology.	 The	 arid	 and	 semi-arid	 West	





Crevecour’s	 American	 Farmer.	 Once	 again,	 the	 land	 could	 no	 longer	 be	
declared	sufficient	to	its	own	flora	and	fauna.
The	main	argument	for	dams	made	by	the	Corps	was	to	govern	the	




was	 vital	 to	 the	 market	 economy	 of	 the	 Prairie	 Provinces	 and	 of	 the	
Cornbelt	 States,	 respectively.	 Moving	 cargo	 on	 the	 Missouri,	 however,	
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especially	above	Sioux	City,	Iowa,	was	a	different	kind	of	proposition.	From	
Nebraska	 to	 Montana,	 the	 Plains	 had	 been	 settled	 primarily	 by	 rail,	 not	







Perhaps	 the	 most	 salient	effect	of	 the	Pick-Sloan	projects	was	 the	
siting	 of	 dams	 so	 that	 most	 of	 the	 flooding	 took	 place	 on	 Indian	 lands.	
This	was	not	the	case	on	the	Great	Plains	alone.	We	have	already	looked	
at	 the tva’s	flooding	of	Cherokee	 lands.	The	most	ambitious	dam-build-
ing	projects	in	North	America	in	the	second	half	of	the	twentieth	century	
were	proposed	or	built	on	Cree	lands	in	northern	Quebec.	Hydro	projects	
throughout	 the	 North	 flooded	 or	 otherwise	 impinged	 on	 Native	 peoples’	
lands.	Even	in	New	York	and	Pennsylvania,	the	story	was	the	same—dams,	
lakes,	 and	 expressways	 were	 somehow	 sited	 on	 the	 little	 bit	 of	 land	 that	
had	been	left	to	Indigenous	people.5	This	was	more	than	coincidence.	The	
old	 imperial	 ideas	 were	 certainly	 important—Manifest	 Destiny	 involved	
pushing	 out	 the	 Indians	 in	 favour	 of	 Euro–North	 Americans—but	 eco-




such	as	 lakes	 for	fishing	and	waterskiing,	 and	parks	 for	 camping,	 unlike	
income-producing	properties,	 seemed	 to	be	entitled	 to	public	ownership	












games,	 too.	 But	 whitetails	 have	 become	 very	 common	 on	 the	 Plains,	 so	
conservation	of	particular	riverine	habitats	has	little	value	even	for	whit-
estream	 hunters.	 Ducks	 Unlimited	 and	 Pheasants	 Forever	 are	 popular	











tant	 part	 of	 subsistence	 living,	 and	 were	 particularly	 significant	 in	 the	
1940s,	but	the	value	of	Indian	lands	to	be	flooded	was	determined	exclu-












Although	 the	 Lower	 Brulé	 did	 get	 paid	 for	 their	 loss	 of	 existing	 mouse	
beans,	the	loss	of	the	ongoing	connection	between	beans,	mice,	and	people	
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or	 flooding	 out	 mouse	 habitat	 destroyed	 the	 value	 of	 local	 knowledge	 as	
well	as	the	actual	resource,	and	impoverished	both	the	people	and	the	land,	










a	 rich,	 sustainable	 way	 of	 life	 in	 a	 complex	 semi-arid	 place	 like	 Buffalo	
County,	South	Dakota	(the	poorest	county	in	the	United	States	in	the	2010	
census),	 was	 laughed	 out	 of	 court	 in	 favour	 of	 a	 technological	 fix	 that	 is	
not	working.
Perhaps	 the	 last	major	dam	project	 that	will	be	built	 in	 the	Great	
Plains	 is	 the	 Oldman	 Dam	 in	 southern	 Alberta.	 It	 was	 planned	 almost	
completely	for	irrigation,	a	final	answer	to	the	entitlement	mentality	that	
marked	the	boomers	of	the	region	just	west	of	the	one	Jones	discusses	in	
Empire of Dust. In	this	case,	 the	 lake	was	designed	to	cover	 the	 lands	of	
several	 Euro-Canadian	 farmers,	 but	 the	 main	 opponents	 to	 the	 project	







their	 leader,	 Milton	 Born-With-A-Tooth.7	 Flooding	 sacred	 sites	 on	 Great	






Indian	 land	 in	 the	 name	 of	 the	 market,	 technology,	 private	 property,	 or	
newly	 discovered	 communal	 Euro–North	 American	 rights	 to	 recreation	
or,	in	other	parts	of	the	Dakotas	and	Alberta,	for	conservation	and	parks.	























Although	 most	 of	 our	 discussion	 has	 focussed	 on	 the	 Great	 Plains	 as	 a	
hunting-and-gathering	or	agricultural	economy,	 the	 region	has	also	 sup-
ported	extractive	 industries.	The	 fundamental	difference	 is	 that	hunting,	
gathering,	and	agriculture,	at	least	in	theory,	exploit	renewable	resources	
that	 may	 be	 sustained	 for	 centuries	 without	 an	 endpoint,	 while	 mineral	
deposits,	 once	 exhausted,	 are	 permanently	 gone.	 Other	 minerals	 may	 be	
discovered	 to	 be	 valuable	 and	 exploited	 in	 turn,	 but	 they,	 too,	 are	 finite.	
Clay,	pipestone,	and	flint	have	been	used	for	tens	of	thousands	of	years	but	
are	still	relatively	plentiful	since	they	have	mostly	been	used	on	a	subsist-
ence	rather	 than	an	 industrial	 scale.	Gravel,	cement,	and	 limestone	have	










the	 twentieth	 and	 into	 the	 twenty-first	 century.	 Soft	 surface	 coal	 depos-








and	 Ontario,	 but	 the	 most	 valuable	 deposits	 turned	 out	 to	 be	 further	
west,	 including	 Texas,	 Oklahoma,	 Alberta,	 and	 to	 a	 lesser	 extent,	 North	
Dakota,	 Saskatchewan,	 and	 other	 parts	 of	 the	 Great	 Plains.	 What	 these	
oil	deposits	and	their	exploitation	would	mean	for	individuals,	Indigenous	
nations,	 state	 and	 provincial	 governments,	 large	 oil	 companies,	 and	 fed-
eral	 governments	 differed	 radically	 in	 terms	 of	 time	 period,	 jurisdiction,	
and	 the	power	of	 the	oil	 companies.	 In	 the	United	States,	all	 title	 to	 the	
land	 not	 already	 distributed	 resides	 with	 the	 federal	 government,	 except	
for	 land	 in	 the	 thirteen	 original	 states	 and	 in	 Texas,	 which	 kept	 control	
of	 its	 public	 lands	 when	 it	 became	 a	 state.	 In	 addition,	 the	 federal	 gov-
ernment	 retains	 mineral	 rights	 to	 all	 Indian	 reservations	 except	 that	 of	
the	Osages,	who	purchased	mineral	as	well	as	surface	rights.	Private	land	
owners	 usually,	 but	 not	 always,	 own	 both	 mineral	 and	 surface	 rights.	
Mining	laws	passed	in	1872	and	1873	granted	absolute	mineral	rights	on	
federal	 lands	 for	 a	 nominal	 sum	 to	 whoever	 found	 and	 exploited	 them,	
throwing	in	the	land	itself	as	well,	an	aspect	of	the	law	that	twenty-first-
century	 developers	 are	 now	 learning	 to	 exploit	 to	 carve	 condominium	
communities	 out	 of	 federal	 land	 while	 going	 through	 the	 motions	 of	
“developing”	mineral	deposits.	Not	until	1920	did	the	federal	government	
switch	 to	 a	 lease	 system	 for	 petroleum	 development,	 but	 the	 goal	 was	
regulation,	 not	 revenue,	 and	 large	 oil	 companies	 in	 particular	 welcomed	
the	 stability	 of	 regulations	 that	 enhanced	 their	 prosperity	 by	 making	 it	
harder	 for	 newcomers	 to	 undercut	 them.	 Regulation	 is	 still	 notoriously	
lax,	however,	and	the	US	Geological	Survey,	which	is	supposed	to	monitor	
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ing	 monopolies	 through	 “vertical	 integration”—any	 one	 company	 could	
choose	 only	 one	 aspect	 of	 production:	 extraction,	 transportation,	 refin-




inextricably	 combined,	 eventually	 influencing	 not	 only	 Texas	 regulation	
policy	 but	 moving	 up	 to	 influence,	 and	 even	 to	 some	 extent	 control,	 US	
foreign	policy	relating	 to	oil	and	 to	 those	areas	of	 the	world	where	oil	 is	
produced,	including	Canada	and	the	Middle	East.2
We	have	already	seen	the	deleterious	effects	of	oil	on	the	Osage	and	
other	 Indigenous	 peoples	 settled	 in	 eastern	 Oklahoma.	 The	 attempt	 to	
suppress	Debo’s And Still the Waters Run	 indicates	 the	power	of	oil	and	
graft	 in	Oklahoma	 in	 the	1930s,	while	Robert	Sherill	noted	 in	1983	that	











oil	 business.	 Mathews	 admired	 Marland	 for	 his	 ability	 to	 look	 closely	 at	















The	 early	 twentieth-century	 oil	 developments	 in	 Alberta	 were,	
like	those	in	Texas	and	Oklahoma,	colourful	mixtures	of	wildcatting	gen-
iuses,	 boom-and-bust	 wealth,	 and	 both	 co-operation	 and	 conflict	 with	
different	levels	of	government,	but	there	were	vast	dissimilarities	as	well.	
At	 Confederation,	 the	 British North America Act	 (the	 Constitution Act	
of	 1867)	 apportioned	 control	 of	 natural	 resources	 to	 the	 provinces.	 But	
when	the	original	North-West	Territories	were	formed	into	Saskatchewan	
and	 Alberta	 in	 1905,	 Ottawa	 retained	 control	 of	 the	 resources,	 suppos-
edly	because	the	new	provinces	were	in	a	state,	more	or	 less,	of	tutelage.	
Control	of	natural	resources	was	a	particular	sore	point	and	focus	for	west-




























Perhaps	 it	 can	 be	 explained	 in	 part	 by	 the	 different	 relationships	





the	United	States	was	 successful	 in	 that	 the	Union	Pacific	was	built,	 the	
builders	got	rich,	and	the	fallout	from	the	scandal	was	minor	and	transient.	
Rather	 than	being	 tarred	by	 it,	 James	Garfield	was	 subsequently	elected	
president	with	a	reputation	for	honesty.	In	Canada,	the	Pacific	Scandal	top-
pled	the	government	and	delayed	the	completion	of	the	Canadian	Pacific	
Railway	 until	 after	 Macdonald	 could	 be	 re-elected.	 The	 federal	 govern-


























Ad-scam,	 the	Canadian	 sponsorship	 scandal,	 led	 to	an	election	 in	which	
a	 large	Liberal	majority	was	replaced	by	a	whisker-thin	minority	Liberal	
government	 in	 2004	 and	 a	 2006	 election	 that	 yielded	 a	 Conservative	
minority	government.	Enron	had	almost	no	political	 fallout	and	led	only	
to	a	few	highly	publicized	trials,	despite	the	far	more	widespread	economic	

























Great	 Plains,	 to	 evaluate	 their	 continuing	 impact	 on	 regional	 and	 local	
economies,	and	to	consider	how,	or	if,	they	could	be	managed	for	a	more	
equitable	and	even	sustainable	future.	In	his	provocatively	titled	1975	book,	










tion	 publicly	 agreed	 with	 the	 oil	 industry’s	 contention	 that	 the	 embargo	
was	working,	 in	order	 to	 force	US	policy	away	 from	a	pro-Israel	slant	 to	



























































whether	 companies	 were	 subsidiaries	 of	 major	 American	 oil	 companies	









United	 States.	 Arguments	 about	 economic	 diversification	 include	 urging	
Alberta	to	develop	more	“downstream”	processing	for	its	oil.11

















and	 Saskatchewan	 had	 reached	 with	 the	 federal	 government.12	 Another	
collateral	casualty	of	the	Shah’s	fall	was	the	brief	Progressive	Conservative	
government	of	Joe	Clark,	which	 fell	 over	a	 budget	 that	 tried,	unsuccess-







a	 number	 of	 problems	 raised	 by	 increasing	 oil	 prices	 and	 the	 resultant	





Although	 Trudeau	 opposed	 Quebec	 nationalism	 and	 chose	 world	 peace	
as	his	 legacy	 for	Canada,	he	was	enough	of	a	Canadian	nationalist	 to	be	
wary	of	the	power	of	US	oil	companies,	US	investors,	and	their	symbiotic	
relationships	with	the	US	government.	Trudeau	and	his	advisors	believed	
that	 Canada’s	 future	 economic	 and	 energy	 security	 depended	 on	 having	
















The	 actual	 effects	 of	 the nep as	 they	 developed	 in	 the	 real	 world	
are	much	more	difficult	to	calculate,	let	alone	evaluate.	As	Tammy	Nemeth	











rather	 than	 in	 large	 finds	 still	 to	 be	 discovered	 by	 conventional	 explora-























banks—exactly	 as	 Mathews’	 friend	 Marland	 had	 been	 more	 than	 half	 a	
century	earlier	and	half	a	continent	further	south.	That	some	of	the	banks	
had	strong	connections	to	US	oil	companies	was	probably	no	coincidence.16	















produced	parts	and	services	 for	 the	exploring	crews,	drill	 rigs,	and	pipe-
lines)	and	tertiary	industries	(those	like	hotels	and	gas	stations	that	served	












The	 rules	 in	 the	 oil	 game	 were	 always	 changing	 as	 conditions	 changed,	
and	American	oil	companies	had	been	remarkably	successful	in	getting	the	
rule	changes	 they	wanted	 from	bodies	as	different	as	 the	Texas	Railroad	
Commission	and	the	US	State	Department.	Reagan	began	deregulating	the	






ing	 that	 Saskatchewan	 was	 “open	 for	 business,”	 privatized	 potash	 was	
not	bringing	big	prices	any	more	than	Alberta	oil	was	selling	for	$50	per	
barrel.19	The	oil	 companies,	 the	 federal	and	provincial	governments,	and	
the	banks	had	all	believed	that	high	prices	had	come	to	stay	in	1980.	They	
were	all	wrong—as	they	would	be	again	in	2008.
Peter	 Lougheed	 was	 certainly	 right	 in	 believing	 that	 the	 federal	
government	 was	 moving	 to	 block	 Alberta’s	 rise	 to	 power.	 A	 federation	
in	 which	 10	 percent	 of	 the	 population,	 concentrated	 in	 one	 of	 ten	 prov-
inces,	was	becoming	fabulously	wealthy	in	contrast	to	and	to	some	extent	
at	 the	 expense	 of	 most	 of	 the	 rest	 of	 the	 population	 (assuming	 that	 BC,	
Saskatchewan,	 and	 the	 Territories	 stayed	 relatively	 the	 same)	 would	 not	



































then	 further	 down	 to	 30.2	 percent	 in	 the	 agreement	 Alberta	 supposedly	
won	 from	the	 feds	 in	1981.	Meanwhile,	 the	 federal	share	of	 the	revenues	
rose	from	12	percent	in	1979	to	27.4	percent	under	the nep before	drop-













and	water	of	 the	West.	The	bust	of	 the	early	 1980s	devastated	 the	Texas	
and	Oklahoma	economies,	as	it	did	Alberta’s,	and	slowed	or	halted	energy	



























The	 sour	 gas	 wells,	 the	 huge	 trucks	 barrelling	 along	 narrow	 rural	 gravel	
roads,	 and	 the	 exploration	 activities	 taking	 place	 on	 traditional	 north-








Arts, Justice, and Hope on the Great Plains
In	July	1990,	my	four-year-old	son	and	I	drove	from	Batoche	to	Kingston.	
All	 the	 way	 along,	 I	 listened	 to	 the	 radio	 and	 read	 the	 papers,	 following	





than	 assimilation	 and	 “vanishing”	 into	 the	 Amer-European	 whitestream	
culture.	Then	we	took	the	ferry	down	to	Wolfe	Island	and	over	to	New	York	
State,	and	as cbc faded	off	our	radio,	all	news	of	Oka	disappeared.	Even	




When	 Europeans	 began	 sustained	 contact	 with	 what	 they	 called	











civilizers’	 own	 rules,	 was	 rarely	 thought	 and	 even	 more	 rarely	 expressed	
by	the	Europeans,	save	for	those	who,	for	whatever	reason,	threw	in	their	
lot	 with	 that	 of	 the	 Indigenous	 people.	 The	 basic	 attitude	 that	 “Indians”	
had	no	rights	that	a	white	man	need	respect	really	changed	little	over	the	








to	 “lesser	 breeds	 without	 the	 Law,”	 did	 Amer-Europeans	 begin	 to	 listen	




airwaves,	 July	 1990	 was	 approximately	 midway	 in	 a	 series	 of	 crises	 that	
reshaped	Indigenous	affairs	in	Canada	and	prompted	a	wholesale	reconsid-
eration	of	the	relationship	between	Indigenous	and	whitestream	Canadian	
laws	 and	 ideals.	 Although	 the	 United	 States	 is	 now	 lagging	 far	 behind	
Canada	in	recognition	of	Indigenous	rights,	the	Canadian	lessons	apply	to	
the	States	as	well.
The	 purpose	 of	 this	 chapter	 is	 to	 review	 the	 discussion	 that	 has	
ensued	over	the	last	twenty	years	and	to	mine	it	both	as	a	model	for	how	
deficiency	 can	 come	 to	 be	 understood	 as	 sufficiency	 and	 as	 a	 source	 for	
Aboriginal	ways	of	viewing	the	contemporary	world	that	provide	us	with	
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newspaper	 that	 has	 survived	 tumultuous	 times	 to	 remain	 an	 influential	
Native	 voice.	 A	 central	 theme	 running	 through	 most	 of	 the	 discourse	 is	
that	Indigenous	issues	are	holistic,	that	one	cannot	isolate	one	strand	from	




























River	 without	 fulfilling	 the	 environmental	 requirements	 that	 courts	 had	



















as	he	 refused	assent	would	 inflame	Quebec’s	 resistance	 to	 the	Mohawks’	
claim	to	their	land.3
On	11	July	1990,	the	Terrible	Summer	began	in	earnest,	when	Sûreté	
du	 Québec	 troopers	 attempted	 to	 clear	 out	 the	 Mohawks	 blocking	 the	













own	 blockades—including	 a	 brief	 and	 symbolic	 stoppage	 of	 the	 Louise	
Bridge	in	Calgary.4
But	as	 the	Terrible	Summer	wound	down,	 solutions	did	not	 seem	
near.	Residents	of	Chateauguay	stoned	the	Kahnawake	Mohawks.	Milton	






the	 Lubicons	 believed	 were	 malcontents	 organized	 by	 the	 government,	
with	 rival	 claims	 to	 the	 area,	 and	 the	 Japanese	 conglomerate	 Daishowa	
was	 moving	 ahead	 with	 a	 giant	 pulp	 plant	 for	 Lubicon	 territory.	 On	 26	






ing.	 (At	 Nerland’s	 trial	 and	 subsequent	 inquiry,	 despite	 police	 attempts	
to	 maintain	 secrecy,	 it	 became	 apparent	 that	 Nerland	 had	 been	 a	 police	
informant.	He	received	four	years	for	manslaughter	and	disappeared	into	
a	 police	 protection	 program	 after	 his	 release.)	 On	 8	 March	 1991,	 Justice	
Allan	 McEachern	 of	 British	 Columbia	 handed	 down	 a	 verdict	 dismiss-
ing	 Gitksan	 and	 Wet’suet’en	 land	 claims.	 Canada,	 he	 said,	 was	 under	




otherwise	 under	 lease	 or	 contract.	 But	 that	 was	 all.	 Delgamuukw	 would	
appeal	McEachern’s	decision—and	the	condescending	manner	in	which	it	























The	 five	 hundredth	 anniversary	 of	 the	 Columbian	 invasion	 was	















in	 1990	 and	 began	 to	 visit	 prisons	 and	 schools	 and	 communities	 to	 talk	








their	 lives.	 Incarceration	 rates	 rose	 more	 rapidly	 for	 Aboriginal	 people	
than	for	other	segments	of	the	population,	especially	 in	the	Prairies,	and	





in	 post-secondary	 education.	 Videographers	 scrutinized	 the	 valour	 and	
the	horror	of	Indigenous	 life—kids	committing	suicide	and	communities	
coming	together	to	provide	hope	for	the	kids.	In	1992,	Wilson	Nepoose’s	







In	 the	 United	 States,	 the	 pages	 of Lakota Times (now	 Indian 
Country Today)	 included	 many	 similar	 stories,	 but	 the	 events	 that,	 like	
298	 Goodlands
Oka,	 had	 shone	 a	 national	 spotlight	 on	 Indian	 affairs	 had	 happened	
about	 two	 decades	 earlier,	 and	 they	 had	 arisen	 from	 a	 somewhat	 differ-
ent	political	and	cultural	context	 than	the	events	 in	Canada.	As	we	have	
seen,	in	1932,	Black	Elk	and	John	Joseph	Mathews	had	articulated	pow-
erful	 visions	 of	 Siouan	 world	 views	 as	 exemplary,	 even	 as	 they	 worried	
about	 the	 possible	 disappearance	 of	 the	 people	 who	 understood	 those	
traditions.	 The	 thirties,	 however,	 were	 a	 hopeful	 decade	 for	 American	
Indians.	In	1934,	as	we	have	also	seen,	the	Indian Reorganization Act	had	
de-outlawed	the	Sun	Dance	and	other	ceremonies,	ended	allotment,	pro-
vided	 for	 tribal	 sovereignty—if	 not	 always	 on	 tribal	 terms—and	 in	 many	
ways	ended	direct	colonization	of	American	Indians.	The	federal	and	even	
state	 arts	 and	 other	 employment	 projects	 of	 the	 Depression	 did	 employ	
some	Native	people	and	included	Native	motifs	as	the	“universal”	heritage	
of	 the	United	States.	One	of	 the	most	 striking	examples	 is	 the	Nebraska	
State	 Capitol,	 a	 singularly	 beautiful	 building	 with	 Indian	 themes	 devel-
oped	by	University	of	Nebraska	professor	Hartley	Burr	Alexander,	includ-
ing	 a	 senate	 chamber	 intended	 to	 inspire	 high-minded	 political	 thought	
with	 exclusively	 Native	 themes	 and	 images.8	 Although	 this	 was	 to	 some	
extent	 simply	 cultural	 appropriation,	 it	 did	 show	 a	 genuine	 willingness	
of	 whitestream	 power	 to	 learn	 from	 Indigenous	 philosophy.	 During	 the	
1940s,	Native	American	intellectuals	could	still	retain	some	optimism.	As	
had	 happened	 in	 World	 War	 I,	 Native	 men	 volunteered	 for	 the	 armed	
services	 in	 very	 high	 proportions,	 while	 Native	 women	 moved	 to	 the	
cities	and	took	on	Rosie-the-Riveter	roles.	World	War	I	service	had	been	
rewarded	 with	 full	 US	 citizenship	 for	 Native	 people	 in	 1924,	 and	 it	 was	
reasonable	 to	 expect	 social	 improvement	 after	 World	 War	 II	 as	 well.	 In	
1944,	 Ella	 Deloria	 published	 Speaking of Indians,	 an	 eloquent	 explica-
tion	 of	 “A	 Scheme	 of	 Life	 That	 Worked”	 and	 a	 prescription	 for	 a	 better	
postwar	society	that	would	at	 least	accept	Native	people’s	right	to	live	by	
rules	based	on	kinship	and	sharing,	and	perhaps	inform	whitestream	soci-




Indigenous	 people	 off	 the	 land	 and	 into	 the	 cities.	 Although	 couched	 in	
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terms	 of	 assimilation,	 these	 programs	 for	 the	 most	 part	 resulted	 instead	
in	marginalization,	alienation,	and	increased	poverty	and	welfare	depend-
ence.	 Public	 Law	 280	 replaced	 federal	 jurisdiction	 over	 reservations	 in	
some	 states—including	 Nebraska—with	 state	 jurisdiction,	 often	 leading	
to	selective	enforcement	and	a	lack	of	protection	for	reservation	residents.	
The	ensuing	disorder	hastened	the	breakup	of	Indian	families	as	children	










for Your Sins; We Talk, You Listen; God Is Red; Red Earth, White Lies.	
Unlike	Black	Elk,	Mathews,	or	Ella	Deloria,	Vine	Deloria	was	 less	 inter-
ested	in	arguing	or	delineating	the	exemplary	nature	of	Lakota	or	Native	
society	 in	 general—he	 pretty	 much	 took	 that	 for	 granted—as	 he	 was	 in	
pointing	out	the	deficiencies	of	both	government	and	academic	treatment	
of	 Native	 Americans	 and	 how	 Indians	 themselves	 would	 organize	 to	 go	
about	resolving	their	own	issues.	His	Custer Died for Your Sins	is	a	strong	
parallel	 to	another	book	published	in	1969,	one	that	also	used	irony	and	
humour	 to	 point	 out	 government	 mistakes	 and	 how	 Indian-controlled	
programs	 could	 redress	 them:	 Harold	 Cardinal’s	 Unjust Society.	 While	
Deloria	 and	 Cardinal	 and	 others	 provided	 theory,	 during	 the	 1960s	 and	
1970s,	thousands	of	Native	people	from	all	over	the	continent	provided	the	
specifics	of	a	Red	Power	movement	 that	 took	 inspiration	 from	the	more	
general	civil	rights	struggles,	mostly	in	the	United	States,	and	from	specific	
























Both	 Deloria	 and	 Cardinal	 looked	 for	 peaceful	 solutions	 but	 noted	 that	
violence	was	possible	 if	whitestream	society	did	not	acknowledge	Native	
rights.	 Deloria	 distinguished	 between	 Indian	 nationalists—who	 “are	 pri-
marily	concerned	with	the	development	and	continuance	of	the	tribe”	and	










contravened	 all	 the	 promises	 of	 consultation	 that	 the	 government	 had	
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made	to	Canada’s	Indians	and	handed	down	a	mandate	that	had	nothing	
to	 do	 with	 what	 Native	 people	 in	 Canada	 wanted.	 He	 warned	 of	 a	 “Red	
Explosion”	if	Ottawa	proceeded	on	its	heedless	way.11
Writing	 in	 1968,	 both	 authors	 clearly	 envisaged	 the	 Red	 Power	
movement	that	began	with	the	occupation	of	Alcatraz	in	1969	and	culmi-
nated	in	the	Wounded	Knee	takeover	in	the	spring	of	1973.	Robert	Allen	
Warrior	 and	 Paul	 Chaat	 Smith	 painstakingly	 chronicle	 these	 events	 and	
the	ideas	behind	them	in	Like a Hurricane,	but	their	emphasis	 is	on	the	
rationales	 for	 the	 occupations	 and	 on	 the	 great	 significance	 of	 the	 occu-
















Program)	 initiative	 and	 a	 determined	 program	 of	 selective	 prosecution	
that	ate	up	precious	funding	and	time. aim leader	Leonard	Peltier	still	lan-




















groups,	 “our	older	people	think	that	 it	 is	part	of	 the	responsibility	of	 the	
Indian	to	help	the	white	man	regain	this	lost	sense	of	humanity.”13
Though	Deloria	(Dakota,	Denver)	and	Cardinal	(Cree,	Edmonton)	

















and	 who	 were	 often	 featured	 in	 Windspeaker. Joane	 Cardinal-Schubert	
and	Jane	Ash	Poitras	are	Albertan	visual	artists	with	international	reputa-
tions—both	took	part	in	the	Indigena	exhibition	and	both	were	reviewed	










create	 the	 illusion	 of	 depth,	 of	 shapes	 protruding	 or	 retreating	 from	 the	
surface	 of	 the	 canvas—with	 her	 concern	 about	 representing	 images	 that	
belong	 to	her	own	 lived	experience,	 such	as	horses,	without	reproducing	
or	even	suggesting	stereotypes	of	“the	Plains	Indian”	as	mounted	warrior.	
For	 Indigena,	 Cardinal-Schubert	 prepared	 a	 complex	 installation	 piece,	
“Preservation	of	a	Species: deconstructivists (This	is	the	house	that	Joe	
built),”	which	combined	painting,	drawing,	photography,	sculpture,	assem-
blage,	 and	 text,	 and	 was	 completed	 in	 1990.	 In	 her	 artist’s	 statement	 in	
the	published	catalogue	of	Indigena,	she	says	that	it	“is	an	installation	that	
visually	discusses racism through	an	examination	of	labels	and	imposed	
stereotypes	 that	 I	 have	 experienced	 growing	 up	 in	 a	 non-Native	 society.”	
She	 deals	 with	 the	 forced	 assimilation	 of	 children	 through	 the	 mission	
schools	and	the	foster	care	system,	the	systemic	categorizations	of	people	
by	“status”	and	number,	the	fencing	in	of	people	 in	the	reserves,	and	the	
necessity	 for	 resistance—her	 own,	 her	 father’s	 (Joe),	 her	 grandmother’s,	
her	 brother’s	 (architect	 Douglas	 Cardinal).	 The	 installation	 includes	 the	
text	of	“Joe	Cardinal’s	message	to	his	children	from	his	deathbed	‘if i had 
made a stand—you	wouldn’t	have	to/you’ve	got	to	stand	up	to	them.	Don’t	
let	those	bastards	get	you.	Just	Stand	up	and	Never	give	in	.	.	.	’”	(ellipses	











lilies	 is	 behind	 a	 box	 labelled	 “foster child”	 and	 is	 littered	 with	 bot-
tles,	a	syringe,	money,	a	scrub	brush,	and	“cultural identity”	locked	in	
another,	smaller	box.	Posts	become	women	in	head	scarves,	some	wearing	
newspaper	 clippings	 attesting	 to	 daily	 realities	 and	 all	 with	 the	 bark	 on,	
still	 identifiable	 as	 trees,	 as	 part	 of	 the	 tree.	 In	 his	 2001	 book	 A Feather 
Not a Gavel,	 A.C.	 Hamilton,	 co-chair	 of	 Manitoba’s	 Aboriginal	 Justice	
Inquiry,	 combines	 memoir	 with	 research	 and	 experience	 to	 explain	 why	





through	 different	 windows	 that	 break	 things	 up	 and	 prevent	 the	 viewer	







despair,	 the	 weapons	 of	 oblivion	 for	 the	 powerless;	 the	 artistic	 survival	
and	resistance	of	herself	and	her	brother	against	her	father’s	defiance	and	




pilations,	 “Shaman	Never	Die”	 (1990)	and	 “A	Sacred	Prayer	 for	a	Sacred	
Island”	(1991),	both	foreground	Native	spirituality,	which	she	further	dis-
cusses	 in	her	artist’s	statement.	As	does	Cardinal-Schubert,	Poitras	com-
bines	 glyphs—horses,	 bison,	 bear—with	 words,	 photographs,	 newspaper	
clippings,	and	chalk	overdrawing.	Her	clippings	deal	directly	with	 issues	
such	as	Oka	and	Meech	Lake,	but	her	glyphs	and	historical	photographs	
link	 these	 closely	 to	 five	 hundred	 years	 of	 cultural	 survival.	 While	 her	
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imagery	 is	 not	 as	 explicitly	 land-based	 as	 Cardinal-Schubert’s—perhaps	
because	she	grew	up	in	Edmonton	rather	than	on	the	land—her	third	panel	
in	“A	Sacred	Prayer	for	a	Sacred	Island”	includes	“A	New	and	Accurate	Map	




North	 Americans	 of	 what	 is	 here.	 The	 question	 is	 not	 whether	 the	 map	




glyphs	 and	 crosses.	 Despite	 the	 deliberate	 depthlessness	 of	 the	 collage—
everything	is	melded	onto	the	same	plane—context	of	place	remains	in	the	
backgrounds	of	the	photographs	and	in	the	map.	Poitras	does	not	explicitly	
recognize	 “city”	 as	 “place”	 in	 the	 way	 Cardinal-Schubert	 paints	 lake	 and	
forest	as	“place.”16
Like	 Jane	 Ash	 Poitras,	 Richard	 Wagamese	 was	 removed	 from	 the	
land	by	Children’s	Aid	when	he	was	still	a	small	child,	but	unlike	her,	he	

















become	 immortal	 through	 the	 process	 of	 learning	 to	 love	 the	 ones	 with	
whom	we	share	this	planet.”17
A Quality of Light,	Wagamese’s	second	novel,	set	partly	during	the	
Terrible	Summer,	 talks	 in	more	detail	of	 the	 land,	both	 in	 itself	and	as	a	
trope	 for	 the	 kinds	 of	 human	 knowledge	 protected	 by	 tribal	 traditions	
and	crucial	to	the	survival	of	all	those	“with	whom	we	share	this	planet.”	
The	 present	 of	 the	 novel	 is	 a	 fictional	 hostage	 taking	 at	 the	 Harry	 Hays	









he	spends	a	winter	by	himself,	in	a	tipi.	“Above it, the sky is a tremendous 
bowl, like a pipe bowl, the universe gathered within it. . . . The land veritably 
pulses with energy”	(emphasis	in	the	original).	In	the	manifesto,	which	is	
to	be	read	on	live	television	as	the	price	of	his	surrender	and	the	freedom	
of	the	hostages,	Johnny	writes,	“Tribalism is an expression of the needs of 
one honored by the whole. We are all tribal people. We all have, within our 
genes, the memory of tribal fires. Some of us have distanced ourselves from 
that memory . . . But it lies within each of us like a latent hope”	(emphasis	
in	 the	original).	Responsibility	 to	 the	 land	and	to	 the	people	with	whom	
we	share	 it	 is	 the	central	motif	of	A Quality of Light,	 though	Wagamese	
explores	 many	 variations	 on	 it.	 In	 particular,	 he	 deals	 with	 the	 specific	
nature	of	imperialism	and	oppression	of	the	Indigenous	peoples	of	North	
America	through	death,	displacement,	and	the	systematic	debasement	of	
Indigenous	 cultures	 for	 generations	 of	 Indigenous	 people.	 On	 one	 level,	













Wagamese’s	 Joshua	 makes	 a	 joke	 of	 it,	 at	 one	 point	 introducing	 himself	
as	 the	 pastor	 of	 “St.	 Geronimo’s	 parish	 of	 Our	 Lady	 of	 Perpetual	 Land	












happen	 to	 coincide	 in	 the	 pages	 of	 Windspeaker	 and	 in	 the	 work	 of	 the	
three	artists	discussed	above.	They	have	always	been	connected.















been	 discussing.	 They	 also	 show	 us	 the	 need	 for	 Indigenous	 people	 and	
their	philosophy	in	any	humanly	satisfying	future	for	the	Great	Plains	and,	
indeed,	for	all	of	Turtle	Island	and	its	blue-green	globey	earth.




superior	 to	 Cree,	 Blackfoot,	 Dakota,	 or	 other	 First	 Nations	 principles	 of	
economy,	society,	and	culture.	The	twenty-first-century	reader	is	apt	to	ask	
what	Hayter	Reed	or	Duncan	Campbell	Scott	or	even	John	A.	Macdonald	

















own	summary	of	the	issues	in	Métis Lands in Manitoba,	a	book	that	is	in	
many	 ways	 a	 “prequel”	 to	 Second Thoughts.	 Métis Lands	 is	 a	 case	 study	
that	ends	with	the	sentence	“To	explain	why	I	believe	paternalism	was	and	














trated	clearly	in	Métis Lands in Manitoba.	Here	Flanagan	argues	that	the	
procedures	for	assigning	Métis	land	were	fair	and	were	fairly	carried	out	
for	the	benefit	of	the	Métis,	except	in	a	few	individual	cases	of	fraud,	which	
were	 almost	 all	 rectified	 in	 the	 end.	 Although	 he	 admits	 that,	 given	 the	















“Aboriginals differ from other Canadians because they were here first. As 
‘First Nations,’ they have unique rights, including the inherent right of 
self-government”	 (6).	 Flanagan	 seriously	 argues	 that	 First	 Nations	 and	








the	 rights	 of	 Natives	 and	 newcomers.	 The	 current	 constitutions	 of	 both	
the	 United	 States	 and	 Canada	 clearly	 distinguish	 certain	 rights	 retained	















ance	 rights,	 however,	 do	 suggest	 alternative	 ways	 of	 understanding	 land	
ownership	than	the	favoured	fee	simple	of	Amer-Europeans.
Other	 of	 Flanagan’s	 summaries	 of	 pro-Aboriginal	 arguments	 are	
oversimplifications	 of	 extremely	 complex	 issues,	 as	 in	 his	 point	 number	
five:	 “Aboriginal peoples can successfully exercise their inherent right of 
self-government on Indian reserves” (7).	 In	a	world	of	multinational	cor-
porations, gatt,	 and	 a	 US	 president	 who	 claims	 the	 right	 to	 act	 unilat-




the	United	States	 is	not	 fully	 “sovereign,”	as	 the	many	protestors	against	
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be	 defined	 only	 in	 terms	 of	 one	 reserve.	 Furthermore,	 as	 John	 Borrows	
argues,	since	most	discussions	involving	Aboriginal	rights	take	place	at	the	





cultures were on the same level as those of the European colonists. The dis-




the	 familiar	 Enlightenment	 theory	 that	 extensive	 agricultural	 societies	











who	 do	 not	 wish	 to	 join	 the	 co-operative.	 (Flanagan	 acknowledges	 that	
More	was	writing	at	the	beginning	of	English	hegemony	in	North	America	
but	does	not	seem	to	recognize	that	More	was	speaking	 for	colonization,	










Michael	 Murphy	 examines	 the	 ideas	 of	 the	 nineteenth-century	 thinkers	
who	provided	the	underpinnings	for	Flanagan’s	definitions	of	civilization:	
John	Stuart	Mill,	John	Locke,	Immanuel	Kant,	and	Karl	Marx.	He	points	
out	 that,	 to	 some	 extent,	 all	 four	 asserted	 the	 inferiority	 of	 Indigenous	
North	 American	 society	 and	 thought	 to	 European	 society	 and	 thought.	
Thus,	Flanagan	can	adopt	their	theories	to	proclaim	that	Indigenous	North	







consider	 the	possibility	 that	not	everyone	will	agree.	And	certainly	 there	
are	 Indigenous	 people	 from	 many	 different	 tribes	 and	 walks	 of	 life	 who	
agree	with	him—see,	 for	 instance,	William	Wuttunee’s	1971	book	Ruffled 
Feathers: Indians in Canadian Society,	 an	 argument	 against	 Harold	
Cardinal’s	influential	Unjust Society.	Wuttunee	accepts	the	White	Paper’s	








of	 Europeans	 coming	 to	 what	 they	 called	 the	 “New	 World,”	 one	 would	
have	 to	answer	 that	 in	practice	 they	did	not	 incorporate	 the	people	 they	
found.	Something	like	98	percent	of	the	population	of	the	Americas	did	not	




of	 micro-organisms	 from	 animals	 to	 humans	 and	 from	 Asia	 to	 Africa	 to	












Cheyenne,	 and	 Crow	 ranchers	 who	 found	 their	 land	 leased	 away	 from	
them,	who	were	prohibited	from	buying	tractors,	and	who	were	generally	
harassed	by	the	US	government	Indian	service	despite	their	demonstrated	




Protestant,	 European	 version	 of	 free	 market	 agriculture	 and	 economics	
in	general.	Variant	practices	that	can	and	have	worked,	as	shown	by	both	
economic	 development	 theory	 and	 the	 experiences	 of	 the	 “Five	 Civilized	
Tribes”	 in	 Oklahoma	 before	 allotment,	 are	 completely	 cancelled	 out	 of	





































Although	 I	 find	 Flanagan’s	 major	 moral	 premise	 untrue,	 his	 out-




gaining	 some	 public	 acceptance.	 Nepotism	 in	 band	 councils	 and	 reserve	
politics	in	general,	for	instance,	is	a	tempting	target,	and	Flanagan	argues	
persuasively	 that	 small	 communities	 organized	 largely	 by	 family	 ties	 are	
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particularly	vulnerable	 to	abuses	of	 those	 family	 ties.	But	 instead	of	dis-
mantling	the	small	communities	or	insisting	that	they	must	work	on	civil	
service	 lines	 designed	 for	 larger,	 more	 heterogeneous	 communities,	 how	






societies,	 and	 differentiated	 roles	 for	 women	 and	 men	 traditionally	 pro-
vided	 for	 checks	 and	 balances	 to	 nepotism	 and	 could	 work	 so	 again.	 In	






fall	back	on	European-style	elections?	What	can	we	find	 in	 the	 focussed	
and	pragmatic	arguments	that	Deloria	and	Cardinal	made	forty	years	ago?	
How	 can	 these	 processes	 become	 more	 visible	 as	 counters	 to	 Flanagan’s	
essentially	ignorant	argument	that	a	paternalistic	and	sentimental	govern-
ment	has	prohibited	 Indigenous	communities	 from	complete	 immersion	
in	“civilization,”	which	offers	the	only	real	alternative	to	nepotism,	crony-
ism,	and	the	continuing	degradation	of	“aboriginal	people”?	One	could	ask	







and	 considerably	 more	 imaginative	 and	 optimistic	 about	 the	 strengths	
of	 Indigenous	 North	 American	 philosophy	 and	 practice,	 particularly	 in	
Canada,	 provide	 a	 useful	 overview	 for	 understanding	 how	 these	 might	
counteract	 dysfunctional	 whitestream	 practices.	 Although	 both	 refer	
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specifically	 to	 issues	of	criminal,	common,	and	constitutional	 law—as	do	
the	 news	 stories	 and	 artists	 we	 have	 already	 discussed—their	 counter	 to	
deficiency	theories	such	as	Flanagan’s	gives	us	another	kind	of	analogy	for	

























to	 the	 responsibilities	 guaranteed	 in	 the	 treaties	 made	 when	 Indigenous	









ideas	 about	 sovereignty,	 that	 since	 all	 meaningful	 decisions	 about	 land	
use—and	about	recognizing	land	as	a	citizen—are	made	at	the	federal	level,	
any	 meaningful	 Aboriginal	 sovereignty	 must	 include	 joint	 federal	 sover-




















Indigenous	 philosophies,	 the	 people	 are	 the	 land.	 Whitestream	 society,	
especially	on	the	Great	Plains,	stands	to	benefit	from	walking	away	from	a	
concept	of	the	land	and	its	people	that	is	based	in	deficiency	and	a	punitive	
notion	 of	 restoration.	 We	 need	 paradigms	 and	 responsibilities	 that	 stem	






grandparents	 are	 buried.	 I	 have	 spent	 my	 career	 living	 on	 and	 teaching	
about	 the	Great	Plains.	 I	own	homes	 in	Nebraska	and	Alberta,	and	per-
form	my	own	annual	migration	north	and	west	to	a	higher	elevation	every	
summer	and	south	and	east	and	down	every	fall.	I	want	to	live	out	my	life	










Quivira	 Foundation,	 and	 others	 have	 done	 excellent	 work	 in	 examining	
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problems,	testing	solutions,	and	planning	for	positive	change.	I	have	enor-
mous	 respect	 for	 them	 and	 for	 the	 education	 I	 have	 received	 from	 their	
publications	and	practices.
Trying	 to	 frame	 a	 satisfactory	 conclusion	 to	 this	 study,	 however,	
I	 have	 found	 myself	 drawn	 less	 directly	 to	 their	 work	 than	 to	 analogies	
based	on	studies	of	the	failures	in	the	provision	of	justice	to	Native	persons.	
Looking	at	both	 the	 land	of	 the	Great	Plains	and	 the	 Indigenous	people	
who	lived	there,	European	and	Euro–North	American	observers,	admin-



















cerated.	 As	 the rcap report	 documented,	 “In	 the	 Prairie	 region,	 Natives	













published	 two	 books	 as	 well	 as	 various	 articles	 and	 position	 papers	 that	
serve	as	primers	for	understanding	how	an	Aboriginal	justice	system	can	
work,	and	in	some	places,	is	working.	Ross’s	description	of	how	Aboriginal	
science	 studies	 things	 in	 context	 and	 thus	 can	 often	 provide	 better	 and	





the	 “victim”	and	 “victimizer”	as	opposing	entities,	Aboriginal	 justice	 sees	
both	as	parts	of	a	wounded	community.	Neither	can	heal	unless	both	are	
healed	and	balance	is	restored.	Ross	points	out	that	an	adversarial	justice	
system	 intensifies	 anger	 rather	 than	 defusing	 it,	 and	 even	 the	 presump-
tion	of	innocence,	so	basic	to	Western	liberal	democracies	and	enshrined	
in	the	United	Nations	Universal	Declaration	of	Human	Rights	(#11),	can	
lead	 to	 denial	 of	 guilt	 instead	 of	 one’s	 taking	 personal	 responsibility	 for	
harmful	 actions.	 Holistic	 healing	 circles	 have	 been	 used	 successfully	 in	
some	 Aboriginal	 communities	 to	 foster	 responsibility	 and	 restoration	 by	
engaging	 victim	 and	 perpetrator	 in	 the	 context	 of	 an	 understanding	 but	
also	demanding	community.1
Despite	 all	 the	 studies,	 we	 are	 only	 beginning	 to	 identify	 what	
is	 broken	 in	 the	 rightly	 vaunted	 British	 justice	 tradition	 as	 applied	 to	
Aboriginal	 peoples	 worldwide.	 We	 have	 hardly	 begun	 to	 identify	 the	
problems,	 let	alone	offer	possible	solutions,	 for	 the	 increasingly	unwork-



















Although	 rural	 populations	 continue	 to	 decline,	 Euro–North	
American	families	 losing	the	farm	and	moving	to	town	are	not	as	visible	
as	Native	people	who	are	 incarcerated.	Many	 farmers	are	content	 to	 sell	



































ping,	 which	 implies	 the	 extermination	 of	 biodiversity.	 Ironically,	 but	 not	
entirely	 coincidentally,	 prisons	 are	 also	 monocrops,	 requiring	 uniforms	





to	 these	 models:	 (1)	 land-based;	 (2)	 restorative;	 (3)	 community-centred;	
(4)	decentralized;	(5)	holistic.	Obviously	these	are	interlocking	rather	than	
separate,	but	let	us	look	at	them	one	at	a	time.




with	 the	 land	 as	 a	 meaningful	 aspect	 of	 community.	 European	 systems	
of	land	use	are	not	problem	free,	as	one	can	see	by	problems	of	pollution	
in	 both	 Western	 and	 especially	 Eastern	 Europe,	 and	 by	 European	 rural	
depopulation.	 European	 Union	 agricultural	 policy	 has	 for	 the	 most	 part	
protected	 small	 (by	 Great	 Plains	 standards)	 farms	 and	 farmers,	 and	 has	
accepted	 agricultural	 surpluses	 to	 enable	 a	 cheap	 food	 policy.	 European	
animal	rights	groups	have	been	more	successful	than	those	in	the	United	
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States	 and	 Canada	 in	 requiring	 adequate	 space	 and	 freedom	 of	 move-
ment	for	food	animals,	and	the	bovine	spongiform	encephalopathy	(bse)	




at	 control	 and	 uniformity,	 modern	 European	 agriculture	 developed	 in 
Europe	in	response	to	European	land	and	climate,	and	was	specialized	by	
country	and	even	by	region,	as	can	be	seen	in	the	European	Union’s	rather	













partially	 diversified	 monocrops	 (since	 the	 actual	 variety	 of	 the	 tallgrass	
prairie	is	not	attainable),	they	would	provide	for	better	cover	for	both	wild-
life	and	the	land	itself	than	crops	that	must	be	planted	and	tilled	each	year.	
Repurchase	 of	 lands	 from	 Saskatchewan	 farmers	 by	 Saskatchewan	 First	
Nations	bands	attempting	to	re-establish	a	land	base	is	successfully	refloat-
ing	 some	 regional	 economies	 for	 the	 time	 being	 and	 represents	 another	
possibility,	 as	 do	 the	 various	 successful	 enterprises	 of	 Ho-Chunk	 Inc.	 in	







envisage	 twenty-first-century	 humans	 living	 in	 a	 conversation	 with	 the	
land,	neither	leaving	the	area	nor	becoming	solely	guides	for	ecotourism—








be	 made	 to	 behave	 more	 like	 the	 well-watered	 eastern	 regions	 of	 North	
America	or	like	Europe.
That	 brings	 us	 to	 our	 second	 principle,	 the	 restorative	 nature	 of	
the	 future	 of	 the	 Great	 Plains.	 Restoration	 is	 the	 major	 principle	 of	 all	




many	 years	 ago,	 restoration	 of	 the	 Great	 Plains	 or	 any	 other	 ecosystem	
to	some	past	utopia	or	climax	vegetation	is	not	possible;	 it	 is	not,	 in	any	
particulars,	even	imaginable.	Restoration	here	means,	as	it	does	in	all	the	
plans	for	justice,	getting	everyone	to	the	point	of	working	together	for	the	
future.	How	might	 federal	and	state/provincial	 tax	and	 land-use	policies	




is	the	value	of	grass-fed	cattle	 in	preventing	outbreaks	of	E. coli	 in	beef?	
Can	 grass-fed	 free-ranging	 cattle	 avoid	 the	 pollution	 of	 feedlots	 and	 cut	
down	 on	 the	 ploughing,	 irrigation,	 pesticides,	 and	 possibly	 genetically	
modified	seeds	needed	for	feed	crops?	To	what	extent	have	grazing	opera-
tions	that	can	enhance	grasslands	become	captives	to	the	feedlots	that	are	












animals	could	begin	 to	re-establish	parts	of	 their	historic	 ranges,	as	well	
as	 their	predators:	wolves,	 cougars,	and	grizzly	bears.	Ecotourism	would	









we	 well	 know,	 social	 injustice	 or	 bombings	 in	 Afghanistan	 or	 Iraq	 affect	










Contemporary	 rhetoric	 extolling	 the	 “family	 values”	 of	 small	 rural	
Great	Plains	towns	seems	to	call	on	the	idea	of	community,	but	as	Thomas	
Frank	has	shown,	it	tends	to	lead	to	political	behaviour	that	actually	destroys	
community.	 A	 recent cbc radio	 exploration	 of	 small	 towns	 in	 Nebraska	


































population	 in	one	country	 in	response	 to	 fairly	clear	and	definable	stim-









the	 people	 who	 pass	 through	 my	 classrooms	 or	 with	 whom	 I	 otherwise	
interact	in	Lincoln	and	Calgary,	is	that	Aboriginal	communities	are	more	
hopeful	and	innovative	than	non-Native	rural	communities,	which	are	less	
















specific,	 contextualized	 knowledge	 that	 depends	 on	 gut	 feeling	 rather	
than	on	clear,	articulable	designs	is	crucial	to	positive	change.	In	the	jus-
tice	 studies,	 writers	 note	 that	 not	 only	 are	 urban	 and	 reserve	 communi-
ties	very	different,	but	there	are	different	traditions	of	healing	in	different	




Hanson	 points	 out,	 these	 histories	 of	 rebellion	 are	 themselves	 romanti-










in	Canada,	as	Thomas	Frank	pointed	out	in	What’s the Matter with Kansas,	
however	honestly	intentioned,	does	serve	to	distract	attention	away	from	












munities,	 then,	 means	 that	 there	 will	 be	 many	 different	 “first	 problems,”	















personal	 responsibility	 for	 one’s	 actions	 and	 working	 toward	 the	 mitiga-
tion	of	 the	harm	one	may	have	caused	 is	diametrically	opposed	 to	being	
adjudged	guilty	by	an	outside	source	and	punished	for	the	harm	one	may	




Great	 Plains	 farmers	 continue	 to	 leave	 the	 land.	 Those	 who	 stay	
manage	 larger	 and	 larger	 spreads	 dependent	 on	 government	 support	
that	 encourages	 consolidation	 and	 monocropping	 and	 on	 chemical	 fer-
tilizers,	 pesticides,	 and	 genetically	 modified	 organisms.	 Or	 the	 farmers’	
main	 income	 comes	 from	 leases	 and	 easements	 from	 petroleum	 compa-
nies—bringing	 risks	 of	 environmental	 degradation,	 sour	 gas	 wells,	 and	






ers	 like	 Tommy	 Douglas	 and	 George	 Norris	 seem	 estranged	 from	 their	
own	roots,	despite	the	research	and	leadership	of	organizations	such	as	the	
Parkland	 Institute	or	 the	 Center	 for	Rural	 Affairs.	 Similarly,	 reserve	and	
reservation	communities	try	to	establish	workable	sovereignty	in	the	con-
text	of	a	larger	political	system	that	requires	a	different	kind	of	“democracy”	























They	modelled	a	more	 sustainable	 form	of	agriculture	 than	did	 the	 sed-
entary	 farmers	who	moved	 in	and	began	ploughing	and	 irrigating	at	 the	
end	of	the	nineteenth	century.	Obviously,	the	newcomers	from	the	inten-
sive	monocultural	agriculture	and	centralized	states	with	their	belief	in	the	
free	market	and	 their	acceptance	of	 fee	 simple	ownership	of	 square	 sur-




plus	 grain	 on	 bigger	 and	 bigger	 farms	 with	 fewer	 and	 fewer	 people	 and	
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